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NOTICE 

=e 

The aim of the “Ismaili Society”, founded in Bom- 
bay on the 16th February 1946, is the promotion of 
independent and critical study of all matters connected 
with Ismailism, that is to say, of all branches of the 
Ismaili movement in Islam, their literature, history, 
philosophy, and so forth. The Society entirely excludes 
from its programme any religious or political propa- 
ganda or controversy, and does not intend to vindicate 
the viewpoint of any particular school in Ismailism. 
The “Ismaili Society” propose to publish monographs 
on subjects connected with such studies, critical edi- 

tions of the original texts of early Ismaili works, their 

translations, and also collections of shorter papers and 
notes. Works by various authors are accepted for pub- 
lication on their merits, i. e. the value of their contri- 
bution to the knowledge of Ismailism. It is a consistent 
policy of the “Ismaili Society” to encourage free ex- 
change of opinions and ideas so long as they are based 
on serious study of the subject. It may be noted that 
the fact of publication of any work by the “Ismaili 
Society” does not by itself imply their concurrence 
with, or endorsement of, the views and ideas advanced. 
therein. 





‘PREFACE. 

This booklet offers the text and a translation of 
yet another, apparently genuine work of Nasir-i 
Khusraw which has hitherto remained unknown. It 
explains briefly and clearly the author’s philosophic 
outlook, and is thus a valuable key to the understan- 

ding of his other works, and of his position in 
Ismailism. To help the students, a detailed index of 
technical terms and all expressions which appear to be 
peculiar to the author, or are used by him in a special 
sense, has been provided. 

The text in this edition had to be printed in 
accordance with those archaic usages in orthography 
‘which were current in Nasir’s own time, i. e. the 

fifth c. A. H./ eleventh c. A. D., namely, without the 
use of the ‘Persian”’ letters, p, ch, zh and g. This was 
forced upon us by circumstances. Unsurmountable 

difficulties, almost the complete impossibility of 
printing anything, especially Persian or Arabic texts, 
in India, induced us to try to print this booklet in 
Cairo. In Cairo, however, although there was no 
scatcity of facilities for printing in Arabic type, only 
very few presses were equipred with necessary 

ee 
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“Persian” Jetters. Thus we were confronted with 
two alternative possibilities, either of availing oursel- 
ves of the opportunity of printing the book without 
those letters, or of giving up the idea of printing the 
text. We chose the first because in the case of a work 
of; Nasir-i Khusraw the use of archaic orthography 
was surely quite legitimate. 

I have again to acknowledge-my sincere and 
profound gratitude to the “Ismaili Society” of Bombay 
for their generous patronage and invaluable assistance 
in my studies of Ismailism, especially in hard times 
such. as these. 

Bombay, the 1st Sept. 1948. 
‘ W. Ivanow, 
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INTRODUCTION. 

The Work. In my-booklet, “Nasir-i Khusraw and 
Ismailism”, published in January 1948 in series B of 

the “Ismaili Society”, no. 5, pp. 51-52, I have already 
discussed the contents of the Shish-Fasl, the question 

of its authorship, and the strange fact that its real 

title is the Rawshana@’i-nama, i. e. the same as that of 
the well-known didactic poem of Nasir. I do not 
therefore consider it necessary to enter again into a 
full discussion of these points here. I would like 
only to recall the fact that Nasir’s authorship of this 
work may be accepted with a fair degree of confi- © 

dence on the basis of three proofs. One is the tradi- 
tion current amongst the Ismailis of Central Asia 

(although, we may admit, this is by no means always 
reliable). The second is the reference to the book 
Miftah wa Misbah (on p. 23 of the original text) *, 
which the author mentions as his own composition. 
This same book is also apparently several times 
referred to as the author’s own work in the 
Khwanw'l-Ikhwan,2 although here the two parts of 
the title are referred to separately: Misbah on pp. 

20,113,116, and Miftah on pp. 148 and 153. 
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The third, and perhaps the most convincing proof 
that the book is by Nasir, is found in the language 
and diction of the treatise, together with the 

‘terminology. Its diction closely resembles that of 
the Gusha@’ish wa Rah@ish and the Khwdanuw’l-Ikhwan, 
belonging perhaps to the same period as those books, 
in Nasir’s activities. Nor does its language differ 
much from that of the Zddu’l-musafirin, and, to a 
smaller extent, of the Wajhi din. In the case of the 
latter two such difference may be explained by the 
fact that in these two works a considerable propor- 
tion of the text appears to be either a literal or very 
close translation from the Arabic, and this, as usual, 
very much affects its phraseology and diction.3° 

, Generally speaking, Nasir’ g language is very in- 
dividual, so that it is difficult to think that anyone 
else would chance to write in exactly his style. To 
check my own impressions, I have consulted some of 
my learned Persian friends who are in a position to 
give an authoritative opinion. All of them, including 
Dr. Hasan Taqi-Zada, who has done sO each work on 
Nasir, agree that the language is his. — 

It should be noted, however, that we cannot be 
certain about the peculiarities of Nasir’s language 
until we find really old copies of his prose works. 
Those which we possess at present, both those which 
have been preserved in the Ismaili community on 
the Upper Oxus and those in the Constantinople 
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ibraries, have passed through repeated re-copying by 
inferior scribes. This particularly applies to the 
pious Badakhshanis. The Persian of their religious 
literature is a foreign language to them, speaking, as 
they do, various local dialects. Being mostly people 
of very little education, they often misunderstand the 
text and commit many errors while re-copying it. 
And, what is much worse, they rarely hesitate to ins 

—troduce their “cotrections’, sometimes of the wildest 
kind, which finally upset the reliability of the text. 

The Language. For the reasons mentioned above © 
we must exercise much caution in attributing various 

features of our copies to the original. We may not 
even be perfectly certain concerning such archaic 
usages as all these hami, andar, sipas and mar=ra, 
because these have long since become traditional 
in Badakhshan, and are used almost automatically 4, 
There are, of course, gehuine archaisms in the text’ 
which one would hardly expect to be deliberately 
introduced by uneducated copyists. Examples of 
these are the sufix -i “of historical narrative”, or 
forms of syncopated Perfect tense, as in (p. 16)... namsi 

Awwal az ‘Aql uftadasti, or ( p. 35) ... ‘alam az gashtan 
asudasti. 

An interesting feature are the occasional instances 
of the unusual position of the negation in the sen- 
tence, if this is not due to the sentence being a literal 
translation from an Arabic original. We see on p, 



do SS INGRODUCTION 

6:,.. na az nist ba-hast Gwurd, or, ibid: Brechi mae e 

dadd bashad na Khuday bashad, ae of Bers 

na-bashad. 

There are many instances of the perfective: perea 
prefix di- being used with forms which in modern — 
Persian works do not take it, asin (p. 52) tu bir 
rasananda-i(a:translation of the Arabic anta mundhir). 

There are many cases in which the adjective — 
precedes the substantive, contrary to the rules of 
Persian grammar, or participles receive the form of | 
the Plural (as, p. 5, afarida-ha ). There are many cases 
in which the form of the comparative degree inthe _ 
adjectives, with the suffix -tar, is used in the sense ‘of co 
the superlative degree, not implying any comparison, 

An interesting word appears thrice (pp. 22 and — 
35), jea-k-w-l (jakil, chakil, jagil, chagtl, jakwal, jagwal, 
chakwal, chagwal? ), glossed “sharaf wa bala-tar,” p. 22. 
Lhave not found it in any dictionary, and my in- 
quiries in Tehran from learned Persians elicited NG. 2 

reliable information. Sites 

The Manuscripts. The text:in fils edition is ae 
on two copies, koth coming frem Canjut. Cne(A), 
on the whole offering better readings, although ako a 
very poor copy, is dated Monday, the 18th Rab. I], 
1295/ the 21st April 1878. This date has been crudely — 
altered, obviously with the view of making it much — 
earlier, so that it is impossible to Le quite certain cf it, 
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‘t contains 69 pages of greyish Khogand paper, 20 by 12 
<m., 15 lineste & page,,8. cm. long, within marginal lines. 

_ There are a few occasional additions onthe margins. 

The other copy (B), undated, is obviously older. 
It systematically follows the archaic way of writing ch 
as j, although p is invariably differentiated from b. 

Otherwise there is not much difference between it and 
A. The volume, which also includes an unfinished 
copy of the poem Rawshana’-nama, consists of 84 
pages, 16 by 11 cm., 12 to 14 lines tea page, about 

—~7% to 8 cm. long, and: is written on thick brownish 

indian paper. It is written by several different hands, 
mostly quite unformed and childish, and has many 
marginal notes, not connected with the text. 

Real variants between the text in these two copies 
are very rare, although there are very many discre- 
pancies cbviously attributable to negligent copying: 
single words or parts of sentences being omitted, or 

tepeated, or transposed. As usual, Arabic quotations 
are often so mis-spelt'as to become almost unrecog 
nizable, and the orthography of Arabic words is mostly 
“phonetic”’. 

The Edition. My aim: in preparing an edition 
from these two inferior copies was simply to make the 
text accessible to: students. It is obviously futile to 
strive: todo more than this. No useful purpose can 
he served: by the postponement of the publication of 

5 
my 
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the text until better copies are found. Even a bad. 
text is better than none. Generally speaking, no one 
can take it upon himself to give a really reliable 
edition of any text except a well qualified scholar 
whose mother tongue is the language of the text. In 
this respect we still remain too much under the in- 
fluence of the ideas which were current a humdred 
years ago and were based on the practice of the edi- 
tion of Greek and Latin works. These, however, are 
in a different position because these languages are no 
longer spoken. It is quite different with still living 
languages such as Persian or Arabic. Nothing is se 
futile and ridiculous as the supposed “critical” edi- 
tions of Persian or Arabic works by persons who ever 

do net speak these languagés, let alone “feel” them, 
and derive their information only from dictionaries, 
with all their inaccuracies and errors. 

The Contents. The author repeatedly mentions 
(cf. pp. 3,47,57 and 58 of the original text } his deter- 
mination to make his opuscule as concise, simple and 

plain as possibie, so that its contents can be under- 
stood and learnt by the disciples, obviously of no 
high education, even without the aid of a teacher. 
Obviously in line with this he concentrates his atten- 
tion only on certain questions to which he attributes 
special importance, and also generously, although not 
systematically and thoroughly, translates many origi- 
nal Arabic terms and expressions into Persian. 
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With all this, although the Shish-fasl produces an 
‘impression of exceptional clarity and simplicity ‘as: 
‘compared with other prose works of Nacir-i Khusraw, 
the student may find it much below the standard the 
author wished to achieve. The style is very uneven. 
In some places the author is so abrupt that it is difft 
cult to understand what he really means. In other 
‘places he indulges. in endless involved sentences, 0 
interrupted by quotations and translations of the 
verses of the Coran that he forgets to finish them. ‘Of 
course, much of this slipshod and negligent style may 
be attributed to the imperfections of copyists. So 

“many lengthy sentences begin with chunzn-ki, or other 
similar expressions, ‘and it is more than probable that 
many of these expressions were automatically inserted 

‘by scribes who did not properly understand the argu- 
ment. It is, however, undeniable that involved ten- 
tences atea typical feature of Nasir’s writings, and 

form a‘great obstacle to the easy comprehension:of his 
thought. 

The same applies to his-good intention of ‘making 
Phis work intelligible to the uneducated by translating 
Arabic terms. In'this respect he is even worse than 

in the matter of style. Nearly all the really technical 
theological terms have been left without a translation. 
‘This, of course, would bequite legitimate kecause many 

«of them in Nasir’s times had already been well accli- 
matised in Persian, but amongst those which he has 
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not translated, or even explained, we find some whicis 
would hardly be familiar to a non-specialist, as in the 
ease of athar, hadd, etc., while, on the other hand, not 
much advantage seems to be derived from translating 
such words as zaman (razgar) or such common expres- 
sions as khilgat, harakat, etc., by dafarinish, junbish, and 
SO forth. 2 

Thus his good. intentions merely create more diffi- 
culties because it is usually quite uricertain whether 
there is any difference in meaning between the Arabic 
and its Persian equivalent, or whether the author uses 
this or that word asa technical term or in its plain, — 

colloquial sense. Im a philosophic work this, of course, 
is bound to produce much incenvenicmee to the 
student. 

In addition to these shortcomings of a purely 
individual nature, the text, in common with all works 
on haqa’ig, presents much difficulty for understanding 
and interpretation because of the manner in which 
the argument suddenly leaps from philosophical mat- 
ters into the field of theglogy, only to jump again into’ 
the sphere of mythology, Kabbalistic and othersupersti- 
tious speculations, and so forth. ‘This, however, is 
“directly connected with the structure of the Fatimid 
Ismaili doctrine. It would be useful to consider it 
here, and explain its mature, 

Highly developed versions of Islamic theology 
which make use of philosophical speculations for 
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strengthening their appeal to the more educated circles 
of society, asin Ismailism, and advanced orthodox 
doctrine, are highly synthetic compounds in which the 
“stratification of the ingredients may often be traced 
with ease. In all such attempts at analysis we must 

start with the axiom that all such doctrines were Islam 
first and last, just plain Islamic doctrine accepted 
as a whole with all its details, in letter and spirit. 
All philosophical, superstitious, mythological, mystical 
and other elements were only auxiliary means to 

strengthen and support the basic beliefs of Islam. 
They were used, or tolerated, only in so far as they 
setved this purpose. All that could not be reconciled 
with purely Islamic elements was ruthlessly disowned 
and rejected, regardless of the fact whether this was 
consistent with the philosophy adopted by the school, 
or not. Purely religious elements unreservedly do- 
minated and overruled everything. Thus, when spea- 
king of the “philosophy” of Ismailism, Sufism, and so 
forth, we must always realize that these were not 

independent and internally consistent systems, but 
pieces and fragments of secorid hand wisdom intro- 
duced to amplify this or that religious dogma or idea. 
This particularly applies to Ismailism in which such 
philosophy and references to mythological or Kab- 
balistic speculations were needed to develop one parti- 
cular aspect of Islam, namely its theocratic basis in the 
form of the doctrine of Imamat. 
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What was Greek philosophy at an earlier period, 
was by the time Islam began to appreciate it and take 
interest in it, nothing but an accumulation of debased 
and popularized knowledge, richly mixed with all 
kinds of heterogeneous elements. Coming into Islam 
‘almost exclusively through the Christian Church and 
gnostic sects, it was automatically carrying with it 
many varied precipitations. Some of these could find 
a favourable chance to develop, as was the case. with 
the ancient device of allegorical interpretation of 
myths, sctiptures, rites, practices, everything, what in 

Islami¢ milieu has come to be known as ta’wil. It was, 
of course, neither an invention of the Ismailis, nor 

. was it confined only to them, but practiced, often 
tacitly, even by the most orthodox specialists in Coran 
exegesis. 

The method of ta’wil to a great extent served as a 
kind of mortar, keeping together pieces of the most 
heterogeneous extraction and combining them into 4 
finished system. In the Shish-fasl it isused only. in 
ny moderate doses, obviously owing to the i intention 
of reducing the size of the work, and especially be- 
cause the author does not deal ata with the theory 
of Imamat, where it is mostly used. 

- The Shish-fasl is obviously compiled from various 
popular da‘wat works which were available to the 
author, but for some special reason he did not plan it 
on the usual pattern of the haga’iq works of a popular 
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nature of the soul, and its relation to the Godhead, 
Pee crore he leaves out many other aspects of the — 
doctrine, especially the theory of Imamat. It is neces- 
“sary to note that although there are undoubtedly 
many gnostic and Marcionite ideas implicitly accepted 
in the argument, the author completely disregards 

| such cardinal problems as the origin’ of evil and of 
_ matter. He does not even mention these important 
~ subjects. In his treatment of the story of creation and 
the soul, he skilfully takes refuge in purely religious 
speculations every time he comes to a difficult place as 
far as philosophy is concerned. Certain points remain 
quite dubious, and raise questions which find no 
answers. ° 

We see that Satan is never mentioned, the reason 
“for “disobedience” of souls, their ultimate fate, and 
so forth, remaining obscure. A great deal is written, 
with many repetitions, about the relation between 
, the ‘Aql-i Kull and Nafs-i Kull, the part of the human 
soul i in the process of the gradual purification of the 
Nafs from its primordial defect, etc. The latter, as. 
one may understand, depends om the gradual transfe- 

~ rence of the elements of the ‘Aql-i Kull to deserving. 
souls in whom alone the synthesis of the elements of 
lea ‘Aql and, Nafs can take place. But there is nota 

¢ 
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word of explanation as to how such independent 
“Gnfluence” (athar) works, obviously over the head of 

the Nafs? If it is quite automatic in its working, how 
then comes the discrimination between souls, and 
why do some of them become ‘disobedient’? 

Terminology. We have already mentioned the 
author’s treatment of various. terms which he has to 
use, Before speaking of his terminology, it seems to 
me, it would be useful to draw the attention of stu- 
dents to an important point which, to my. knowldge, 
has not yet been properly discussed. Naturally enough, 
many technical terms have the form of Arabic masdars 
which are regarded by grammarians as “names of the 
action”, verbal nouns, such as “work” or “working” 
from the verb “to work”, o¢ “eating” from the verb 
“to eat”. In the Arab masdar, however, one very of 
ten finds that it implies not only the action, but also 
the object of it. For instance, in Sufic language, ‘ishq, lit. 
“loving,” “loving admiration,” often denotes beauty, 
the object of the loving admiration. I'tigdd is not 
merely believing, but also the object of believing, belief. 

With this information, we may find an easier 
approach to the rendering of many of these technical 
terms into English. We may begin with those which 
occur so many times.in the text, ‘Aql-i Kull and Nafs-i 
Kull, usually translated by “Universal Reason” and 
“Universal Soul,” terms which hardly convey any clear 
idea. We can easily see that ‘aql, originally “reason”, 
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‘tay. also imply the object of the reasoning, or the result 
of it, the “reasoned”, or, in application to the expres- 
sion ‘Aql-i Kull,=“the Rational Harmony of Existence”. 
‘This would much more nearly convey the idea. 

Similarly, nafs, which in Arabic already has so 
‘many meanings besides that of “soul”, if treated as a 
masdar, implying the object, may be translated as 
‘animation, with(te be noted) strong element -of “mate- 
‘wialisation”, this is why the Nafs is the creator of the 
‘material werld. The term nafs is also used in many 
‘different ways here, as “soul” in the ordinary sense, 
nafs-i juzwi (individual soul)5 or .as a psychological 
or biological faculty, ‘ete. 

The same may be ‘applied to the dificult expres. 
‘sion hadd, plur. hudtd, which the author uses so much, 
mever giving any explanation. In addition, he usesit in 
watious senses, This term, meaning limit, boundary 

line, frontier, etc., cannot be rendered by such equi- 
_valents, which have no meaning in the context. But 
at becomes clear if we:note that it implies:not-only the 
limit, but also the “limited”, what it limits, i. e..in our 
text the “sphere of competence, -action, authority.” 
Thus hudid-i ‘ulwi may be aeons, supreme principles 
-of creation, while the hudid-i sufli, in the indiscriminate 

vase of the author, may mean the phenomena of this 
»world, or also Prophets and other super-men raised by 
“the Nafs:in this-world. 

o> 

vs) 



x we Loe to A with erroneous translation of s 
one ot cee terms.. ie are pero of & 

‘same ae as he oe a Sere ae: Senda Inten- ;: 
_tion,. Thought and Imagination. The parallel is com- 
plete if we give Nafs the meaning of “sense”, eae 

is aulte permissible 6, ; oes 

_Itis obviously very difficult to decide in every 
Ueadoal case whether this or that expression is used 
by the auther as a technical term, er mot, and whe- ‘ 

ther Ke attaches some special. sense to this or that™ 
erdinary word which is quite commonly used. The: 
-author,. with: his haphazard manner of translating: 
certain: terms,.or leaving them without a translatio 
does not help us.. Sometimes he is so arhbiguous : and 
so much. corruption:-has crept into the text that the 
translator can:only depend on intuition. It would. 
be a greatiachievement to prepare a detailed index of 

 Nasir’s. terminology. from those prose works whic 
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have been edited so far. This would help us very 
much with the edition of further texts. 

- In order to make it easier for consultation, the 
terms are here arranged alphabetically. 

Afaridgar, khaliq and sani‘ are used to convey 
the idea of the creator, maker. We may note the 
“Marcionist” tendency, rigorously carried through, by 
which God, the One, is never recognized as the direct 
creator, the maker of the world. This is the task of the 
Nafs-i Kull. There are, however, expressions such as 
on p. 57: afaridgar ki ‘Aq! ast (obviously also indirectly). 
The vetb “to create” is expressed, in addition to 
afaridan, by ba-hast awurdan, or (52) faraz awurdan. The 
verb sakhtan is not used here in this sense. 

Gfarinish not only refers to the act of creation, 
but also to its result, the creation=the created world. 

On p. 48 an expression occurs Gfarinish da‘if kardan, to 
weaken the creation, i. e. obviously to obstruct and slow 

down the tempo of the evolution of the created world. 

‘ahdi Imam-i zaman (p. 55) or ‘ahd-i Khudawand-i 

zvamana (p. 56), i. e. the oath of allegiance to the Imam, 

unfortunately for the student, are not commented 
upon, obviously because the matter does not come 
under the head of philosophy. 

akhirat, the hereafter, life ater death, is not discus- 

sed, and here appears only once, p. 34, in the expres- 

sion ruv-i akhirat, obviously the Judgment Day. 
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‘alam, world (only twice replaced by the Persiar 
term jahan, on p. 45: stirat-i jahan, and p. 63: in jahan). 
The term is used very loosely, in a colloquial manner, 
in the sense of the realm, sphere, region, as (54) ‘alam-t 
hagiqat, (39) ‘Glam-i nafs, etc. There are three ‘alams: 
the ‘Glam-i jismani, or swfli, or kathif, i. e. the material, 
visible world. ‘Alam-i ‘ulwi, or latif, is the world of 
the higher réalities. And ‘alam-i suwwum (11) which 
is the ‘Glam-i din, the “third world”, or the world of 
religion, obviously simply means the religion of Islam. 

amthal, p. 50, the Plur. of mathal (10), alleeory, 
symbol, prototype. 

“Adl, by itself, is very often used instead of the full 
term, the’Aql-i Kull (never Kuli). It is the‘Aq! so-to-speak, 
written with a capital A, as against ordinary human 
reason, ‘aql, which is only on a few occasions specially 
defined as ‘aql-i juzwi (49), or ‘aql-ha-y-i juzwi (ibid. ). 

dram (28) is the opposite to junbish, which is Nasir’s 
equivalent for the Arabic term harakat, and thus must 
be an equivalent of the usual suwkin. These two Arabic 
terms for some reason are avoided in this text. Oc. - 
casionally dram is also used as an equivalent of rahat, 
rest, acquiescence, bliss. 

Asdas, Asasan, is used very often, but never trans- 

lated into Persian. Incidentally his attributes are 
mentioned as (52) khudawand-i ta’wil, or (54,55) nigah- 
ban wa parwardgar-i in hama hudid 
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asl, asl-ha, is used both in an ordinary sense, and 
as a term relating to the higher realities, as in (52) asl- 
ha-y-i ‘Glam-i ‘ulwi, obviously the main‘or basic prin- 
ciples of the higher world. 

athar, Plur. athar, has been already discussed above. 
Note the combination on p. 17: athar wa fill. 

Awwal, the First, i. e. the first creation, ‘Aql, Aw- 
wal Hasti, or (51) Awwal-i hasti-ha. 

Bab is mentioned several times, but only once 
defined as bab-i Imam (53). 

batin and zahir are here used only on a few occa- 
sions, without special explanations. 

bay‘at ba-Khuday is here mentioned only once, 
 p. 46, and it is not clear what connection it has with 

the ‘ahd. 

baz-gasht, obviously for the Ar. ruj‘at, return, as in 
baz-gasht-i nafs-i mardum (35), or baz-gashtan-i nafs-i juzwi 
(36) here only means the final re-union of the indivi- 
dual soul with its source, the Nafs-i Kull, and has 
nothing to do with any idea of re-birth. 

buzurgwar, great, eminent (26,27,35,44) has here 
the meaning of Divinely predestined greatness, in the 
case of great Prophets and Imams, buzurgwar mardum, 
in whom the Nafs-i Kull attains the peak of its per- 
fection. 

chiz, thing, is used here (14,58) only colloquially, 
not in the sense of a philosophical term. 
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da@’ira-y-i Imaim-i zaman (56) is a strange expression 
which probably does not occur in Arabic works on : 
haqa@’iq, and obviously means the period of the office 
of an Imam, parallel to the dawr of a Natig. In the 
Fatimid works it is usually expressed by the term waqt, 
or, as in old works, qiran.. Cf. my “Studies in cools mae 
Persian Ismailism”, 1948, p. 48. oe 

dar-khtird (7,13,36,45) covers a number of ideas 

such as relation, harmony, fitting in, coinciding. 

dhat here means not only substance (18, dhat-i 
“‘Adl-i Kull), but also matter, material substance, asin 
dhat-i nafs-i ‘Ali (18), where it simply means “flesh”. 

gawhar, substance, matter, is also used loosely 
here: gawhar-kunanda-y-i gawhar (8), i. e. (the one) who 
has made matter what it is. ‘But there are expressicns 
such as gawhar-i latif (=Nafs) and: gawhar-i kathif 

(= alam), and even gawhar-i nafs-i namiya (8). 

ghayat wa nihayat (51-53) do not always mean the 
highest or finest grade of development of something, 
but often something into which the object is transfor- 
med, as in the sentence: fire is the ghayat of air. - : 

hadd, Plur. hudtid, has already been discussed 
above. Here it is often used colloquially, and may be 
translated by “state”, as in hadd-i quevwiat, eee fil, 
hadd-i risdlat, etc. : 

hast alternates with hasti, and it is difficult to see _ 
whether this implies any special difference in the mean- 
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— 

as its ae ae he onde avoids 
once (27) using the word miutaharrik. We have | 
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khudawand is freely used in the sense of the Ai. 
sahib. The lattet appears only once (68) sahib shinakht- 
an-i kalima, which is found in the concluding lines of 
the treatise where traditionally Arabic terms are used 
for the “pomp”. : 

kil, the Arabic word meaning whole, entirety, 

completeness. Here it is repeatedly used in the sense 
of the source of something, or its genus (jins), asin 
hkull-i khwish (35,36,39,48,49 ). This may be regarded az 
an individual feature of this text. _ 

manand is sometimes used as a substantive, instead 

of manandagi, similarity, not as an adjective. 

maratib-i din (57) is ah old haqa’iq term (maratibu'd= 
din) which does not mean the “degrees” of religion, 
but its basic principles or dgemas. The word maratib, 
Plur. from martaba, here does not appear in its more 
common sense of a “step, stair, degree”, but in the 
sense of “position, place in, office, dignity,” from the 
original r-t-b, to fix, make firm. It means simply “the 
foundations of the religion”, without any idea of theit 
relative importance among themselves. 

mardum, in the sense of human being, man, is 
here systematically used instead of adam, insan, etc. 
Mardumi means humanity (28), and mardwman= men. 

markaz-i zaimin (54) does not mean the centre of 
the earth, in the modern sense, but the core of it. 

miydnaji is here Commonly used in the sense of 
An wasita, 
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mu’min here means an Ismaili. 
Nafs, like (simply) ‘Aql, is here often used alone 

instead of the full term, Nafs-i Kulli. Sometimes the 
latter term is used in the form of Nafs-i Kull, ap- 

_ parently without any change in the meaning. Instead 
of nafs-i juzwi Nasir uses nafs-i mardum, human soul, 
and instead of nafs-i natiqa—nafs-i sukhan-gi.y, while n. 
hissiyya and namiya remain untranslated. 

nist, nisti (cf. under hast) in this text very often 
appears to mean a vacuum, non-existence in a crude 

material sense, emptiness from material objects. It is 

this meaning which, in the “Matcionist” tendency of 
the author, compels him to the theory that God has 
not created the world from nist. 

nugsan, defect, is only once replaced by its Persian 

equivalent (45) ziyan. 

ruzgdr on several occasions is used in the sense of 
“time” (21,26,57), although zaman, alternating with 
zamdna, is more common. 

surat is loosely and colloquially used in the sense 
of either idea or form. 

tamam is often used for tamadmat or tamami. 

yaki, with the accent on the last syllable, in the 
sense of oneness (1,18), alternates with yakanagi, far- 
dantyyat. 

zaman and zamdna are indiscriminately used in ex- 
pressions such as Imam-i or Khudawand-i zaman or za- 
mana, apparently without any change in the meaning. 

4 
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NOTES TO PAGES 1—21. 

1 By the expression ‘original text” I mean the combined 

text based on the copy A, described further on. The pagination 

is according to. A. It has been thoroughly marked both in the 

edited text'and in the translation. 

2 Edited in Cairo, in 1940, by Dr. Yahy4 Khashshab, from 

a copy dated 862/1458 in the Aya Sophia Library, Constantinople. 

I may add that since I wroté my comments in the preceding 

booklet on the inaccuracies of the text, [have had the chance 

to examine the photograph of the original copy, and found 

that the errors are due not to the editor, but to the text itself, 

Only the digcovery of another copy may possibly help us to 

correct them. : 

, 3% The usual type of-literal translation from Arabic into 

Petsian, especially in quotations fgom the Coran, must be quite 

familiar to every student of Persian. Such literal translations at 

once leap to the eye because of their unnatural order of words 
and often peculiar expressions, rarely used in ordinary style. A 

question may be raised in connection with this: many of my 

learned Egyptian friends acquainted with the original Ismaili 
works, comment emphatically on their exhibiting traces of what 
may be called “foreign accent”, i. e. the use of expressions and 
order of words which are not in agreement with the spirit of 

literary Arabic. If this be so, may it not be traced to something 

analogous to the corruption of Persian in the literal translations 

from Arabic mentioned above? It is true of course, that many 

eminent Ismaili authors were of Persian origin, But it would be 

‘interesting to study the question and find out whether at least 

some of such deviations may be attributed to excessive subordi- 
nation of their Arabic to the foreign usages of the language of 
the original, which might have been Persian. 
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4 As the religious literature of the Badakhshani Ismailis 

is in Persian, and apparently was never translated into local 
dialects, its Persian has become a sort of ‘‘church language”. As 

in many ‘instances of a similar situation in the West and else- 

where, such “‘church languages” are usually extremely conserva- 

tive, and resist all attempts at modernisation. In practice, all 

such archaic usages are automatically repeated in copying, with- 

out any “feeling” for their original meaning, 

5 The term juzwi, “partial”, is more in the nature of the 

opposite to kull rather than the bearer of an independent mean- 
ing. Every author of works on haqa’iq emphasises the fact that 

the Nafsi Kull certainly must not be imagined as the sum of all 
juzwi nafses. The same applies to the ‘aql-i juzwi. 

6 It is a well-known. fact that anti-Fatimid propaganda 
made great capital out of tearing out of their context in Ismaili 

works or fraudulently mis-interpreting isolated expressions, try- 

ing to prove that these were taken from Dualism, Zoroastrianism 

or Manichaeism, especially in connection with the Shu‘ubiyya 

bogey. While studying Ismaili literature and its mentality one 

feels unable to give the slightest credence to the theory of bor- 

rowing, especially conscious and deliberate borrowing of any 

elements from such sources as Zoroastrianism, Hinduism, Bud- 
dhism, etc. If, however, there are occasionally instances of 

striking affinity, this is due not to borrowing, but to the spon- 

taneous development of related elements derived from a com- 

mon source. In the case of Manichaeism, e. g., such parallelism 

is obviously due to the influence of early gnostic ideas which 

have been to such a great extent absorbed by nascent Islam as 

2 whole. 
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In the Name of God, the Merciful, the Compas- 
sionate ! 

. Praise be to God whose names (i.e. attributes) 
are manifest while their real nature (ma‘ni) is hidden 
from us. They reveal themselves in creation, while 
remaining (directly) inaccessible to perception by 

-the (human) senses. He, God, is nearer to us when 
we fealize His might, reflecting over our own helpless- 
ness, but becomes remote from us when we want to 

penetrate (the mystery of) His being a Creator through 

(what we know of) His creation. He is the Lord to 
whom applies néither anything applicable to material 
bodies, nor anything that may be predicated of spirits. 
Everything (in the world) is His creation, and He, in 
His oneness (yaki-y-i khwish), is above the categories of 

when, how and how much. 

Thanks be to Him for the benefit (ni‘mat) which 
He has bestowed upon us by having sent His chosen 
Prophet to awaken us from the sleep of ignorance, in 
order that we might recognize the greatness of His 

bounty (minnat). It was shown to us in His having, by 
His generosity and exaltedness, brought us from non- 
existence into being, and opened to us-the door of 
eternal life by His recognition (shinakht-i khwish). Also 

for His having generously given us, in His might, all 
that He had created in (His act of) the creation. For 
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recite the prayers of the Truth(namaz-guzaran-iH aqigat), 
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to dark minds, and remove the rust of ignorance from 
all hearts. 

We have divided this treatise [4 ] into six chap- 
ters (fasl), arranging the material in such a way that it 
will be easy to find each of those subjects. We pray 
God to help us in this, through the intercession of the 
Lord of the Truth, the Sun of the World of Religion, 
the Imam of mankind, praying God for assistance, 
Ma‘add Aba Tamim (i. e. al-Mustansir bi’l-lah), the 
Commander of the Faithful ( Amirv’l-mu’minin)! The 
Glory of God be upon him so long as the world is at 

work, so long as the skies rotate, and there is space 
and those who occupy it! Wa’s-salam! 

The first chapter (p. 4) on the recognition of the 
Oneness of God. \ 

The second chapter (p. 13) on the Word (Kalima). 

The third chapter (p.23) on the Universal Soul 
(Nafs-i Kull) and its work (junbish). 

The fourth chapter (p.30) on the origin of the 
human soul, endowed with reason (ba ‘aql). 

The fifth chapter (p. 48) on the necessity of the 
existence of a Natiq, an Asds and an Imam. 

The sixth chapter (p. 59)on reward and punish- 
ment (after death), and an explanation of these. 

{ Note. The headings of the chapters as given here 

sometimes differ in wording from the headings 
in the text itself ]. 
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The e rst Sibu on the Recognition of the 
Oneness of God. 

We say, by the generosity of the Lord of the 
pt 

time and the ties between him and humanity, the 
Imam Mustansir bi’l-lah,—prayers of God be upon 

~ ‘Him !—that eternal bliss (baqa) may be attained by the 
Y human soul (only) through the recognition of the one- 

‘ness of God (tawhid). This is the knowledge of God, 

a equally removed both from anthropomorphism (tashbih) 
and also from agnosticism (ta‘til), which divests Him — 
of His true attributes. Such faith (ithbat), free from 

| ‘Both these errors, is the knowledge of God [5] being 
One. Thou shouldst not say that God is unique hy His 
being perfect either in might or wisdom, while all that 
is below Him possess only imperfect might (or wisdom). 

_ Tf thou sayest so, then it is implied that might or wis- 
dom is the source of His oneness. (This is wrong, 
‘because ) everything which depends (for its existence ) 
“on any cause (‘llat) is thus the result of the working 
‘of that cause. But God is above being caused by any- 
thing, and is Himself the origin of all causes. There- 

fore it is necessary to know that God’s oneness is not 
défined or limited by anything. It-would be better to 

‘believe‘and recognize that.oneness belongs to Him not 
on account of His happening to ‘be unique (of His 
kind), and this is why we know of His being one. 

| 8 This i is because ) everything that has another ‘thing 
5 
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to match (juft) it must be of the same kind (shakl = 
pattern) as that thing, so that they would be two, im 
number and form, a pair of things of one and the 
same kind (shakl). But God neither has a genus (shakl), 
nor is He one of a pair (juft) with any one else to 
match Him. No, thou must realize that He is one im 
the sense that He is the One who brought into exis-' 
tence all the creations (dfarida-ha), both spiritual and 
material (latif wa kathif), which are subject to counting 
under the First (nukhust) which is the ‘Agl-i Kull. The 

latter is (the principle) which God brought into exis- 
tence not from nothing (na az nist ba-hast Gwurd) 2. 

God put its cause (‘illat, i. e. the cause of its existence) 

into itself (andar % paywasta kard), making it inderen- 

dent of any intermediary causq(miyanaji ). [GJ] Thus 
between the first cause (of the world), i. e. the “Aql-i 
Kull, which itself had a cause of its existence (mali! 
bid)...3 Thou must recognize that first cause as the 
cause of all causes. God Himself, in His oneness (far- 
daniyyat ), is free from being either a cause or the result 

of causation. Know that God has brought into exis- 
tence that first cause, not from nothing (na az nist ba- 
hast dwurd). In His oneness He cannot receive any 
increment (afzini). Even if all beings (hasti-ha) disap- 
pear, He will not suffer any loss (nugsan) in His 
oneness, because it is the ipseity (huwiyyat ) of God. 
which has brought them into being. The categories of. 
cause and caused, property and being in possession of 
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property, limit and being tiene, cannot be either 

attributed to Him, or denied to Him, or have’ any like- 
ness to Him. In fact, these categories never possessed 
such likeness, that He might become greater with the 
addition of them, or suffér a loss without them. He 
is beyond being or not-being. And thou must realize 
that everything to which thou mayest attribute exis- 

tence, may also be predicated with non-existence as 
an opposite (dadd) state. But if something has no 
existence (generally), one cannot attribute to it non- 

éxistence (i. e. existence or non-existence cannot be 

attributed to something which does not exist as an 
idea). This is because existence and non-existence are 
the opposite of each other. And nothing which has 
an opposite number (dadd) can be a god. Also know 
that everything that may be thought in association with 
something else, and cannot be imagined without such 
association, is called mudaf ilay-hi, i. e. associated, 

related to. Such a thing,. however, must be a creation 
(makhlug). God ['7] cannot depend on association with 
anything else (idafat bar na-girad), except when this is 
attributed to Him allegorically, or is logically postulated 
(az rah-i majaz wa dartirat) 4. For this reason we say 
that the world and its creator must both be under the 
“first caused” (ma‘lal-i awwal), i. e. “Aql, because the 
Nafs-i Kulli'5, which is the builder of the material 
world: (tagdir-kunanda’i ‘alam-i jismami), has a position 
below that of the “Agl. The Nafs is in fact the creator 



of the world, and the world is its-creation(makhlrg’ 
wst). Ifthe world had no relation (dar-khird) tothe — 
Nafs, it would be unable to receive its properties from. = 

the latter. This connection (dar-khird) of theworld 
with the Nafs is embodied in the idea of gawhar, sub- 
stance. The world is a material substance (gawhari = 
kathif), while the Nafs isa spiritual (latf) substance. — 
The gawhar, substance of the world, has received (its) 
form (surat) from the Nafs. God, however, is beyond 
the idea of a (perceptible) substance, gawhar, He it is 
who made the gawhar what it is. This is why nothing 
(hich chiz) can be related to Him (in the material — 

ia . . . ~ . 55) 

world), except in an allegorical sense, or logical cons- 
truction (az rah-i darurat), or owing to the difficulty of 
expressing thought when speakjng on oneness of God, — 

tawhid. ee 

An illustration of this—in order to make it clear- 
et and also to prove its truth,—would be the case ef a 

~ . man who were to grasp a handfulof dates or straw, and 
_ later on were to throw these away. He would still ke 

the same man whether holding them, or having thrown — 
them away. No one would say that when he held a 
handful of dates or straw he was bigger, [8] or that” 
now, when he no longer holds it, he is smaller. This — 
is because that date or straw is not similarto him. Si 
milarity (manandagi) is only possible between (e.g) 
human beings, and dissimilarity (e. g.) between man. ~ s+ 

. 
it 

and beast. As dates or straw have “no similarity or 
{ y 
Is 



disstinilanicy with man, no one would say he was big- 
ger while holding fee or smaller without them,— 
although, however, man has in common with dates 
and straw the substance of the ee nafs (nafs-i 
namiya). : 

- For this reason it is impossible to attribute to Ged 
beine either a cause or the result of causation because | 
‘both these categories have been produced by Him (payda 
awurda’i z’st). He is the All-High, akove both these 

~ categories, and neither does an advantage accrue to © 
‘His oneness from any cause or causation, nor, if these 

are taken away, does it suffer any loss. We are saying — 
all this metaphorically, not discussing the reality (baqi- 
gat), because human speech (or reason) cannot deal 

- with matters concerned with tawhid, dealing with them. 
- directly (ba-tariq-i haqigat). (Human) speech and speaker | 
are both dependent on what has been created (zir-i 

malil) by Him. Speech (or reason, nutq) is powerless, 
unable to penetrate the true realities and understand- 
ing (haqa@’iq wa basa’ir) of His ipseity (huwiyyat). This 
is because, as we have already said, speech and the 
speaker are both below the ‘Agl, and therefore they 
cannot perceive (lit. define) anything except what is 

(also) under it ©. 

To'sum up, [9] Poncerning the oneness ee God 
(tawhid), thou must realize that whatever spiritual or 
material entities have come into-existence, it is He who 
has brought them into being, not from nothing (na az 

1 

~ 
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nist), because (His) own being (wujrd), in His ipseity ~ 
(ba huwiyyat-i khwish), is above existence or non-exis- 

tence /. | 
Thou must.also realize that whatever may be exis- 

tent (hasti darad) may also, contrary to this, be non- 
existent, while what does not generally exist cannot 
be (regarded as temporarily?) non-existent. 

These states mutually exclude each other. And 
that which has something to be its ofposite number 
(dadd), cannot be God. God is He who has brought 

from not-being (nist) into being (hast): the initial being 
(hast-i nukhust ), so that existence (hast) and non-exis- 

tence (nist) should both (juft) be created by Him, and 
should stand side by side (of each other), by His com- 
mand. This is because both the quality (sifat) and what 
is qualified by it ( sifat-padhir) are under His power 
(andar mulk-i u), while He Himself, in His ipseity (huwiy- 
yat), is above everything, and nothing cam have a rela: 
tion to Him (ba-d-u paywastagi nist), just as. He said 
(Coran, cxii, 1): “Say, God is one’. 

Thése four letters (with the help of which the a 
Allah is written) He intended as symbols for four prin- 
ciples (hadd),—two spiritual (ruhani) and two material 

Gjismani), [10 ] by which the oneness (wahdaniyyat) of 
God can be proved. Onerof them is an alif (letter A) 
whichis a straight line; to which all letters can be joined, 

while it does not join any letter. All letters have deve- 
loped (?) from it (az % tarbiyat yafta and),8 because all 



Peek Ne \ 

TRANSLATION : 45 

letters that exist form curved (junbanida) lines. The 
alif symbolizes the ‘“Aql-i Kull from which all the spiri- 
tual and material entities have received existence, and’ 
all are connected (paywasta) with it, while it itself in 
‘its power depends on nothing, being above everything. 

> The next is the letter lam (L) which consists of a 

line the lower part of whichis drawn forward. (Thus 
it) possesses length and width, like a surface (sath). It 
resembles alif, but all letters are joined to it, and it it: 
self joins various letters. The lam symbolizes the Nafs- 

-i Kull. with which on all sides both the spiritual and 
material entities. are connected, and which resembles: 

the ‘Aql just as the lam resembles the alif. 

The third letter is (also) alam, similar to that pre- 

ceding one. It is, however, equal to only ahalf of the 
degree(importance) of thealif 9. It symbolizes the Natiq 
who on all sides is connected with the Nafs-i Kull [I1] 
and receives support (ta’yid) from it in his organisation 
(ta’lif) of the system (or world) of religion, which is the 
“third world” (suwwum ‘alam). 10 

The first world is the world of spiritual (Latif) enti- 
ties, the second is the material (kathif) world, and the’ 
third is the world of religion.. The Natiq occupies in ' 
the last one the position of the ‘Aql, just as that second 
lam (in-the word’ Allah) resembles the alif. 

Thefourth letter in it (i.e. in Allah) isha (H) which’ 
symbolizes the material world, possessing length, width 
and breadth. It occupies the fourth place (daraja) from | 
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the alif, and is a circle in which (one) ie (of the ie 
is brought down to meet the other end. It- symbolizes ue 

_ the Ass who is connected with the Natiq, receiving from 
the latter spiritual support {ta’yid) by the power of the _ 

’ Nafs-i Kull in his (task of) the explanation of [12] _ 
. the shari‘at. This is just like this world which has length, 

width and height and reveals (sharh-i chiz-ha hami bitin 
drad) various matters such as minerals, plants, animals, — 

and foodstuffs for the bodies of men 11. The Asas brings 
back the souls of the faithful (mu’min7n) to the recogni> 
tion of the oneness of God (shinakht-i tawhid ) and the — 
interpretation of the shari‘at (in its relation to) the higher — 
world (‘alam-i ‘ulwi), so that ultimately creation may. 
re-join itssource (awwal), like (the lineinthe) letterha, 
which is a circle, whose endsare joined together. . 

Then know, brother, what God the All-High says _ 
in the verse which we have mentioned above: these four 
spiritual (rvhzini) principles, and four material (jismani) — 
principles (hud*d) 12 are His creations (ba-hast aiwurda’i 

nu). After this He says: “Allah is the Lord”. By this He 
means that these four hadds, principles, are the creat- 
ions of God. To them belongs superiority (fadl) ovet 
everything spiritual and corporeal. ‘This is because all 
corporeal beings (jism%niyan )-are under the Natiq and 
Asis and all the spiritual (*ahaniyan) are under the 
“Aql and’ Nafs. And both corporeal and spiritual 
beings acquire superiority (fadl) through these Pica le: ‘ 
(hudi.d) which are above them. 
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- Thereafter He said: “He (God) does notgive birth 
ees any one and is not born”. This means [13] that 
‘alt that ate below these two spiritual (an du ruhani, i. e. 
‘Add and Nafs) possess similarity to them, and have 
come inte existence through them, just as everything is 
born from something.- Similarly, every one who is 
under the Ndatig and Asas in the corporeal world (jisma- 
- miyyat), spiritually «ba-zadani nafsani) is born from 

them through the (religious) knowledge (‘ilm). 

_' But whatever is born, will become some day like 
_ its parent, while nothing, either corporeal or spiritual, 

will ever be associated with Him (i. . God). 

e Vhen. be said: “And He has no partner”. This 
_ means that whatever things exist, spiritual orcorporeal, 
gone one other (dar-khird-i yak-i digar and), and this 

their property formsa proof that'God has created them 
‘in such a way as to be like one other, while unique- 

~ ness ( yakanagi ), and therefore causelessness, belongs 

to Him. 

_ Here ends this chapter, intended for the imstruc- 
“tion of the mustajib- (i, e, the newly initiated adept) who 
-tmay(with its help) believe (in the correct way), through 

the recognition of ‘God’s ‘oneness (shinakht-i tawhid) 
avoiding falling either into anthropomorphic theories, 

or agnosticism (tashbih wa ta‘tl), by the generosity of 
othe Lord of the time, peace e be upon him! ! 

6 ae 8, 
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The Second Chapter, on the Word of God, be He 
glorified and All-High! 

God should be recognized as the cause of all 

causes, and one must also know that the word (Kalima) 
fs an utterance (sukhan), and that the Word (uttered 
by God at the creation), was, as they say, “be”. This 
was'an action (athar) coming [14] from God. Such 
an action, however, has no (Organic) connection, 

. similarity or dissimilarity (in substance) with the Agent 
(mw’aththir). We know (His).Word in the form of 
(human-like) speech (sukhan) only to make it easier for 
every One to understand. We know that speech, — 
uttered by anyone, never is similar to that speaker, in 
any respect, and never becomes like him. As the 
meaning of the Word of Ged was “be”, we know 
that that command was perfect (tamam ast), because 

He,—be He glorified,—has not created it from any- 
thing. Therefore all that had to come into existence 
(budani bid), did come, in the most perfect way. As 
the Word, which was the cause of that creation, was. 
perfect (tamdam), and acting without any intermediary 
(miydnaji), it was one with (i. e. inseparable from) what 
was caused by it (malili t). We (therefore) say: the 
first cause is the Word (of God), and what it has 
caused, the “Aql, came into existence through it. If 
we, in imagination, separate them one from the other, 
the ‘Aql will lose its perfection (namely its position ) 
of being the first caused (ma'lil-i auwal). But when i¢ 
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loses its perfection, the latter will also be lost by the 
Kalima. As we speak of the first cause and its first 
‘caused, and know that there was no intermediary bet- 

- ween them, it would be futile to divide them one from 
the other, except in the name, just as we say “the light 
of the sun’, or “the disc of the sun”. For this reason 
we say that the ‘Agl is both the cause and the caused, 
{15 ] both Reasoning (‘Agil) and the result of the 
reasoning (Ma‘gil), because its original cause is inherent 
in it, without separation, and its substance (.dhat) is 

_ known only in association with that (cause). There- 
fore it is beth the object and subject of knowing 
(danista wa dananda) because it is the source (asl) of 
everything that has existence. It cannot know any- 
thing outside its own substance ‘dhat), because the 
“Ad possesses knowledge (dana’st), but outside its own 
substance there exists nothing that could be known 
(danistani). It is itself the ‘Aql, Reason, and also the 
“Aqil, the one who reasons. 

Therefore we may say that the Kalima, Word, is 
one (or: unity ?+yaki), in Arabic wahda, and the ‘Adl 
is also one ‘or: unity?!,.:and is called. one, wahid. 1? But 
ayhatever is counted is under (i. e. implies the existence 

of) one, because if.we imagine that one does not exist, 
then no number would be possible. But if you give 
ap all the numbers beyond one, one will still remain. 
Therefore just as all that exists. (hama hasti-ha) is under 
ehe ‘Agl, it is itself the First Existence( Nukhustin-Hasti), 
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while existence and the ‘Aql cannot ie separate ; 
because only man seeks for individuality and under- 
stands it, possessing (for this) a faculty (athar) bestowed 
by the ‘Aql. It is by the power of that faculty that — 
he makes inquiries: (baz juyad ) into the cae OFS 
things. [16] 

As we have made it obvious that the ‘Aq is the ace 
entity which had been brought into existence ky God, 

it would be improper for us to try to ascertain its in- 
dividual nature (hasti). This is because if we want to 

understand the individual nature of the ‘Aql, we Pees 
have to possess a faculty (athar) which would besubtler — 
and higher (sharif-tar wa bar-tar) than the ‘Aq itself. 
(Only) with the help of such faculty can we seek to 
understand the individual nature of the ‘Agi. But if. 
there were anything (chizi) which possessed a nature 
thasti) higher than that of the ‘Agl, the latter would 

lose the position of being the first creation, and this 

ee 

position would be transferred upon that entity (chiz) — 
which had existed before it. So, when we have realized 
that we possess a faculty derived from the ‘Aql, and 
that we, with the help of it, can recognize the things. 
(chiz-ha) which are under it (i. e. “Aq!), we may infer 
that that power (quwwat) contained in the reason 

“(‘agl) forms part of its substance (az dhat-i i ’st', and. 
comes from its (i.e. the “Aql’s or God’s?) beatae o. 

(rahmat). This is because the reason (‘aql) is compelled 

(majbiir ast) to perceive and. systematize (shinakhian 
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wa zr aaeedan) various objects (chiz- ea There- 
oe we say that we may distinguish the ‘Aql (or | 

human reason, ‘aql?) from other things (chiz-ha). by 
“its ability to ce its own nature (dhati khwish-ra) 

aod. other things, while nothing below it (‘Aql) 
possesses (such) power (quwwat). Therefore it is 

distinguishable (juda’st) from other things ( chiz-ha) 

by the possession of such power ( quwwat); and it is 
“impossible that it should be endowed with other pro- 

_perties (khassiyyat) than this. But if it is distinguished 
— (makhsis) by such power, it follows that it must have 
had someone who endowed it with such property 

 Giibeu. kunanda', [17] making that feature : sifat) 
the firmly segregating boundary line (hisar-i dhat-i u) 
of its nature. 

_ When thusit has become obviousthat, ashas been 
- mentioned above, the “Aql must have someone who is 

_ stronger thanitself (qahir), it follows that we may know 
this Stronger One, i. e. God, by the power of that in- 

_ ferior maghur) one, the reason (‘aql). But it is impos- 

sible for the inferior to comprise the stronger one. 
When we realize this, we arrive at the correct under- 

 standing.of the oneness of God (tawhid), and, at the 
same time, of the position of the ‘Aqdl. 

“We also say that we cannot find the faculty of 
~ reason (athar-i ‘aql) unaccompanied by the human soul 
(bi nafs- insdni), while (such) soul (nafs, unaccompa- 

ee ed by the former (i. e. ‘aql', would ke incomplete and 
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weak (nd-tamaim wa da‘f). This circumstance makes 
it necessary to realize that God has created them from 
all eternity (azal) asa pair (juft), and that their actien 
and power ‘athar wa quwwat) cannot manifest them-~ 
selves without their mutual assistance. This, however, 
indicates the fact that both these are firmly bound 
together by thatspecial feacure andar hisdr-i in khassiy- 
yat) which we find in them, and are inseparable. This 

is because divinity does not belong to anything which 
requires the help of something else for the manifesta- 

tion of its action and work (athar wa fil-i khwish ). 
[18] And if this position (hal) of the ‘Aqdl-i Kuli 
has been recognized, in the sense that its action 
(athay' cannot manifest itself except through the 
human soul (nafs-i insani), We may infer that the 
“Aq! was the first being (awwal hasti). It also follows 
that the Nafs-i Kull was (like) seed sown in the 
substance (dhat) of the ‘Aql-i Kull. Thas thou wilt 
realize that only in this way its (i. e. Nafs-i Kull’s) 

coming into existence and being one is derived (bar 
khizad) from the ‘Aql-i Kull. Yes, it is one, but 
(potentially) plural, independent of everything that 
is below it. It is because one does not depend on 

other numbers, in its oneness, but two, three, and 

other numbers need the existence of one in order to 
come into being. 

Thus “Aql is the primal entity (nukhustin hast) 
by which it is possible to understand (yaftan) things 
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(chiz-ha), while there is nothing by which one can 
understand the ‘Agl. This is why God said (vi, 103): 
“Sight perceives Him not, but He perceives men’s 

sight; for He is subtle, the aware”. This means: sight 
(bina’i-ha ’, which denotes the ‘aql, will not compre- 
hend Him, while He comprehends sight; and He 
comprehends the subtle and aware (latif wa khabir } 
amongst what is created (chiz-ha). This means that it 
is the reason, ‘aql, thinking of which the soul (nafs) 
comprehends things (chiz-ha) with its help. Therefore 
it would not be proper (wajib) that one could. [;19 | 

comprehend it, i. e. ‘agl itself, by thought. By the 
“sight” He (i.e. God) here means the thought by 
which one can comprehend subtle (latif) things. This 
‘may be illustrated by the case of the lion who devours 
human beings, with the help of the strength which it 
possesses; but it is impossible that the lion, with the 
help of the same strength, could devour itself. The- 
refore we must realize that the ‘Agl (or generally 
reason ) is able to know (‘alim) by its own substance 

and not through any (acquired) knowledge (na ba-‘ilm), 
and active (qadir) by its own substance, not through 
any force (received from outside,-na ba-qudrat ), It 
is in its substance independent (bi-niyaz) of any thing, 
because: all. other things, in their entirety, originate 
from it. And thou, in spite of this, wantst to com- 
prehend that entity (hast),-whether its power, or 
self-sufficiency, or whatever it may be! 
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We say: the ‘Aq is acting (junbanda) in a way, an 
. ina way at rest (Gramida), i. e. static, and this is why e 
all that stands under it is either active or static, But 
the movement (or activity, junbidan) of the ‘Aglis not — 

' similar to our activity, produced by a need. This is’ 
because the ‘Agl experiences no need, nor is there any- 
thing above it that it, ‘Aql, should wish to strive to 
“become like to it. . No, its activity has the form of 
ptaise to the Creator [2O] because the ‘Aql realizes 

‘its own position. Praise to God is eternal activity, 
“movement not in space, nor is it an action produced 

by wish or want. That movement of which we speak 
here is the manifestation (padid Gmadan) of the. Nafs-i 
Kull, (emanating) from it. This is because through 
that movement which the ‘Aql-i Kull made in praise 
of God the Nafs-i Kull appeared from it, by the power — 
of the Word (Kalima) of the Creator ach had be- 
“come one with the “Aqdl. 

The emanation of the Nafs £ frorn the ‘ate was 
instantaneous, beyond time, and the former, when it. 
had emanated from the latter, was in a way similar, 

and in a way dissimilar to it. The similarity of the 
Nafs with the ‘Agl consisted in: its being: potentially _ : 

perfect (tamam), and the dissimilarity in its being in fact 
imperfect. The cause of the actual imperfection ofthe 
Nafs was its coming into existence from the Word 
of the Creator by the instrumentality (miyanaji) 14 _ : 

of the ‘Aql, while there was no intermediary whatever 
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between the “Aql and the Word: (Kalima). For this 
reason it would be improper (wajib na-bud) that what 
had been produced by the ‘Aq! should be exactly like 
itself. There was no time, however, between the 
coming into existence of the ‘Aql, its being united 
with the Kalima of the Creator, and the manifestation 

of the Nafs from it, because time itself was produced, 
by the action (fl) of the Nafs. It would be improper 
[21 } that there should have been time before the 
existence of the Nafs which was the cause of its own 

existence: it is impossible that anything could exist 
before its own cause. God the All-High mentioned 
this emanation, stating precisely this fact that it was 
not in time (liv, 50): “And our bidding is but one 
word, like the twinkling of an eye”. With regard to 
time there is nothing quicker than the glancing at 
something and the noticing of it. Between looking 
at and seeing something there is no difference in time 
(tafawut-i ruzgiiri). 

The quiescence (Gram, i. e. remaining static) of the 
“Aq! consists in its being self-sufficient (bi-niyaz) while 
all that is below it is in need of it. And if thus its at- 
tribute is self-sufficiency, it would be improper that it 
should act in a way different from what was mention- 
ed above, i. e. offering thanks to God. Therefore, as 
has been explained, the “Aq! is the First (Awwal), but 
everything that is the first is also bound to be the last, 

q 
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(pish az in). If thou recognizest the ‘Aq as possessing 
such qualities (as have been described), thou wouldst 
Know it in its proper position (hadd).: Then the ‘Aql’s 
tecognition of the unity of God (tawhid shinakhtan-i 
‘Aql) will become right to the muw’min, and he will not 
fall into error in his ideas concerning the principles of 
creation (hudid). 

By the mercy of the Lord of the time! may his 
mention be extolled and glorified, peace be upon him! 

The Third Chapter, on the Nafs-i Kull, 

its Position and Activity. 

The Nafs-i Kull is called the “Second” (Thani) 
because it is the second after the “‘Aql. None amongst 
the higher and lower principles (hudzd) is higher than 
it, below the ‘Agql. It possesses the numerical position 
of two while the position of one belongs to the ‘Adi. 

_ Just as there is no number, after two, in which two 
would not be contained, so there is nothing, neither 
man nor angel, whose existence would not be due 

to the Nafs-i Kulli (sic). The latter, like the ‘Aql, [24] 
is perfect only potentially, and actually it is imperfect, 

because it descends from the Word ( Kalima) of the 
Creator through the instrumentality (miyanaji) of 

the ‘Agl. And whatever comes into existence with 
the help of an intermediary, cannot be similar to 
that intermediary in every respect. Itmay only be 
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potentially similar to it, in the way that the son, when 
grown up, will some time become like his father, 
complete in his manhood. But it is impossible that 
the offspring should be similar to its father from the 

_ vety moment that it separates from its parent. Were 

that possible, manhood itself would be realized, being 
at once able to manifest itself in the offspring. 

For this reason it is therefore said that the Nafs is 

similar to the “Agl potentially, not actually. It came 
into existence through the instrumentality of the ‘Aql, 
and the thing that is born from another has to be nou- 
rished by the latter before, one day, it becomes similar 
to its parent. Ar example is the human sperm which, 
falling into the womb of the mother, and being nou- 

tished, one day becomes similar to the father, with 
thé help of that nourishment which it gets from its 
mother, by the force (quwwat) derived from the father. 
Thus the child comes from both of them: just as God 

said (xc, 1-3): “Ishall not swear [25] by this city, 
and thou art at liberty to act as thou pleasest in it, nor 
by the parent with his offspring”. Here the “‘land’’ 
(or town ) allegorizes the Natiq who is the city ( shahri- 
stan) of knowledge (because he said16: “I am the city 
of knowledge, and ‘Ali is its gate”). Then-God said: 
“Thou art free in this city in what thou art doing”, i.e. 

in appointing the Asds. He says: “I. shall not swear 
by the father and the offspring born from him”. This 
oath is by the “Agl whose position in the higher world 
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_ is that of the father, and by the Nafs whose rosition 
(hadd) is that of the offspring. The Nafs came into 
existence from the ‘Aql, and had the potentiality of 
one day becoming perfect. It started trying, and 
began to derive instruction (fa@’ida) from the ‘Aql. It 
was like the child which in the womb of its mother is 
nourished (growing) by the force (qudrat) which has 
been laid in it, and it is possible that one day the 
sperm will become a man. 17 That liquid (ab) always 
absorbs nourishment (mai’da) in the womb of. the 
mother. Similarly, the Nafs derives instruction and 

nutrition (f@ida wa maida) from the ‘Aql, and 
strives to attain perfection. The Nafs is the architect 

of the material world (khudawand.i tarkib-i jismani), 
and itis the Nafs which started (junbish karda ast) the 
movement of this world. The purpose (sabab) [| 26] 
of that activity (junbish) which it developsis the search 
for its perfection, and this is attained in the eminent 
persons (nafs-hd-y-i buzurgwar) who appear in this 

‘ world, such as the souls of the Prophets, Asdses, 
Imams, hujjats, dais, ma’dhiins and mustajibs.. The object 

of its producing (faraz dadwurdan) this world was to 
produce (fardz dwurdan) souls (nafs-ha), in order that 
in them (ba-d-an) the Nafs itself would become _per- 
fect, and ultimately attain the position (daraja) of the 
‘Aql. This was because the Nafs did not possess the 
position (daraja) of the latter, and wanted to make 
itself instantaneously similar to the ‘Aql. It failed, 



however, to rectify its (or: sital dete: ( 
no such strength (tawana i) as the ‘Aql had, 
it (the Nafs) instantaneously, without time. It, how- a 
ever, instantaneously produced an entity similar : 
itself: when it moved to create an entity similar 

itself, its movement (junbish) resulted in the ap 
pearance of the Hayrla (prototype of the world); then. 

_ the form (strat) of this world came into existence, ; 
through it. All the perfection (tamami) which belonged | 
(bi-bayast) to it, the Nafs-i Kull laid into the Hayila. 
(Such perfection), however, did not act instantar cle, 

by (ba fil bran na-y-amad), and so it shaped the world from. 
that Hayila, laying into it the power of the ule 

cae of the knowing (danayan), still incomplete, like the 
human sperm, which possesgess the rotentiality, cf 

: producing many individuals in the course of tim 
. [27] Therefore the world came into action (ba- iunbish 

andar uftad) by the power (quwwat) which the Nafs-i _ 
_Kulli (sic) ‘had put into it,.in the form of the souls — 

~ (nafs-ha) of the Natigs, Asases, Imams, and. others, for 
the purpose. of. bringing these forces from. potential 

- possibilities into the state of realized realities. And — 
as soon as the world started acting (bi junbid), from its 

action, units of time (zaman zaman) came into exi 
tence, 18 while the world itself became space (maken % 

gasht) due to that movement. And in (that) space in 
time by its action all that the Nafs-i Kull had. laid into 

. it began to increase : (Fadil amadan girift). Till nov wy 
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Similarly, the action (fil) of the Nafs is of two 
kinds. One is perfect potentially but imperfect in 
realisation, as in the case of the creation of the world 
which is potentially perfect, but only (gradually 7?) 
comes into existence. It is like humanity: individual 
men ate born (and die) while mankind is spread all 
over the world, and the whole purpose of the world 
is in humanity (‘alam dar mardum jumla ast). There- 
fore the action (fil) of the Nafs in this world is only 
potentially (in general) perfect, before its (final) reali- 
zation. But in some other actions the Nafs is perfect 
both potentially and actually, as in the case of the 
production of the souls of Natigs, Asdses and Imams, 
who are the (only) real men (marduman-i ba-haqiqat), 
by the nature of their souls (ba-strat-ha-y-i nafs-i 
khwish), as the Prophet said: ‘‘ Do not debase your 
faces because God has created [29] Adam after His 

own image, and breathed into him the growing force 
(namiya) 19 from His Spirit”. Then know that the 
Divine Image (surat-i Izadi) isthe Nafs-i Kull, the Di- 
vine Spirit is the Word (Kalima), and Adam, by the 
command of God, is the Natiq of his time. At every 

period 20 he, Adam, by its (i.e. Nafs’s) power (quwwat), 
in his (individual) corporeal forms (ba-stirat-ha-y-i nafs- 
Gni), is in it (i.e. the world) as the image of the Nafs-i 
Kull, while the Word of God (Kalima’i Bari) would be 
the spirit in it (or in him, Adam ?).. This is as God says 

(xxi, 91) in the story of Mary, peace be upon her! 
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* The’ daughter of ‘Imran who guarded her sexual 
organs, and We breathed into her of Our Spirit ”. 
This means that: Maryam did not turn her ear to the 
devils (Iblisan) with their speeches. This is because the 
sexual organ is like the ear, 204 and the ear symbolizes 
the sexual organ because through it comes. the cor- 
poreal form (surat-i jismani), and through the ear the 
mental idea (stirat-i nafsani). “She guarded her sexual 
organ” means that she did not turn her ear to those 
who only, teach the zahir, formal side of the religion 
{zahir-sukhaniydn), disregarding its esoteric interpre- 
tation (ta’wil). “And We, in the Word (Kalima), have 
given her the lot of bringing up Jesus” [SO]-—peace 
be upon him,—until he becomes the Prophet. 

Therefore in that tradition in which the Prophet 
says “Do not disgrace your faces”, he meant: “Do 
not take your spiritual guides, Imams, from ‘amongst 
the enemies of the True Family (khdndan-i haqq), mak- 
ing through this the images of your souls as horrid as 
the faces of devils”. The ta’wil of the “ face” is the 
Imam, because the mu’min is recognized by his Imam, 
as God said (xvii, 73): “The day when we will call 
all men by their Leader (Imam)”. : 

May God keep us steadfast in obedience to the 
{imams and may He call us by them on that Day, by 
His generesity and mercy | : 



- The Fourth Chapter, on the Orddgen: a3 the ‘Heaie Soul x 
sin the Material World. | pee 

‘All that appears in the material world from ae a 
Nafs-i ‘Kull is of three categories (martaba), as the ma- 
terial world (itself) occupies the third place, from the. a 
“Adla Kull, after the Nafs, to wit (nazdik gardanidan). 
Cn these. three categories) the ‘Aql-i Kull is like the — 
‘man, the Nafs-i Kull is like the woman, and the Ha- i 
-yila from them is‘like the sperm, while the material 
world is like a child,—potentially it contains many 
-efisprings. And as the world is the third after those. 
“higher (latif) principles (radd), all that appears in it — 
[81] from the Nafs-i Kull with the help (ta’yid) of the 
‘Ad, also cam be divided into these categories (martaba). 
The first of these is the vegetative soul (nafsi namiya) 
which is (contained in) the growing plants (rustani-ha) 
of the world, like grasses or trees. The second is the 
_ sensory soul (nafs-i hissiyya) which is (contained in) ‘all 

_ speechless animals, herbivorous and carniverous, or 
aquatic. The third: is the speaking, or fencers 

(sukhan-giy) soul which is (im) human beings who are 
endowed with the faculty of speech, and receive influ- 

~ ence (athar) from the ‘Aql. All these three (kinds of} — te 
nafs are influences(athar-ha) of the Nafs-i Kull. (Two — 

of these) 21 kinds of nafs do not receive their food | 
(khiirish) from: the ‘Aql-i‘Kull, as the human soul does; _ 

_ therefore, as all that does not receive food from it does 
‘not return to it, plants and animals cannot return to 



which shines upon the earth from the sun, so that the 
earth becomes lit by that light.’ And when the sun 
SeHS. 

-amount of the light of the ‘sun, the light becomes so 
‘bright through action of the -crystal or mirror that : 
cs Sin it ['32} fire can be lit, from which‘one may get 
tt ht at any time. Thus it would do the’ same wotk 
as the sun is doing , proportionately tO its size bcc 
iy ing light and aratiiil : (aps 

x ‘Similarly, when the effect (atl ce of the Gate 

uf {kalbad-i mardum), and when the latter gets its “food” 

z ledge of its own origin (asl), by knowing and recogni. 
zing the oneness of God cad), then, throvgh all 
this, | the (human) soul (nafs) in that body becomes 

ays milar to the Nafsi Kull, its origin, just as the ‘effect. 
ae) he sunshine in the crystal | ormitror would appear | 

- similar to the sun itself. But (as in the case of the 

crystal or mirror) when the sun sets, the light of 
a > (visible). fire. disappears, so, in the same way, — 

The work father) of the Nafs-i Kull is like he ike a 

, the light also disappears. When ‘the sun shines ae 
a a crystal-or upon a mirror which can collect an _ 

of) the Nafs-i Kull is manifested in the human body — eae 

‘hivrish) from the “Adl-i Kull, by acquiring the know- ie 
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when that soul (nafs) receives “food” from the 
‘Aql-i Kall, and, having become similar to the 
latter, returns to the Nafs-i Kull, it attains eternal bliss 
(thawab) when the Nafs-i Kull itself re-joins the “Aql# 
Kull. 

Thus we have found in the material world (‘alam 
jismani) three forms of the action of the Nafs whick 
benefit it: ome vegetative (riyanda), as (in) plants, the 
other “eating” (khiiranda) as (in) animals, and the third 
“speaking” (sukhan-giy). as (in) human beings. Alf 
these three kinds of nafs we have found collected in 
the human being, thus saying: man is growing like the 
plants, because by eating he [33] increases in size; 
he is eating like the animals, because he consumes 
food and drinks; these areYtwo categories, and the 
third which the man has is that of being able to speak. 
Therefore we say that it follows that in man the world 
has reached completion. And if the completion (or 
perfection, tamami) of the world depends on man, it 
follows that the soul (nafs) of man should become 
détachable from its body and go to the higher world 
(‘Glam-i ‘ulwi), because it came from there. It cannot 
also return to this world because what had attained 
perfection cannot acquire imperfection (nuqsan), If 
the human soul was here, and through it the world 
had become perfect, it would be impossible for it ta 
be sent back here again because this would be exces- 
sive, and excess over perfection constitutes a défect. 
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Even if it were to be brought here, the world would 

not become different from what it is to-day. If it 
returned (to this world), it would act exactly as it acts 
to-day, as God says (vi, 28): “And could they be sent 
back, they would return to what they were forbidden, 
for they are very liars’- This means: that. day the 
souls of the sinners would say: Oh, if they would 
take us to that world so that we should live according 

-to the commandments of the Lord of the time, and 
become mu’mins! Then it will be said to them: if 
they were taken there, [34] they would return to 
what they were doing, as they are liars. : 

Therefore we may say'that the force (quwwat) of 
the Nafs-i Kull is spread (gustarda) in the -corporeal 
world (‘alam-i'jismani), so that the world is full of it. 
But, being itself immaterial (latif), that energy does not 
occupy any visible space. Although no place in the 

world remains free from the Nafs-i Kull, it has no 
spatial existence (az jay khtid hasti na-darad), 22 . As, 
however, the world has risen from it, whatever’ is 
born by the elements (taba’i‘), the action (athar) of the 
Nafs-i Kull accepts (padhirad) that production, so that 
it becomes animated (janwar). And if from (that) action 
(junbish) a plant (comes into existence ?)...23 The hu- 
man being at first is similar to a plant, in the womb 
of the mother, receiving-increase without (consciously) 
seeking it, just as a plant grows without being consci- 
ous of its growth (bi-danish). Thereafter, having been 



born by its mother, aoe coming nea, dee ; 
‘resembles an animal who knows nothing except. 
‘ing and sleeping. Whatever it finds it takes into its 
mouth, be it straw, or (the aromatic) ispargham grass, 

it does not make any difference. A small child acts — 
similarly. It does not seek anything except Wwhatns ae 
-eatable, [35] eating whatever is put into its hand, oes 
at once putting it into its mouth, until the reasoning _ 

- (natiga) nafs effects its influence upon it (the child), 

and it becomes able to speak. Then the child takes 
‘to speaking, learning the names of everything. 24 

We have already seen that the creation of the 
en world really originated from the nafs-i namiya, the 

‘ vegetative force, manifested (chiefly) in plants, and 
then from the sensory (hissi)*nafs which is (specially) 

ate peculiar to animals. Then again comes the “speak. 
a ing” (sukhan-giy) nafs, and this is (in) human beings, 
é to whom belongs Saas Gakul) over plants and — 
animals. All these three kinds of energy (quwwat) es 
‘have come together in man. The world has thus oo 

never produced anything better than man. There. 
fore we realize that nothing has been produced nobler 

3 and greater than human beings. 25. The rotation of — 
‘the spheres with the glittering of the stars was created ; 

- for the sake of great humanity (buzurgwar mardumi) 26 
because if the purpose of the creation had keen alrea- _ 
dy attained by the existence of the world, the latter 

would have ceased to undergo (further) alterations | 
(az gashtan banaue 27 



hen the soul becomes separated from one 
Aled elements are its source (kull). 28. (For. a 

return to the ee Kull. The question only : 
ms the manner in which it will return.” ‘Tf ts e 

1 to its source is [SG] in harmony (dar-khi, dy 
th it, the soul will attain the bliss (peacerahat) 

which the ignorant regard as the state of God Himself 
i because they say that He, the All-High, personally 

treated this world (faraz adwurda ast). But, as we 
Know, it was the Nafs-i Kull that (in reality) constitut- 
ed (tarkib karda ast) this world, and thus it is to it, the 
Nafs-i Kull, that the soul should return. And when 
the soul re-joins it, the faithful (mu’min) shall be like 

‘creator of the world ‘sani‘i ‘alam),—may God be 

_ exalted above what sinners say, greatly exalted !—He, 
God the All-High, is exalted above what ignorant 

people say, far above! 

If, however, Ae return of the individual: A fy 

an acd. may Gad protect us from the ‘punishment 
Dy fre! | 
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When the mu’min recognizes the principles (creat 
ed) by God {hudid), he ceases to attribute to Him | 
anything that is incompatible ‘nd-saza) with His great- 
hess, or make God similar to His creations, recogni- 
ving the position ‘fadl) of every principle ‘hadd', 
Therefore God says akout such péople {xi, 3):...“and 
that ye seek pardon from your Lord,—then repent to 
Him. He will cause you to enjoy a good provision 
to a named and appointed time, and will give privie 
lege to-every one deserving privilege; but if [3'7] — 
you turn your backs, I fear for you the torment of a 
“Great Day,”.—The: “named and appointed day ” 
means that He will show you the way towards the 
knowledge of. the Truth (‘im-i hagigat) in this world, 
when you acknowledge (irgtir kunid) the Lord of your 
time (Khudawand-i zamana’i khwish) who is the Teacher 
(parwardgar) of your souls by knowledge (‘ilm). Then 
He says:\ “ fulfil (sic) your duty (haqq bi-dihid) to your 
sic) superior (khudawand-i fadl) according to his posi- 
tion. If you turn your faces away from. him, I shall 
send to you some of the torments of the Great 
Day”. 2 

For this reason the mu’min must recognise the 
true position of every principle of the creation (hadd 
az hudtid) in the material and spiritual world, never 
treating the lower one as the higher, or the - higher’ as 
the lower one. He must recognize them according to 
their true position, thus following the straight path 

~ 

i 2 OS Bey 
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ie Whosoever Pereats an inferior thing {cig ; 

asthe higher becomes one of those of whom God 
says (vy; 76:: “They misbelieve who say: verily, God 
is the Messiah, the son of Mary. But the Messiah. 
said (himself): O sons of Israel, worship’ God, my — 
“Lord and your Lord. Verily, he who {38] associ- 
ates aught with God, God hath forbidden him Paradise 
4 nd his resort is the Fire, and the sinners shall have 
“mone to help them”. This verse is applicable to those 
persons who said that the Commander of the Faithful 
“Ali b. Abi Talib ,-peace be upon him,-is nearer to 

- God than our Prophet, Muhammad Mustafa,-peace 
be upon him,-or those who say that the Commander 
“of the Faithful is God. Such people are hyperbolists 
(ghaliyan), The Commander of the Faithful thimself) 

said: “The Apostle of God (once) placed his mouth 
_ upon my ear and conveyed to mea thousand chapters 
(bab) of knowledge (film), and in each chapter a thou- 
~ sand (new) chapters become revealed to.me”. “As he 
(himself), —peace be upon him,-[39} : asserts that the 
Apostle of God was his teacher, every one who says 
_ that he is more important than the Prophet, or greater 
than the latter, will be a liar. : And. whosoever 

spreads false ideas about the Wasi:of -his dawr, i.e. the 
_petiod of the domination of a religious law at the 

time when he lives; he will be.a kafir, unbeliever. For 
this reason the verse quoted above proves that it was 

Pea Ens ers vance r (e) 
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revealed concerning the hyperboiists (ghaliyan). AS 
God says that some people were saying about Jesus 
that he was God, while Jesus himself said : “O sons of 
Israel, worship your God who is my Ged, too”. 

We may say thereafter that the perfection ‘tamdmi} 
of the Nafs-i Kull, and the latter’s passing from the 
state of potential to the actual attainment of it, is 
achieved in the souls of Natigs, Asdses, Imams, and 
their. followers. These souls, before their entering 
their bodies, had no (individual) existence (as thou 
couldst point it out), but they remained (in existence) 

potentially in their source (kull-i khwish), just as one 
man may potentially be (the progenitor of) many 
men. It is just as all the ‘Alawis, ic. descendants of 
‘Ali, who are at present in the world (as living) souls, 
and those who were before them, or will come after 
them, are all from the substance (dhat) of the soul 
of the Commander of the Faithful ‘Ali [40] which 
contained them potentially. But so long as they 
were not connected with their bodies, it was im- 
possible to take notice of or count them. 

Similarly, all the people who. have come into 
existence in the world, were all together (ba yak bar) 
potentially contained in the Nafs-i Kull, gradually 
‘coming out in the world.. The world itself, in its 
entirety, was contained in the Nafsi Kull before it 
‘ame into existence, but possessed no (visible) form 
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(siirat), and: was not differentiated (with regard to 
individual things of which it consists,—‘adad'bar i | 
na-y-uftad}, until it attained (visible) existence. The © 
proof of the theory that all men are contained in this 
world is that they come out from it, and we know 
that what has not béen contained in something, 
would not come out into existence from it. Similar. 
ly, in every grain of wheat there are (potentially) 
contained many grains which may gradually generate 
from it, while (e.g.) in sand no wheat is contained. 3% 

When it has been thus ascertained that the world | 
is one of the products (az kar-kard) of the Nafs-1 Kull, 

we may realize that in a like manner all the creations 
{kar-kard-ha) have keen originated by it. Thus the — 
world creates (k@r-gar) through it. Therefore (one 
of the) proofs that the world is the product of the 

Nafs-i Kull is (the existence of?) human beings 
(mardum) because they come into existence in (from) 
the world in that way ( ba-d-in strat). This proves 
that all human beings were potentially contained in 
the Nafs-i Kull, and that potentiality (quwwat) was 
received by the- Nafs-i Kull from the ‘Aql-i Kull. 
‘Therefore the origin of man isin the Word \Kalima) 

{41} in which, however, it was contained potentially, 
co be realized iba-fi'l dyad) in this world. The purpose 
of his realization (ba-fil a@madan) is to become similar 
(mananda) to its origin (asl', and accept the knowledge 
(im) of the Prophets, who in this world occupy in 



oe creation (hudid) and realizing the truth of the o 

mam eae 

he by ote, icles ables sf ne cei of: 

of God ‘tawhid) becomes similar (minand: to th 

- Nafs-i Kull,, and (thus! re-unites with it, he will receive 
the reward (thawab'. It is like the drop of. sperm 

which. falls into.the womb of the mother, and, by ; 

oa feeding there, becomes similar to its. mother and. 
father. If, however, man does not attain the recogni- 
tion of the oneness of God (tawhid), if no Divine 
guide meets him, he will remain in this world like | = 

an animal, who only eats and then dies in this world, 

earning no reward (thawab), thus becoming nulieea 
like the sperm which comes out of a man, but from _ 
which 31 neither the male nor female receive any- s 
thing except a temporary pleasure. That liquid. does | tr : 
not stay in the womb of the woman and does. not 
turn into a child. It often happens in the: world that S 

a,man has only one offspring, although he copulates 
very many times during hisjlife. This is beyond his 
control, [42] as it is not that a child is conceived at 
each copulation. In the same way it does not follow = 
that everyone who has the appearance of a man and 

teaches others should be a Prophet. If that be so, th * 
purpose for which the world had been created woul 
have been already attained, and the skies would have — ; 

‘come to rest from their rotation. Therefore if. those. 
people who are bora do not take up. knowledge and 
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ee ‘not ToNlow the right path, or Oppose. the Lords Le Le 
the Truth (Khudawandan-i haqq), pandering to their 

lower passions, they will for ever remain undergoing 
~ punishment, will never re-join the Nafs-i Kull, This 

will be like the child which does not receive complete 
development in the womb ofitsmother, and does 
not have all (its limbs) set as they should be in order 

_ that its body may attain (ordinary) human form. Its” 
; ‘stature will be defective, weak; it will not possess 
- either eyes or ears, and will remain sick and suffering Brae 

oe during the whole of its life> eee 

Verily, it is necessary to know that he birth and. Eee 
-up-bringing of souls in bodies completely resembles is 
the birth and up-bringing bodies themselves, being A 

neither more nor less than this, as God says. (Ivi, 
61-62): “We produce you as ye do.not know. VANE 
“Ye do know the first production; why then do ye a 
not mind?” [43] This means: if you knew that the 
creation of your souls is like that of bodies, then y U 
would not commit a mistake. But as the up-bringing 
_of the body depends on the force of the soul inafs', 
it follows that the conditions (hal) of the soul in the 

creation would equally ke similar to those of the 
_ body, as God says (xxxi, 27): “ Your creation and 
_ your rising again are but that of one soul”. 

The answer to the question : “we want to know : 

_ should we worship the thigh) principles (hudid) by the: 



66 TRANSLATION 

command of God?’—is this. You must know that 
the recognition of the oneness of God !tawhid) requires 
that you should not take, or wish to take as God any 
principle (hadd), either high or low. Therefore, as 
the hadds cannot be divine, worship cannot be due te 
them. Worship to God first comes from the “Aqli 
Kull which is the worship of thanksgiving. No 
other creature can offer worship such as that. By its 
greatness, purity, might and wisdom its worship has 
no limits. Next to it is the worship by the Nafs-i 
Kull, in the form of [44] this great created world 

which it has produced. This is its form of worship 
of the glorious God. All that .it had power to do 
was combined in that worship of God. It produces 
many great souls (nafs-ha-y-i buzurgwdar) at present and 

will do at all times, until the Qiya@mat, when it will 
produce that noblest of all creations, the Qa’im,—the 
choicest greetings be due to him! 

The worship by every high principle (hudid-i 
‘ulwi) is in accordance with its powers. In the ma- 
terial world the first place belongs to the worship of 
the Natiq, peace be upon him, which is the noblest 
and most perfect form of worship in this world, as 
no slave of God can practice it. Next comes worship 
by the Asds, in which are combined the ultimate — 
limits of the worship of all worshippers. Then comes 
worship by the true Imam (Imam-i ba-haqgq), then that 
of the bab, of the hujjats, da‘is, ma’dhi.ns and mustajibs, 
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in proper sequence. Worship is the more pleasant 
and more substantial (buzurg-tar wa bish-tar) to God 
the more educated and advanced is the worshipper. 
From the “Aql-i Kull to the mustajib all strive to 
worship God and earn a reward. This is distributed 
by the ‘Aql-i Kull for their not interfering with its 
own worship of God, [45] and their attempts at 
adopting, as far as possible, similar ways of worship. 

It has been asked why man receives a reward for 
worship and acquiring (religious) knowledge (‘ilm) 
while no advantage accrues to God from his worship- 
ping, nor is any loss caused by his neglect to do this? 

The answer to this is as follows. Worship is like a 
body to that world (Gn jahan-ra), and knowledge (‘ilm) 
is like a soul. Every worshipper’s spiritual body 
(kalbad-i nafsani) becomes stronger as his knowledge 
grows and is purified. When his actions (‘amal) are 
in harmony with his knowledge (‘ilm), the constitution 

(form, surat) of his soul becomes perfect. It will 
receive in the higher world ( ‘dlami ‘ulwi) all the plea- 
sures and enjoyments of that world (khishi-ha wa 
ni'mat-ha-y-i ‘alam), just as a sound body in this world 
completely enjoys the pleasures of this world. There- 
fore the search for knowledge (‘ilm) and right behavi- 
our in this world help man to put things right in the 
life after death (stirati akhirat). His behaviour is like 
a body and his knowledge like a soul (jan); as God 
says (xxxv, 11): ‘To Him good words, ascend, and 



“more e pleasures wit he find chee: as God says. pee a 
20): “Then be steadfast in prayer, pay the zakat, : 
-and lend to God a goodly loan, for what ye send 
forward for yourselves of good, ye will find it with — 
God. It is better and greater hire”. ‘That “lending” 
for the mu’min is the following of the obligatory. 
‘prescriptions (wajibat), so that his oath of allegiance to 
God may be realized by these. This is 119 dirhams, 
because if you count the numeric value of the letters : 
in the word hasanan, it will be 119. 33 

Further on God says: *“The more you send 
forward for your souls”,~i.e. all that you acquire by 

* knowledge (‘lm) and good actions (‘amal),-“‘the oe 
it will be near God”, and earns greater reward. But — 
those who do acquire knowledge, but do not act — 
righteously, will hove in that world their souls ee 
and blind, remaining under eternal punishment, as — 

God says (xx, 125): “He shall say: My Lord! Where- ie : 

fore hast Thou gathered me blind when I used to. 
see ?—He shall say: Our signs came to thee, and 

thou didst forget them; thus to-day thou. art for. 

gotten”. [47] This is what that ‘unfortunate man 

will say at the Qiyamat, To forget (neglect) means 



E from epee ane, and. the signs oe Ge 
Pies be On them. 

/ Sach 3 is the purpose for which the Ae saat ag 
= come into the material world, as has been briefly - 

described above. The mu’min will realize that he was 

‘brought here so that he might be brought up ‘by 
owledge, ‘and (ultimately) return to his source. 

His being -is due to that defect (nuqsan) which. distin- 
ishes the Nafs from the ‘Aql. Until the soul. comes 
to this world it»neither possesses separate -existence _ 
shumar bar «way uftad), not can it possess substance _ 

d, at), nor develop [48] distinctive qualities (isharat). 
New a it Aas:acquired: existence: see vate), ‘it has 

Kaha Sas 

10 
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however, it follows the guidance of the Lords of the 
Truth, ie. the Imams (khudadwanddn-i haqq), and recos 
vers the idea of its original source (svrat-i kull-i khwish), 
its knowledge (‘ilm) will all prove to be true (adl} 
when it reaches the higher world. According to that 
knowledge it (the soul) will not perish, but will receive 
the reward which it deserves; as God. says (ix, 121) < 
‘Verily, God wastes not the reward of those whe 
act righteously”. 

-So"much is quite enough for those who would con- 
sider this without prejudice. For those, however; whe 
are prejudiced, and who (in any case) intend to deny 
what is true, proofs and arguments, speaking muc! 
er remaining silent would be equally ineffective. 
: ’ 

The Fifth Chapter, or the Necessity of the Natiq,. 
Asas and Imam. 

The recognition of the Ndatigs, Asdses and Imams 
iS as necessaty as the recognition of the Kalima, “Agii 
and Nafs. It should be conscious, not merely resting 
on the authority of others (bi taglid). This is because 
in the: creation: of the:skies and earths, and of what 
lies between: them, we see marty wise arrangements: 

(hikmat-ha):: the straightness or curvedness of the skies: 
and earths, the rotation of the sum which sometimes 
stands (high) in the sky, sometimes.in the middle of 
it, and sometimes (low). at one side of it. Warmth 
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‘ond cold (49) ‘ither enter the ore due to this, or 
leave it.. The earth rests in winter, and brings. fruit 
in the summer. Otherwise arrangements (hikmat-ha) 
whose working (athar) we observe in this world prove 
that, before this universe was created, there was 2 
‘Creator who brought it into existence. It was the 
“Creator who placed all these wise arrangements 
<hikmat-ha) in the world. 

In man, the crowning product of the world, we ~ 
find proefs of the activities of the Nafs and of ‘Aql. 
From these we may infer that the world was produced 
by. the (az san‘at-i) Nafs, supported (ta’yid) by the ‘Ad. 
When the Lords of the Truth (khudawandan-i haqq),~ 
peace be upen them,~ had revealed all this to us, our 

reason understood it, knowing that it was really so. 
‘This is because in this world the ‘Aql-i Kull is the 
true Imam (Imam-i haqg), while the faithful believers 
{mu’minan) are in possession of individual (human) 
reasons (‘aql-ha-y-i juzwi). As (individual) reason re¢ . 

ceives force tathar) from the ‘Aqdl-i Kull, it is capableof 
understanding this. If it had no such force, it would 
‘be unable to comprehend it. It comprehends the 
true parts (juzw-hd-y-i rasti ?) of the object in its gents 

faz kull-i khwish). 34 This is why God says (iv, 84): 
“Do they not meditate onthe Coran? If it were 
not from God, then would they find in it many a 
discrepancy”, [SO] The ta’wil of this verse shows 

that the Coran, as it is known to us, contains only 



ean eat: her eniplicotions an is peas - ae | 
contradictions, if their true implications are not 

revealed by the true Imam (Imam-i haqaq). eee, 

___ Aswesee such wise arrangements (hikmat:ha) i in the 
world, and are:powerless to understand them, unless i 

some one explains them to us, God deemed it wise to 
v send someone (yak tan) from amongst human beings. - 

who would explain to people the story of the creation, 
and would call them to follow the right way. Such: ee 

a person would occupy in this world the same posi- x 
tion as the ‘Adi occupies in the higher world. He i is 
the ‘Natiq, peace be upon him! He has the power to Lae 

comprehend by his knowledge (‘ilm) all the powers 
of the Nafs-i Kull,.thus beaoming an intermediary ing 

_ (miyanaji) between the two worlds and deriving his — 
knowledge, through his clear mind (dil-i rawshan-é 3 

khwish), from the spiritual (latif) world. He deliversit to 
_ the material (kathif) world in eloquent (fasih) language, 
as God says (xxvi, 193-195): ‘The Faithful Spirit 
(ar-Ruhw'l-Amin) came down with it upon thy heart in 2 

. order that thou shouldst be of those who warn ins 
plain Arabic language”. Therefore the Natig [51] 

. in the material (jismani} world is the ultimate limit | 
(ghayati hama’i ghayat-ha) in kowledge35 and no 

- material being (hadd-i jismani) can be superior to him. 
His learning of the knowledge of the higher world | ee 
~ Calam-i ‘ulwi) was done through his luminous soul 



ae same as fe was at the peace of Tae 
al-i hasti-ha). In the material world, however, 
dually reveals | in time that Ms gae ug) 

i Kull. The. ; 

ie the deposit. (wadi ‘at) of Divine se and oy 
aa mysteries (ramz-hda-y-i Pea ots These 

ation, or comment (bi sharh wa bi tafsil y That person 
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Imams, Imaman-i hagg, that they aoa convey to 
people its inner meaning; as God says (xiii, 8): “Thou 
art only a warner, and every people has its guide”. 

As this world is the product of the Nafsi Kull, 
supported (ta’yid) by the ‘Aql-i Kull, so the world of 
religion (‘alam-i din) is the creation of the Asas, acting 
with the powers (quwwat) received from the Natig,~ 
peace be upon him! Of all the principles of the 

spiritual world (hudid-i ‘alam-i latif) the first is the 
“Aql which is superior to everything in the higher 

world. Below it there are three : jidd, fath and khayal, 
in the hierarchy of the creation (ba tartib). These 
(three) are the principles of the higher world, whence 
they are manifested in the lower world (‘alam-i sufli). 
Here the Natiq corresponds to the ‘Adi (of the higher 
world), being the highest and finest point in humani- 
ty. He occupies, in comparison with other men, the 
position ‘of the sky which nothing on the earth can 
ever reach. Below him there is the Asds, correspond- 
ing to the Nafs-i Kull. Heis the Lord of the Ta’wil 
and the creator (bar-khuday—i.e. bari-khiiday ?) of the 
explanation of the law (shari‘at), just as the Nafs-i Kull 
[S33] is the master of the composition (khudawand-i 
tarkib) of the lower world (‘Glam-i sufli). Below it, 
corresponding to the jidd, is the Imam, corresponding 
to the fath is the bab of the Imam, and corresponding 
to the khayal is the hujjat. These five lower principles 
correspond to those five higher principles; as the 
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Apostle of God said: “I took it from the five, and 
handed it to the five.”36 For this reason it is said that 
the ta’yid (divine stepport) does not descend beyond 

the rank of the hujjat. These five ranks (hadd) have 
Divine support (ta’yid), by the help of which they 
deliver to people the knowledge of the (basic) truths 
(haqa’iq), by the order of the Lords of their time 
(khudawandan-i dawr-i khwish) and the Natiq of their 
time, in order that the world of religion (‘Glam-i din} 
should be kept strong. Just in the same way those 
five principles of the higher world convey Divine help 
fta’yid) from the Word (Kalima) to the lower world, 
so that it may be strong. ; 

For this reason we say that the hunvar soul. which 
is joined to the human body cannot become separated 
from the earth which isthe ultimate resort of the bodiés 
(ghayat-i kilbad-ha). Similarly, earth canriot be sepa 
tated from water which is its ultimate resort, or from 
the humidity (tari) of which it has been created 

(faraham awurda). In the same way water is the ulti. 
mate resort of air, and air of fire, being derived from 
it (az % girifta). 37 ~All these as a whole have become 

[54] the lower world in which all these things are 
inseparable frony one other. (Even) that greatest 
circle (i.e. the outer celestial sphere) is conmected with 
every tiny patticle (nuqta) in the body (markaz) of the 
earth. 3& The Nafs-i Kull is their guardian and guide 
(nigahban wa parwardgar), receiving assistance (ta’yid} 



con the ‘Ag!. In a similar way in the world 
gion the mustajib is in the position of mankind 

‘material world, his upper limit being the ma’dhi 
fust at the ultimate limit of the human body is 
earth. The ma’dhiin’s highest limit (nihdyat) is th 
dvi, and the da‘?’s the hujiat, just asthe ultimate limit — 
of water is air. The limit of the hujjat is the bab, just — 
vas that of air is fire, and the limit of the bab is the 

Imam, just as the highest limit of fire is the firmament 
 (falak). All these, in their entirety, are interconnected : 
with each ether. In the same way (in) the world of 
absolute truth (‘alam-i haqiqat) everything is connected, 

from the Imam of the Truth (Imam-i haqq) downto 
that weak mustajib who is like (one of) the smallest _ 
particles of earth (kamtar ugta’i zamin), so that — 
hothing is left out of the system. The Asas is the 

guardian and guide (nigahban wa parwardgar) of “alk 

these ranks (hudiid), by the power of the Divine help 
aes (ta’yid) which he receives without any intermediary, 

ot just like the guardianship of the Nafs-i Kull of the 
lower world, which it exercises with the ta’yid of the a 
“Adi. Every rank mentioned above occupies the po= a 
sition of the Imam in relation to those ranks which — 

are below him, in the order mentioned. AndGod 
{SS] says (xvii, 73): “The day when We will os 

call all men through their leaders (Imam)”, ie. the. ae 
tmustajib through his ma’dhun, the latter through his ae 

dai, the latter through his hujjat, and so forth, up to ; 
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Therefore when man who is the crown of creay 
tion obeys the ranks of the lower world (hudid-i sufli), 
([S7] he will return tothe Creator who is the “Adl, 
and through: it he will reach the higher world. He 
will then, just as the “Aql-i Kull, offer God the worship’ — 
of thanksgiving, having no other form of worship to 
offer. When the souls of the obedient slaves of God 
teach. the higher world, they have no other form of 
worship than offering thanks to the Creator, as God 
says in the story of those who: enjoy rest in: Paradise 
(x, 10-11): “And their salutation therein shall be 
salam (peace). And the last of their invocations will. 

be: praise be to. God, the Lord of the worlds !” 

Thus we have.outlined the principles (maratib) of 
religion, the higher and “he lower, all that every 
mu’min is required to know. 

“The seven high principles (hadd ‘ulwi) which are 
called huruf-i ‘ului, or “high letters”, amd which are 
regarded as symbols of predestination: (gadar), ate 

seven: letters. Briefly, the story [58] is this: you 
must know that a letter (harf) isa token (lit. “edge”, 
kanara) of things. The Prophets were standing bet- 
ween these two worlds. By their spiritual (atif) selves 
they formed the “edge” (kandra) of the spiritual world, 
while by their bodies they formed the “edge” of this: 
material world. Every Prophet that came (to huma- 
nity) occupied a: position.on. the “edge” of that world, 
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possessing the power to derive advantage (fa’ida=know- 
ledge) from that world, and deliver it to this world. 
The Qa@’im,—may his prayers be upon us !-—being the © 
ultimate highest point (gha@yatu’l-ghayat) of the crea- 

tion, for whose sake the Nafs-i Kull has produced this 
world, has the most perfect share in that (higher) 
world. It may even be said that the perfection — 
{tamami) of the Nafs-i Kull depends on him-(ba-d-7i’st). 

Qne must know that Adam had the “edge” (of 
the higher world) which is denoted by the letter n 
(nun). The “edge” of Moses is denoted by y (ya), 
while that of the Qaim will be denoted by r (ra). 
This position (maqam) has become the last. $9 First 
they invoke Muhammad, and after him the Qaim. 
Muhammad’s “edge” is denoted by d (dal). Every one 
of these letters has an explanation, but we have 

agreed in this treatise, as was mentioned at the begin . 
ning, to fellow in it the principle of brevity. 

Thus, when the mu’min recognizes the meaning 

of each of these letters, and acquires firm faith in the 
greatness of each [59] as denoting the position of 
she Apostles. of God, he will be. satisfied. 40 This 
is because however much we may try to explain (all 
this), human. speech will never be able to convey a 
complete idea of the (real) properties of spiritual 
principles (sifat-i hudid-i rihani). Speech is material 
(jism), being composed of letters (and sounds produced 
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by the) palate or tongue and air. But by material 
things one cannot explain anything except for the 

material. The intelligent student who reads this 
chapter will understand that what we have said here 
is true. And the ‘supreme) truth is that we are 
bound.to obey as humble slaves the Lord of the time, _ 
the prayers of God be upon his:‘slaves, the mu’mins f 
May God help and as.-ist us ! 

The Sixth Chapter, on the Reward and Punishment 
after Death. 

One must know that the rectifrcation of that defect 
(nugsdn) which is inherent in the Nafs-i Kull will be 
achieved at the manifestation of the Qa’im-i Qiyamat, 
the one “Who: ariseth at the Resurrection Day”,— 
peace be upon his’ mention (‘ala dhikri-hi’s-salam) !— 
(He is the one) whose advent is the purpose of the 
creation of the world. By him the rectification of that 
defect-will be achieved, and he is the implied purpose: 
(ma‘ni) of thiswortld. All that existsislike a word,or the 

sound of it, and he is its meaning (maghz), from all 

eternity. All that exists is straw and bark (comrar- 
ed with him). All the great Prophets came into this 
world to warn humanity of his inmmpending advent. 
[GO] They uttered their warnings, frightening the 
people with his power (to punish them); as.God says 
(Ixxviii, 1-3): “Of what do they ask each other? 
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Of the mighty information whereon they do dispute”. 
When he comes, the ausnicious constellations will all 
shine in the sky under his control, while the skies 
and all that they contain will become impotent (to 
cause evil), obeying him as humble slaves. He will 
eradicate violence, lies, atheism and fraud from the 
world by his authority, which he will receive from 
God, as Mustafa says peace be upon him! “Even 
if there remains (of the destined duration of time) only 
a single day, God will prolong it until there comes a 
man, a descendant of mine, who will fill the earth 
with equity and justice even as it has been filled with 
oppression and injustice”. [G1] 

When he will put right the affairs of the material 
world, and when religion is purified by his power, 
atheism and disobedience to God will vacate this 
world, as God says (Ixxxii, 19): “The day when no 

soul shall control aught for another. And the com- 
mand then will belong to God”; ie. that except for 
the order of the Qa’im,- the greatest greetings be 
to him!-no one will act at that time, while to-day 
everybody amongst the enemies of religion picks up 
an alleged prophet who gathers a band of reople 
around himself presenting them as a community of 
his followers, issuing to them orders and prchibiticns, 
while they acknowledge his authority. God says (ix, 
31): “They take their priests and ascetics as their lords 
instead of God”. This means: the Christians and 
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monks take their priests and headmen as gods, i.e. 
they have turned away their faces from (the obedience 
to) the commandment of the Prophet with regard to 

his Astis, which was issued by the command of God. 
They, by their caprice, obey the enemies of religion. 

Thereafter the Qa’im,- peace be upon him !—will 
depart from this [G62] world, and go to the higher 
world (‘alam-i ‘ulwi), where’ the Nafs-i Kull through 
him will attain the position of the ‘Agli Kull, while 
every soul, those of the mu’mins and of sinners, will 

receive from the Qa’im the reward or punishment 
which they deserve. Those who were obedient to 
the Imam (of their time) and followed him, recogniz- 
ing the Qa’im (who was to come) on the destined day, 
and believed in the truth (of the fsrophecy concerning) 

his advent, will all become associated with the Nafs-i 
Kull, returning in company with it to the Word 
{Kalima) of God. Blessings and eternal strength, 
peace and eternal happiness will immediately descend 

upon them, because peace, bliss and might belong to 
it (the Nafs-i Kull or the Word?) while knowledge 
and metcy will be contained in their substance, never 

separating from it. Those mu’mins who thus return 
to the Word (Kalima) of God, will: receive untold and 
unimaginable good, peace, bounty and ease. What. 
ever any one of them wishes will instantly become 
available to him, without need for the use of any 
intermediary (means to obtain it), as God says. (xliii, 
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71): “Therein is what ae desire and eyes shall be 
delighted, and ye thetein shall dwell”. [G63] It may 
be said that thought cannot visualize what the fortu- 
nate souls will receive, as God says (xxxii, 17): “No 

- souls know what is reserved for them of cheerfulness 
for eye, as a reward for that which they have done”. 
And Mustafa,~ peace be upon him ! said, describing 
Paradise: ‘“There is therein that which the eye has 
hever seen, nor the ear heard, nor : thought passed int 
the mind of man” 

But as for dose souls who do not obey God, do 
not know the purpese of the creation of the world, 
do not recognize the Qa’im,~ peace be upon him = 
they belonged to the crowd which imagined they could 
go to God, [64] without recognizing His laws (hudi.d). 
(They will perish) as God says (iv, 135): “Whoso 
disbelieves God, His angels, His Apostle and the Last 
Day, has committed a grave error”. But the one who 

does not believe in God is he who does not recognize 
as true (ba-haqiqat) the position (hadd) of the Prophet. 
He who does not believe in angels does not recognize 
the Asds, and does not believe in him. Those who 
do not believe in the Revealed Bcoks are kafirs who 
deny recognition to the Imams, the lords of ta’wil. 

Those who do not believe in the Apostles of God do 
not recognize the hwjats and da‘is who are messengers 

(rasul). And the one who does not believe in the 
Last Day (Ruz-i Akhirat) is an unbeliever (kafir) who 
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denies the advent of the Q7’im,- peace be upon him ! 

He will therefore receive punishment, and if all the 

sufferings, torments and pains in the world be collect: 

ed, they will form but the smallest portion of that 
which is due to him. That punishment will come 
into the soul without any intermediary, or means to 
stop it (baz-daranda). [G65] Every time the disobedi- 
ent souls think that they may become accustomed to 
the torment and bear it easily, their torture will start 

afresh, as God says (iv, 59): “Verily, those who. dis- 
believe Our signs, We will broil them with fire; 
whenever their skins are well done, then We will 
change them for other-skins, that they may taste the 
torture’. The “signs of God” are the true Imams 
(Imaman-i hagq). The’souls of the mu’mins will see 
the souls of the sinners whose torments from this will 
¢row mote intense. The sinners will (not?) see the 
Owim,- peace be upon him! He will take the rest- 
fulness (rahat) of the disobedient souls and add it to 
the share of the mu’mins, as God says (Ixxxiii, 15-17): 
“No, from their Lord they will be veiled on that day. 
[66] And then, verily, they shall broil in Hell. Then 

it shall be said: this is what you once did call a lie”. 

This means that God the All-High swears to those 
seople who have turned away their faces from the 

true Imams and did not profess faith in the Qaim of 

the Resurrection. On that day they will be prevent: 

‘ed from seeing their Creator, i-e. the Qa’im,— peace be 
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upon him! Whoever recognized him in this world, 
knew his mission, and professed faith in him, will on 
that day receive a reward from the Qa’im, in propor- 
tion to his knowledge (ma‘rifat). But those who have 
not recognized him the noblest greetings be upon 
him + when seeing him (the Qaim) in that world, 
will think, observing his glory and might, that he is 
God. They will get eternal punishment. Such will be 
the reward and punishment meted out by him (the 
Q7Vim) to people, because both light and smoke come 
from fire, burning as well. as comforting warmth. 
Warmth and light are the share of the mw’mins, and 
‘burning and smoke are [GV] the share of sinners. 

With regard to knowledge of the condition (hal) 
of souls before the advent of the Qa’tm,—peace be 
upon him !—both im the case of the mu’min and the 
tdolater (mushrik), ic will be like that of a tree in 
winter. One tree may remain fresh and full of juice 
{during the winter), while another becomes dry, de- 
prived of its roots. In winter both look the same, 
but that living tree has an “eye” watching for the 
advent of the spring. When spring comes, green 
leaves come out of it and flowers of good smell and 
colour ; fruit, sweet of taste, well shaped and scented 
with muscus will appear‘on it then. If that tree were 

man, he would be very happy. But that tree whose 
xoots have been cut,.and which has become <dry, will 

6 We 
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hbat) to earn that reward, and will be afraid: Cae. 
fehmnent. | : 

aa cord wherein see wot be, in its pro- ; 
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2 God be upon: his true slaves and sincere 
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This is the end of the treatise, (completed) by the 

slave of the Lord of the time, the one in charge. 

of the East’ oe, Mashrig), 42 by the grace of his. 

assistance. 

- The transcription of this book was finished om 

Monday the 18th of the month of Rabi‘u’Lak har, 

1295;the 21st April 1878. 43 

NOTES TO PAGES 25--88. 

1 This probably means: independently of the help of the 
teacher, whenever the student finds leisure. 

2 What seems to underlie all these emphatic denials of God 
having created the world “not from nothing”, is the too “empiri- 
cal” conception of “nothing” which for the author merely con- 

veyed the idea of a vacant space, vacuum. With real Marcionite 

or gnostic zeal this work denies the idea of God being directly 

responsible for the creation, kaving made it from anything. The 

Nafsi Kull, which is the actual creator, Demiurge, has simply 

produced” it,—there is no mention of what. It is also necessary 

to add that there is also much possibility of the text being not what 
the author really intended to say. Such abstruse speculations are 

surely far beyond the capacity of the undeistanding of the unedu~- 

cated villagers of Qanjut who copied the text, not tarely introducing 

their own “‘ emendations ””. 
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3. The sentence is interrupted in both copies. 

4 Itis not easy to understand the common ground on which 

symbol and necessity are contrasted or put into juxtaposition. One 

would at once suggest that the second word should be read strat, 

form, figure. But it seems that at any rate the earlier copy, the 

original of B, had darurat, because the uneducated copyist childishly 

spells ic as zarurat. Of course, it is also quite possible that the 
earlier copies were no better than these with regard to spelling, In 

a passage further on in which the same expression re-appears, the 

spélling in both copies remains the same. 

5 For the passages in which the term appears in this form, 
instead of ‘the usual Nafs-i Kull, see the index. 

6 Apparently repeated by mistake. 

7 It looks as if the terms hasti and nisti in these discussions 

would be more correctly rendered by ‘‘ presence” and “ absence ”. 
The expression hasti here often brings to memory the vorhanden sein 

of German philosophers. The passage from these last words up to 
“ cannot be God” repeats verbatim the passage.on p. 6 of the 

original text ( p. 5, lines 8-11 of the edition ). 

8 So in both copies. Would it not be better to read tartib, 
arrangement ? 

9 Apparently because it is connected on both sides, while 

the first lam, in the word Allah is joined only on the left. 

10 In the text there is ‘ilm, but it is obvious from the end of 
the sentence that it should be read ‘alam. While the expression 
‘alam-i din te-appears here several times, the combination ‘lm-i din 

is found only in this particular place. 

IL The strange use of the term sharh in this sentence may 
perhaps imply its being used in the sense of “teaching the utility” 

of the articles enumerated here. 

’ 
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12 Both these copies read barf. But the expression barfi 

ismani appears meaningless, especially in this context. 

13 So it is in both copies. Should we read wahida, as a 
parallel to wa'id further on applied to the ‘Acl? In Persian the 
word w-)-d-t always appears as wa"dat, with t pronounced at 

the end. 

14 Please correct an etror in the text Ciine 5 on 14) by 
insetting a hamzd after the word miyanaji. 

15 Cf. the introduction, p.4 above. 

16 Here “he” is, of course, the Prophet, to whom this wells 
known hadith i is attributed. 

17 Obviously in the sense of the full-grown man, producer 

of the sperm. 

18. In both copies, which are apparently independent of 

each other the word zaman is repeated: zaman zaman. It is there- 

fore difficult to see in this repetiti§€n an incidental error. Most 

probably the implication is that of producing again and again, 
more and more units of time in the course of its junbish, by 
the world. 

19 Here namiya is used in the feminie gender probably im- 

plicitly refering to the term ruh which is of feminine gender. 

20 The term dawr may be employed here rather vaguely. If, 

however, it appears in its usual Ismaili meaning, of the millennial 

period of the domination of the religion, revealed through a Natiq, 

then it appears as if each subsequent Natiq might be a re-incarna- 

tion of Adam. 

20a This is a rather interesting relic of the early gnostic 

connections of Ismailism. Early Christian ghostics who denied 

Christ’s. physical nature, often taught that Christ entered the . 
Virgin, Mary through her. ear( and was born through the other ). 
The ear was considered the natural entrance forthe Word of God 
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- €—Christ ) probably symbolically, but such entry was often 
depicted on early Eastern Christian icons. See S. Runciman, 

“The Mediaeval Manichee”, 1947, p. 76, footnote: 

21 This involved sentence may be the result of the unskilled 

combination of several sentencesinto one. The “return” of the 

souls tothe ‘Aql here obviously means the re-union of the 

Nafsi Kull with the ‘Aqli Kull on its attainment of its lost 
perfection: 

22 Literally: as regards place, itself has no existence. 

23 In both copies apparently a portion of the sentence is 
‘omitted. The za’ish, production by the world of new organisms 
or things, is apparently regarded.as a spontaneous action of the 
taba’i' which the Nafs “accepts”, and conveys to them animation. 

24 “Name” here obviously implies not metely appellation, 
but also the idea, with all its “properties”, i.e. knowledge of 
things. : 

25. The text is mutilated, and both copies read birun az iu 

‘awurd, which gives no sense- Appatently these two sentences 

were one in an old copy, but later on were etroneously repeated 
with slight alteration, Perhaps we should re-combine them im 
one in this way: danistim ki in ‘alam chizi az mardwm shariftar wa 
bururewartar wa bihtar birtin nay-awurd. 

26 The suffix -i in mardumi may be a ya-yi wa>dat: “for the 
sake of a great mart (—Qa’im?).” 

“27' Perhaps gashtan here again refets to the rotation of the 

skies. 

28° The author uses this expression both in the sense of 

" nabda’, origin, and jins, genus. His associations apparently depict ! aheap of material of whish these elements originally formed 

@ part. 
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29 Hete khudawandi fadl probably means the Imam. The 
explanation does not follow the original text of the Coran. “ 
may be noted that Palmer’s translation is. inaccwrate. 

80. The basis of the co®parison is apparently the small size 

of grain or pieces of sand. 

31 Strike out the hamza’ aftér the word hutfa on p. 27, the 
fourth line from the bottom, of the text. 

22 The author’s Persian translation of this verseis sbviasiy 
more coétrect than Palmet’s. 

33 It is not clear whether this was a uniforat teligious tax in 

‘the: community. At N§sir’s titae dirham was a small copper corns 

34. In this mutilated passage we find in both copies juzwi: A= 
wa chun az‘Aqli Kull athari yabad juzw mar ana bipadhirad, while 
in B the end of this phrase is juzw an+a na-padhi:ad. Neithet 
version obviously gives any connected sense. Further on: A= 

juzwha rastei and B- juzw-ha-y-irast-i padhirufta+a,-the true parts of 

the object? The version: juzw-hay-i rastiy-i padhiruftaza would 

also be meaningless. 

35. In both copies in both caces dam, world is used. The 
second is obviously a mistake for ‘ilm, knowledge. ~ 

36 This hadith also appears in a different form: tasallamt min 
khams wa'sallamt ila khams, wa bayn-i wa bayna-hu in khams, wa 
ana wa al bayti khams,~as Dr. M. Kamil Hussein, of Cairo, infot- 
med -me, 

37 This is merely an echo: of the ancient ideas of the four 

elements according to their weight: earth, water, air ahd fire, 

Each of these ultimately changes into the next one, or becomes 
testored by condensation. 

38° Markaz here does not mean the “centre”, in our sense, 
but the core, the main part of the body. The idea is that of the 

all-pervading interconnection of the parts of the world, every- 
thing in it 
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39 In A—in maqami mugaddam akhir shud. In B—in mugad- 
dam wa akhir shud. Both obviously pervert the original text which 
is not easy to restore. 

40 This obviously means: satisfied by grasping the truth of | 

the idea, without the need for lengthy discussions. 

41 Some Persians insist that old trees, especially) chinars 
(plane) which sometimes attain considerable age and become 
hollow inside, may spontaneously become ignited when rot sets 
in. Of coutse; it is not easy to verify such statements. 

42 The term jazira here means not the island, but the 

“diocese”, or “see” of a hujjat. If it really was the title of 

Nasit-i Khusraw, then he, perhaps, really was the ujjat of those 

wild places in which he was so unhappy, and his appeals to 
Caito aimed at being appointed the hujat of Khurasan, as a far 

mote civilised country. In a ms. containing several short Ismailli 

works, and coming from Qanjut, I have found a page, obvious- 

ly the end of a copy of the Shish-Fasl, with a colophon dated 
1104/1692. The text entirely coincides with our colophon, except 
for the addition of the name of the author: Amir Sultan 
Sayyid Nasir-i Khusraw. 

43 The date in A has been altered, and it is possible to read 

1195 in the centre, while on both sides it appears as 1206. The 
18th of Rab. Il was in 1195 a Friday, andin 1206 a Thursday, not 
a Monday, as mentioned in the colophon. At the beginning of 

the treatise the reverse page contains the colophon of another 
work, copied by the same hand as that of the Shish-Fasl, clearly 
dated the 13th Rab. II 1296. In 1295) the 18th Rab. II wasa 
Sunday, and such a small discrepancy is quite permissible, as 
probably based on the visibility of the moon. It seems, however, 

that the copy is older than a mere 70 years. In order to give an 
idea of the handwriting of the copies, I offer a photographic 

reproduction of the last pages of both, slightly reduced. 
13 
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IMPORTANT: 

Figures not preceded by the stroke / refer to the pages of the 

fntroduction and Translation. 

Figures preceded by the stroke / refer to the pages of the 
original manuscript, indicated im square brackets in the text and the 

translation. They do not refer to the pages, of this edition of 

the text. 

‘Abid-i ‘abidan (‘Ali) |Z 
action, see athar, fi'‘l. 

Adam 52, 79, /29, 58 
adami /23 

‘adhab (cf. punishment) /64, 65 
— i jawidani /46 
— -ijawidi /66 

‘adl /37, 48 
— wa dad [61 
afarida-gariyi Khuda /1 
afarid-gar ki ‘Aql ast 15, [57 
Gfarinish 15, /56 
— ,murad az /42;=Qa’im [59 

— dai‘ kardan 69, /48 
— i “Galam /28, 68 
— 4 ‘dlam, muradi Nafs-i K. 

az [58 ;=Qa@im /59 

— 4 asman-ha wa zamir-ha /48 
— 4 ‘azim /44 

eflak /28, 35 

es gashtan-i /35 
afr 2uni, cf. ne 36, /6 

agnosticism 29, 37 
‘ahd-i Imam-i zamana 15, /55 

— Khudawand-zamana 15, [56 

air, element 75, 76 
Akhir (Aqf) 46, /21 
gkhir-i hama afarinish, mardum /56 
— Qiyamat /44 

Akhirat, ruz-i 15, /64 
‘ala dhikri-hi ’s-salam 80, [59 
‘alam, world (bassim). 

feet Ge S50 
—  , khalig-i (Nafs) /7 
— ,tmakhlig-i Nafs [7 

— ,murad az /35 ; 

‘alam-i din 16, 74-76, 89, /52-54 
—  haqigat 16, 76, /54 
—  jismani 31, 56-57, /7, 30, 

32, 34, 44, 47, 54, 54, 61; 
—tarkib-i /25 

—  kathif /11; 50 
—  latif 74, /11, 50,52, 58;— 

hudud-i [52 
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"alami nafs 739 
— — sufli 16, 74, (52-54 
— . suwwum 16, 35, /11 

—— ‘ulwi 16, 36, 55-56, 67, 72, 
73582, 86, [12 23, 31, 33, 
45, 48, 50-52, 57, 62, 68, 

| 69 
“Alawiyyan, ‘Alawis 62, /39 

“Ali 18, 48, 61, 62, /25 
—— ibn Abi Talib 61, /38 
— Amirwl-mwminin 62, (39 
— Murtada 26, /2 

“alim na-ba-‘ilm /19 
Allah, four letters of the word 

34, 89, /9 

allegiance, oath of, see “ahd, 

bay‘at. 

“amal 67-69, /45, 47 

Amir Sultan Sayyid Nasir-i 
Khusraw 93 

Amir-i mu’minan /2 

Amirwl-muw’minin (‘Ali) 26, 28, 
/38, 39; —(Mustapsir) /4, 69 

‘amr, Divine 27 
amr-i Bari [3 

vamthal 16, 72, /50 

‘angels, belief in 83 

‘animation, by Nafs-13, 91 

pane tashbih 29, 
iv 

Apostle (4s) of God 26, 61, 73, 

‘74,77, 79, 83, 87 
“aqil 39, [15 
“Aql, see ‘Aql-i Kull. ° 

oe [ 
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‘aql (human, juzwi) 40, 41, 43 
‘Aql (simply) /7, 8, 10-12, 14-28, 

31, 32, 47-50, 52, 54, 57, 62, 68 
‘aql-i juzwi 16, 23, [49 

‘Aql-i Kuil 11-17, 21, 30, 31, 33, 
35-51, 54-56, 63, 66, 67, 69-74, 
76, 78, 82, 87, 90-92, {5, 6, 10, 
18, 20, 27, 30-32, 40, 43, 44, 49, 
52) 52; —afaridgar) [303 
‘ibadati /44;—Imam-i_ haqq, 
dar in ‘alam —/49.;—shinakht-i 

[48 ;—ta’yid-i 49, 52 
‘aql-ha-y-t juzwi 71, /49 
‘Arabi, Arabic language 72, AP 

aram 16,45, /28 

BSA Nall va 

aramida 44, /19 
arzu-y-i bi-niyazi [22 

Asas 16, 36, 37, 48, 66, 73, 74, 76, 
71, 8). 83 7 MIA ot 
44, 51, 52, 54,55, 61, 64 

— , ‘ibadat-i /44 

— khudawand-i ta’wil (52 

— nigahban wa parwardgar-tin 

hama hudud [54 

Asasain, Asases 49, 50, 52, 62, ‘70, 
/26, 27, 39, 48 

~—  , nafs-ha-y-t [27 
— _, shinakhtan-i /48 

‘aii, nafs-i /64 
‘asiyan /62, 65, 67 

ai 17,39, 55, 63, /15, 32, 40, 41, 

47, 68 
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asl-ha-y-i ‘alam-i ‘ulwi (jidd, fath, 

khayal) [52 
assistance, Divine, see ta’yid, 

athar, athar 12, 17, 38, 40-42, 54, 
55,57, 71, 92, /13-18, 31, 
32, 34, 41, 42, 49, 55 

— «i ‘aql 41, 55, /17, 31 
— wa fil 17, 42, /17 
— az ‘Aqdli Kull /49 
— az Nafs wa ‘Aq /49 

az Nafs-i Kull /31, 32, 34 
la az Nafs-i Rut 1 
attributes, “names”, of God 25, 

29 
awwal hasti'(‘Aql) 17, 42, /18 
awwal-i hasti-ha (‘Aql) 17, 73, (51 

Bab 17, 66, 76, 74, /44, 53-55 ;— 
‘ibadat-i /44 ;—nihayat-i hujjat 

[54 
—+. «i Imam /53 
Badakhshanis, Ismailis residing 

on the Upper Oxus 3, 23 
ba-hast dwurdan |9, 12 

baga 29, /4 

bas@’ir wa haqa’ig 33, /8 

batin wa zahir 17, 46,77, /22, 56 
bay‘at ba-Khuday 17, /46 

baz-gasht, return. 17, /31,35, 36, 55 

— 4 nafs-i mardum /35 
baz-gashtani nafs-i juzwi [36 

“be” (kun), the Word of God, 

38 
Bihisht /62, 63 ;—sifat-i /63 

INDEX 

Bihishtiyan wa rastgaran (57 
bina’i-ha (—Ar. absar) 43, [18 
bi-myaz, bi-niyazi 43, 45, /21, 22 
birth of souls (zayish-i nafs-ha) 

65, /42 
birun amadan-i Q@’im-i Qiyamat 

[59 
bi-sababi /13 
Book (= Coran) 73 i 
“Book of Enlightenment’, see 

Rawshana’i-nama 27 
Book of God (=Coran) 26 
Books, Divine, revealed, 83 

Buddhism 23 

buzurgwar mardumi 17, 58, (35 

~ , nafs-ha-y-i 49,51, 66, 

[26, 27 

Cuiro 93 

categories of existence 30-31 

cause of all causes 30, 38 

Central Asia 1 

chahar hadd /12 
chakul, chagul, etc. 4, /22, 35 

chigunagi /1 

chiz, term explained 17 
Chosen of God, the 26 

Christ 90, 91 

Christian Church 10 

— gnostics 90 

Christians and monks 81-82 
Commander of: the Faithful, 

see Amiru’l-mu’minin. 

Constantinople libraries 2 
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constellations: 81 
Coran, cf. Qur’an 7, 10,71, 92:— 

transl. of 22 ; 

_ + quoted: (ii, 24) 77; (iv, 59) 84; 
(iv, 84) 71; (iv, 135) 83; 
(v, 76) 61; (vi, 28) 57; 
(vi, 103) 43 ; (ix, 31) 81; 

(ix, 121) 70; (x, 10-11) 
78; (xi, 3).60; (xiii, 8) 44; 
(xvii, 73) 53, 76;. (xvii, 

170) 73; (xxi, 91) 52; 

(xxvi, 193-5) 72; (xxxi, 
27) 65; (xxxii, 17). 83; 
(xxxv, 11) 67; (xliii, 71) 

82-3: (liv, 50) 45; (lvi, 
61-2) 65; (Ivii, 3) 46; 
(xxviii, 1-3) 80; (ixxxii, 

19) 81; (ixxxiii, 15-17) 
84; (xc, 1-3) 48; (cxii, 

1) 34 
’ creation, see afarinish. 

— not from nothing 30, 

33, 88 

D Gal) the “edge” letter of 
Muhammad 79 

dadd 31, 34, /6, 9 
dahr-i mutlaq /2 
da‘i 76, [55 
— nihayat-i ma’dhnin /54 
dvirwi Imam-i zaman 18,77, /56 

datiyan, da‘is 49, 66,83, /26, 44, 64 
—  , ‘ibadat-i /44 

— wa hrujjatan (64 

97 

dal (d) the “edge” letter of 
‘Muhammad /58 

dalil-ha-y-i‘aqli [23 
dana (‘Aql) 39, /15 
dana’i |5 
dananda wa danista 39, /15 

danayan 50, /26 
danista wa dananda 39, /15 

danistani 39, [15 
daraja 35, 49, /11, 26 
—— i*Adt 86, 168 

dawr 18, 61,90, /29, 39 
Demiurge (Nafs-i Kull) 88 

descendants of the Prophet, cf. 
farzandan, 73, 81 

devils 53 

dhat 18, 39, 41, 42, /15+19, 39, 

47, 62 
— -inafs 69, /47 
— .inafs-i ‘Ali 18, 62, /39 

—~ xs substance, nature /47, 62 

dhurriyyat [60 

dil-i rawshan 72, /50 
din /52, 61; ‘dlam-i din /32 
diram, dirham (119) 92, /46. 

diwan /2, 30 
— wa friawnan wa dajjalan [2 

diwan-i jismani [2 

du ‘a’am /58 

du rithani /13 

Ear, symbolism of 53, /29 
-— Christ enters through 90 

eatth, element 75, 76 
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“edge” (kanara) 78, 79 
elements 92; ef. taba’i'. 
emanation of the Nafs 44 

enemies 'of religion 53 

Face, hunian, disgracing it 53 

fadil 50, /27 
fadl 36, 60, 92, [12, 37 
— ATH" hani wajismani /12 

fa@ida, 49, 51, 79, /25, 28, 58 
falak, nihayat-i atish 76, /54 

— -iatzam |54 

family, holy, see khandan-i haqq 

53. 0b 
fardz-awurda (created) /52 
fardaniyyat, oneness (of Ged) 

30, /6 
farzandan-i ‘Ali /2 

—. Mustafa /55 
= Payghambar /60 

fas, in [13 
—  srish, dar in kitab /68 

fath 14, 74, /52, 53 ;wajidd wa 
khayal, /52 

Fatimid Ismaili doctrine, 8 

—_ literature 18 

filsn a2, 09,004.21 20. 28 
ba—amadan, |40 

— -i Nafs /20, 28 
fire 75, 76 

Fire (Heil) 61 
jwishta, /23; jirishtagan /64 
First, *“Aqli Kull 30 
force, see quuwat. 
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form, see swat. 

Gawah /13, 17,57 
gawiahi-y-i qadr [57 
gawhar 18, 32, /7, 8 

= ‘alam /7 

— -ikathif (‘alam) 32, /? 

—  -ilatif (nafs) 32, /7 
— +i nafs-i namiya, /8 

gawhar-kunanda’i gawhar [7 
ghaliyan 61, 62, /38, 39 
ghayat wa nihayat 18, [52 

— -iatish (hawa) [53 
— «i hama’i ghayat-ha 72, /54 

=— -i hawa (ab) /53 
— 4 kalbad-ha 75, /53 
-— +i zamin (ab) /53 

ghayatw’l-ghayat (Qaim) 79, /58 

gnostic ideas 11, 23, 88, 90 

— ‘origin of triad jidd, fat, 

khayal 14 
— sects 10 

Great Day 60 

Gusha@’ish wa Rah@ish 2 

guridagansi Khuda /2 

Hadd, hudud 13, 18, 34,36, 47, 

49, 54, 60, 66, 75, 83 /& 9, 

125-23) 255 30097 

=— chahar /9, 12 

eat fil (27 

— i jismani72, /51 
— iKhuda-y-i ta‘ala /68 
— «i latif, du 30 
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hadd-i quwwat /26-28, 30 
—  -iRasul 83, /64 
— -irisalat /29 
— «i sufli [43 ; —panj, [53 
— -i‘ulwi 78, /43, 53; —haft 

[57 ; —panj [53 

hadith 77, 90, 92 
— _-i Maryam /29 

haft hadd-i ‘ulwi /57 
hajat /19 

haqa@iq 14, 18, 75 
— wa basa’ir 33, /& 

haqiqat, teality 33 

— , ‘dlam-i 76, /54 
== , ‘ilm-i 60, /37 

hagq (doctrine of) 77 
harakat 16 

harf 78 

hast 18, 34, 36, 43, /6, 9, 12, 18,19 
— wa nist /6 
—  gashtan /18 

— -inukhust 34, /9 

hasti 18, 40, 69, 89, /6,9, 14-15, 
40, 47, 48 
wa nisti /9, 

etic 30, 39, /6, 15, 19, 51 
— , awwali /51 

— ,hama /6 

Hayula 50, 54, /26, 30 

Hell 84 
hikmat, wisdom 25 
hikmat-ha.19, 70-72, /48-50 

Hinduism 23 
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hisar-i dhat 41, /17 

—— Khassiyyat 42, [17 
hissi, nafs 58, /35 
hissiyya, nafs 54, /31 

hudud 13, 36, 47, 60, 64, 65, 83, 
/35:12,43, 23,36, 13iGhaae 

43, 44, 52, 56, 64 
— , ‘ibadat mar —ra /43 
— i ‘alam-i latif 74, /52 
——  -ijismani /37 
— -iKhuday [36 
— -ilatif wa kathif 27, /3 
— -immrani 79, 37, 595=— 

chahar [12; — sifati [59 
— -isufli 13, 78, /23, 50 

— -i‘ulwi 13, 66, /23, 44, 54;— 

‘ibadat-i /44 
74-76, 93,’ /53-55;— 
nihayat-i da‘i [54 

hujjatan, hujjats 83, /26, 44, 64 

— wadatiyan |64 

— , ‘ibadat-i /14 
humidity (tari) 75, /53 
huruf-i ‘ulwi 78, /57 
huwiyyat /6, 8, 9 

hyperbolists (ghaliyan) 61, 62 

‘Ibadat /43-45, 47, 57 
— ,manfa‘at az /47 

— ,mar hudud-ra /43 
— -t‘Aql-i Kull /43, 57 
— -iAsas /44 

— ~-ibab /44 
— -ihudud-i ‘ulwi /44 

hujjat 
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‘ibadat-i " vujatan, ete. /44 

— +i Imam-i ba-'asiq |44 
— -t Nafs-iKull /43 
— -i Natiq /44 

-i shukri /43 
‘ibadat /43 
Iblisan 53, /29 

icons, early, of Eastern Church, 

91 

idafat [7 
ilantyyat /17 

‘illat, cause 29, 30, /6, 8, 13, 14, 

20, 21 
wa ma'lul /8 

-iawwal /14 

-ihama “illat-ha /6, 13 

-i na-tamami-y-i Nafs /20 

-izaman /21 

37, 43, 61, 63, 67-70, 72, 92, 
2p LEIS AOS 955-3738 
41, 42,- 45-48, 50, -51.(2), 
53, 62, 68 ; —‘adl ast /48 

=‘alam? /11 

, shahristan-i /25 

, zadan ba-‘ilm /13 
wa ‘amal /45, 46 
wa rarmat. /62 
-i din (?) 89, /11 
-i >ag@ig 75, [53 
-i bagigat 60, /37 
-ihuda wa sidq 26, /2 
-i tawhid /68 

image, Divine 52, /29 
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Imam 27, 28, 53, 74, 76, 77, 82, 

/2, 4, 30, 44, 49, 50, ila 
62, 69 

har yaki as hudud rnc 

furnd az w [54 

, nihayat-i bab /54 
-i ba-hagq 66, /44 

-i haqq 71, 72, 76, 84, [2, 49, 
50, 54; — dar in ‘alam 

‘Aadl-i Kull ast /49 
-ikhalg /4 
-t zaman {55,56 

al-Imam al-Mustangir bi’l-lah /4, 
69 

Imaman, Imams 17, 26, 49, 50, 52, 
53,62, 70;:73,. 14 .Bvy ae 
26, 27, 30, 39, 47, 48, 51, 
52, 64, 65, 68 

, nishan-ha-y-i Khuday /47, 
65, 66 

, shinakht-i /48, 68 
-ihagq: 74, /52, 65, 66;— 

nishan-ha-y-i Khuday /65 
66 

Imamat, doctrine of 9, 11 
‘Imran, daughter of 53, lett 

individual, see juzwi. 

individuality, juda’i 19, /14-17 
influence, see athar. 

instrumentality, see miyanaji 

intermediary, see miyanaji. 
ipseity, huwiyyat 30, 33, 34 
isharat 69, /47, 48 
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Islam, plain, as basis of Fatimid 
doctrine, 9, 10, 16, 23 

Ismailis 2,3, 10; — on Upper 

Oxus 2; — Badakhshanis 3, 

23 
ismailism 9, 10, 90 

isparghata (grass) 58, /34 
Isra’il, banu, Israel, sons of 61, 
62, [37-39 
Israfil 14 
ithbati bi ta‘til wa bi tashbih ]4 
Izad /14, 36, 50, 60 

Jabra’il, angel 14 

jahan, in /63 

— , surat-i 16, /45 
jakal, jagul 4, 46, 58, /22, 35 
jalalat /22 
jan 67, /45 
janwar 57, [34 
jaziva’i Mashrig 88, 93, /69 
Jesus, cf. Christ, ‘sa 53, 62 

jidd, fat’, khayal 14, 74, /52 
jidd 14, 74, /52, 53 

Jinns 26 
jins (= kull? ) 20, 91 
jism 51, 79, /28, 54, 58; jism-ha [42 

— «i mardum [54 
jismani, 4 principles 36 
— ,hadd-i 34, /9 
je pi rubani /13 

jismaniyan 36, /12 
— ware raniyan [12 

jismantyyat 37, /13 
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juda’i 19, [14-17 
— -y-i‘Aql-i Kull / 16 

Judgment Day 15 
junbanda 19, 44, J19 
junbidan-i ‘Aql [19 

junbish 16,°19, 50, 51,57, /29, 20, 
DPD ITO; 28% 

— .imakani /20 
— ~-i Nafs /22 

justice and equity 81 
juzwi 23, 59 

— , ‘adl-ha-y-i /49 

Kabbalistic speculations 8, 9 

kafr 61, 83, [39, 64 
kalbad-i mardum 55, /32, 35 
— nafsani 67, [45 

Kalima 38, 39, 44, 45, 47, 52, 53, 
63, 70, 75, 82, 86, /13-15, 
20, 24, 29, 40, 48, 53, 62, 68 

-—- , shinakht-i /48 
«— «i Bari 52, /29 

kanara 19, 78,, [58 
— i ‘alam latif wa kathif ‘/58 

— achiz (harf) /58 

kanayas= kanara? 19 
kar-kard-i Nafs-i Kull [40 
khalifatan-i Khuday 26, /2 

khaliq 15, 71, /49 
— i ‘alam, Nafs [7 

khalq =mardum /50, 52, 59, 60, 66 

khandan-i hagq 53, 65, 77, /30, 55 
Khashshab, Yahya, Dr. 22 
khassa-kunanda 41, /16 
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khassiyyat 41, /16 

khayal (cf. jidd) 14, 74,:/52, 53 
khazinad ran-i ‘ilm-i huda wa sida 

/2 
khud@’i [43 
khuda@wand-i fadh60,92, /37 

haqq |4 ; 
tarkib-i ‘dlam-i jismani 

(Nafs) 49,. [25 
tarkib-i ‘alam-i 

(Nafs) 74, [52 
ta’wil (Asds) 16, 74, [52 

zaman (or zamana), cf. 

Lord of the time, 60, 

/4, 13, 23, 33, 37, 56, 
59, 69 

zaman, ‘ahd-i (77), /56 
khud wandan-i dawr 75, {53 

hagq 70, 71, /42, 48, 49 
-ta’wil /64 
ta’yid [53 

khudayan 61 

khuranda (nafs) 56, /32, 33 

Khurasan 93 
khurish 54,55, /31, 32 

khushi-ha 67, /45 
Khwanw’-ikhwan, 

Khusraw 1, 2 

khwast [19 

khwastan wa hajat /20 
kitab, in /68 
Kitabi Khuday /2 
kitab-i Mifta. wa Misba 
kitab-ha-y-i Khuday /64 

sufli 

by 

4 [23 

Nasir-i © 

INDEX 

kufz wa ‘isyan [61 } 

kull (=jins ?) 20, 23, 59, 62, 69-71, 

[35, 36, 39, 48, 49 
kun, “be”, /13 

Lanieeneen of the Shish-fasl 3 
Last Day 83 

latif wa khabir 43, /18 
letters, cosmical, see huruf 79, [58 

“high ” 78,79, /57 
Light, Divine, 77 

of God 77 
of the sun 55 

Lord of ta’wil (Asas) 74, 83 
of the time 29, 37, 77; 80, 
87, 88 

Lords of ta’wil 83 

\— of the time 75 

of the truth 70, 71 

Ma‘add Abu Tamim (al-Mus- 
tansir bi’l-lah) 28, 87, /4, 69 

mabda’ 91 

ma’dh n 66, 76, /44, 54, 55 

niha@yat-i mustajib [54 
ma’dh nan, quae 49, 66, /26, 

mahdud /6 
maida 49, /25 
makan 50, /27 

makani, junbish-i /20 

makhluq 31, /6 

makr-i diwan wa frtawnan Abel 
dajjalan /2 

; ‘ibadati /44 
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ma'lul 30,38, /6, 7, 14 
— -iawwal (Aq!) 31, 38, /7,14 
— -inukhust /7 

man, crown of creation 71, 78 
manand 20 

mananda 63, 64 

manandagi 32, /8, 14 
ma‘ni 25, 80, /1, 50 
— -y-iin ‘alam (=Qa’im) 80, 

{59 
Manichaeism 14, 23 - 

manuscripts of Shish Fasl 4 
manzilat wa quwwat-i Payghamba- 

van [58 

— +i Khuday /36 

— «i Najs /41 

magam 719, 93, /58 

mataul 39, /15 

mavatib-i din 20, 78, /57 

Marcionite ideas and tendencies 

tie15 19.21, 68 
mardum (tetm) 20, 63 

— — , akhir-i hama afarinish /56 
— + ,jism-i [54 

Ze, nafs ]35 
—  ,nafs-ha-y-i [52 

—  ,nihayat-i ‘alam /49 

marduman-i ba-haqigat 52, /28 
mardumi, parakanda dar in ‘alam 

p28 
ma'‘rifat 85, {66 
markaz-i zamin 20,75, 92, /54 
martaba (== category) 54 

—  -iKhudawand /56 
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martaba-i Nafs-i Kull /68 

— +i Rasulan [59 
martabat-i ‘Aql /17 
Mary, Maryam 52, 53, 61, 90, 

{29;31, 38 
masdar forms in terminology 12 

Masi /37 

ma‘siyat /45, 47 
material, see jismani, kathif. 

mathal 16, /10 

“ Mediaeval Manichee”’, by S. 

Runciman 91 : 

Messiah 61, 
Miftan (book) 1 
Mift@1 wa Misbas, book 1, 46, 

» 423 
Mika@’il, angel. 14 
minnat, bounty 25, /1 

Misba>, book — 1 
miyangji, explained 20 (passim) 

monks and Christians $1-82 

Moses 79 

movement, see junbish, 

mwaththir 38,° /14 

mudaf ilay-hi 31, /6 

Muhammad (the Prophet) 79, 
/2, 9, 38, 52, 58 

— , “edge” letter d 79, /58 

-— Mustafa 26, 61, /2, 38 

mukhalafat /36 
mukhalifan /61 

-—  -i Khudawand-i hagq /30 

mu’min, muminan = Ismaili 21 

(passim) 
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mu’min wa mushrik 85, /67 
murabbiyan 61 

murad az afarinish /42. - 
az “alam [35 
-idfarinish-i in ‘alam (= 

Oa’im) (54 — 
—  -iNafsi Kull az afarinish 

(58 ee 
Musa, Moses, the “edge” letter 

of (y) 79, /58 
mushrik 85, [67 

Mustafa (Prophet) 46, 77, 81, 83 
/22, 55, 60, 63 

»farzandan-i (77), [55 

mustajib, mustajiban, mustajibs Sis 

49, 66, 76, 77, [13, 26, 
44,54, 55. 

-i da‘if (54, 56 
, ‘ibadat-i /44 \ 

_ Mustansir bi’llah, Fatim. caliph 

- -28, 29, 87, /4,69 - - 
mutabi‘-i Imam /62 

mutdbiani Natiqas /39 

mutararrik 19,51, /27 

mutakaththir-i bi-niyaz /18 
muti‘an, nafs-i [57 
muzd - [46 

mysteries, unrevealed 73 

N (nun) the “edge” letter o 
Adam 79, /58 

Nabi /25 

nadanan |36 

na-chiz /41 

| 

one va /26, 42, 62, 67-5 

Nafs for Nafsi Kull ae Kull 
nafs ‘asi /63, 64, 68. é 

bad-bakint /46. 
hissi [35 

hissiyya 21,54, /31 
insani 41, 42, 55, 56, /17, 

18, 32, 43, 47, G1 
juzwi 13, 21,23, /36 

Nafs-i Kull (Nafs, simply). /7, 12, 

13, 20-22, 24,25, 27, ° 
28, 32,41, 47-50, 54 
11-15, 17,21; 23, 34, 
32,,35-37, 42, 44-52, 
54-57, 59, 62-66, 69— 
76, 79, 80,82, 86 , 88, 
89, 91 

— (text) /10, 41,18, 20, 
25~32, 34-36; 39-43, 
50~54,.58, 59, 62, 68 

Kulli €text) /7, 11, LBRO 
nafs-i latif /58 

mardum 21, /2, 4,.33,35, 36, 

47,53, 68; — bazgasht-i 

(35; 0 — sabab:i paydé 
amadana /47 

muti‘an [57 
namiya 21,32, 52, 54, 90, 
/8, 31,35 3 — gawhar-i [8 
natiga 21,58, /35 
nik-bakht /63 

rawshan 73, /51 
sukhan-guy 21,54, /31 

— andar 

kalbad-ha /42 



nafs-hay-i asiyan /33, 65 
—  -y-i buzurgwar 49, 5 /26, 

27, 44 
— -y-i danayan /26 

— -ysimardum = [52 
— § -y+i mu’minan /12, 62, 65 
=< «y+ Natiqan wa Imaman wa 

Asasan, etc. /27, 28, 39 

= ~y-i Payghambaran /26 

nam-t Khuda’i [43 
— tamami /14 

namaz-guzaran-i hagiqat 26, [2 
’ names = attributes of God 25 

namiya, see nafs-i namiya. 

naqis ba-fi'l . [28 ie 
nasib-i = martaba’i ~=Khudawand-i 

khwish [56 
Nasir-i Khusraw 1, 2,7, 11, 14, 

16, 19. 21, 92, 93, (or simply 

Nasir) 

“Nasit-i Khusraw and Ismai- 

lism’, by W. Ivanow 1 
na-tamam ba-fi'l, /24 

né@-tamami-y-i Nafs /20 
Natiq, Natiqs 18, 35-37, 48, 50, 

ORG, O04 10s 254s 
75,77, /10-13, 25, 29, 
44, 50, 52, 55 

“— azamana |>3 
natiqa, see nafs-i natiqa. 

Natiqan /27, 39, 48 
— — , nafs-ha-y-i 
—  , nihayat 

mardum [52 

/27 
wa ghayate 
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nigahban wa parwardgar, Nafs 16, 

75,76, [54 

-i in hama 
hudud, Asas 76, [54 

nihayat-i ‘alam, mardum., /49 

= ‘ibadat-ha-y-i ‘abidan /44 
— — jism-i mardum, zamin |54 

nikw’i wa rahat wa khubi /62 
ni‘mat wa qudrat-i jawidani. /62 

nishan-ha [51 

— wa ramzha [51 
— -yei Khuday, Imaman- 

haaq /47, 65 

nist (wa hast) (Subst.) /6 

nist, nisti 19, 21,34, 89, /6, 9 

“nothing,” as vacuum 88 

nukhust hast gardanida, ‘Aal /16 

Nukhustin Hasti, ‘Aql 39, 42, /15, 
18 

nun (n) the “edge” letter of 
Adam /58 

nuqsan (-i Nafs) 21, 30, 51, 56, 69, 
80; °/6, 8,/26, 27; 33,,47;.59 

nur-i Khuda 55 

Narwl-lah [55 
nutq, faculty of speech, reason, 

33, [8 

ee : 

Oath of allegiance, ses ‘ahd, 

bay ‘at. 

to God 68 

of allegiance to. the Oath 

Imam 77 
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oneness, see yaki, yaka@nagi, far- 

daniyyat. 

— of God, profession of, 
see taw’rid. 

Palmer’s translation of the 
Coran 92 

panj hadd-i sufli [53 
“uwi [53 

panj hudud-i‘ulwi [53 
Paradise, Bihisht 61, 83 

parwarish wa zayish-i nafs-ha /42 
—  -ijism /43 

pasha, gnat, symbolism of /56 

Payghambar /42 
— Ama /38 

payghambaran /1, 26, 41, 58 

paywastagi 9,14. 

philosophy, Greek 10 
pishrawan /61 
power, see quwwat. 
predestination 78 | 
Priests and ascetics 81 

propaganda, anti-Fatimid 23 

Prophet, cf. Natiq; — Muham- 
mad 52 53,61, 73,90 | 

prophets 13, 17, 25, 49, 53, 63, 

64, 78, 80, 82, 83 ;—false 81 
punishment, cf. ‘adhab, 84, 87; 

—eternal 85 

Qadar - 78 

gadir 43, 19 
Qahhar-i jabbaran, ‘Ali /2 
Qa’im 66, 79-86, /44, 58) 61-68 

INDEX 

Qa’im-i Qiyamat 80,.84, 
Qanjut 4, 88, 93 : 

giran 18 

gist wa ‘adl [60 
Qiyamat 66,-68, 80, /44, 47, 59 

qudrat 43,49, 19, 22, 48 
quiescence, see dram. 
quiescent, sakin 51 

Qur’an, see Coran. /50, 51 
quwwat 40-42, 48, 50,52, 57, 58, 

63, 73, 74, /10, 15-17, 
20, 35, 40, 51 

—  -iKalima /20 

—  -tNafs-i Kull /34, 50 
—. 4 Natiq 52 
—  Ata’yid 54 

quuwat-ha 73, /51 

/59, 66 

R’ (rq) the “edge” letter of 
Qa’im . 79, [58 

yah-i rast 61, /37, 42,50 
raat 16, 59, 84, —/36, 65 
— washadi /62 

— -ijawidi /€8 
ravmat 40, /10 

—  wailn /62 

rah-namay-i Izadi_ /41 
ramz-ha-y-i pushida 73, /51 

rast kardan-i surat-i akhirat . /45 
rastguran wa bihishtiyan 57 

rasti wa kazhi-y-i asman-ha wa 
zamin-ha /48 

Rasul (cf. Apostle of God) /28, 
51,553) 55,961 



INDEX 

Rasul-i Khuday 38, 39 
Rasulan /59, 64, 68 
a -t gudhashta /59 

Rasulw’l-lah /38 

Rational Harmony of Existence 

13 
rawshana@’i [47 

Rawshana’i-nama (or Shish-fasl) 1, 
eo 21,<. {3 

TeasOn, sense, intention,thought, 

imagination 14 

rectification of defect of the 
Nafs-i Kull 80 

Resurrection, see Qiyamat 80, 84 
return of souls, see baz-gasht, 91 
Revelation, Divine, 73 

reward, see thawab, 
— for worship 67, 85, 87 
— _and punishment 82 

Risala, in /3 

Turi Ieadi [29 
ar-Ruhu'l-Amin 72, (50 
ruxani four principles 36 
— two, ‘Aql and Nafs 37, 

[13 

— hadd 34, /9 
ruraniyan 36, /12, 61 

- Runciman, S. 91 

rustani-ha-y-i ‘alam: 54, /31 
ruyanda, nafs 56, /32 

ruz-i akhirat 15,83, /64 
ruzgar, time, 21, /21, 26,57 

Sabab-i afarinish-i in ‘alam 63 
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Sabab-i payda amadan-i nafs-i mar- 
dum [47 

sa‘d-ha-y-i dsmani /60 

sad-u nuzdah diram /46 | 
saub shinakht-i Kalima /68 
sakin 51, /27 
salam (greeting) 78 

sdlawatu-hu ‘alay-na (greeting of 

Qaim), /58 
saltanat wa qudrat-i Qa’im /60 
san‘ati Nafs 71, [49 

sani® 15 
— -i ‘alam 59,  /36 

Satan 11 

self-sufficiency, self-sufficient, see 
bi-niyaz. 

shahristan-i ‘lm [25 

shajarat mubaraka 55 
shakl (pattern, kind, genus) 30, /5 

shar, 73, 89, /12, 49, 51, 52 

— azkhudawand-ihaqq [49 
— kardan-ishari‘at /12, 52 

shari‘at 36, 74, /12, 52 

sharif-tar-i khalq, Qa’im /44 
shi‘atunad 77, /55 

shinakht 25, /4, 12, 13, 41, 43, 48, 
57, 62 

— -iBari /4 
— -iKalima /48 
— -iNafswa‘Aql /48 
— ~iQaim: /62 
— -itawhid 36, 37, /4, 12,.13, 

41, 43 
shinakhtan-i ‘Aql 25 
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shinakhtan-i Rasulan wa Wasiyan 
waIlmaman /68 

Sey tawhid /32, 41 

Shish Fas! 1, 7, 10, 93, /69; —in /69 

— — kidar in kitab yad karda 

/68 
Shu'ubiyya 23 

sifat 34,41, /6, 7,9, 23 
—— wa sifat-padhir 34, /9 
— -ihudud-iriani 79, /59 
signs of God, Imams (nishan-ha) 

68, 69, 73, 84 
sinners 57, 61, 82, 84, 85 

sitam wa zulm /61 

Six Chapters 86, 87 

souls, human, questions about 

27 
— birthof 65 

spirit, Divine 52, 53 

static, sakin 51 

“Studies in Early Persian Ismai- 
lism”, by W. Ivanow 18 

Sufism - 9 

sujud wa tasbi'r, li-dhikri-hi(Qa’im) 
[23 

sukhan-guy, nafs (= natiga) 54, 
56, 58, /31-33, 35 

sukun 16 

surat 21, 32, 56, 63, 67, 
— -iakhirat 67, /45 
— -idiwan /30 
— -iin‘alam [26 
— -iizadi /29 
— -ijahan 16, 67, 

[7, 26 

[45 

INDEX 

suratijismani’ 53, 29 ~  \ 
— -ikull-i khwish 69,70, ue 
— -inafs {45 

— -i Nafs-i Kull 52, [29 
— -inafsani 53, /29, 56 

— -nafs-ha [30 

—-iqawi 68, /46: 
surat-ha-y-i nafs; 52, 28 

—.  nafsani [29 
suwwum ‘alam 35, /1L 

Ta‘at 30, 56, 61 
— -i hudud sufli 

— -ilmam [30 

taba’ 57,91, /28, 34, 35 
taf awut-i ruxgari /21 

tafsl 73, [51 

Wqiq 7 
ta’lif 35, -/11 

tamam 21, 20, 26, 33 
— baquwwat /24, 28 
—  -inuqsan-i Nafs-i Kull 59 

tamami 50, 56, 62, 79, /14, 26, 28, 
33, 39, 58 ; 

—  -y-i Nafs-i Kull /39, 58 

tangi-y-i gudhar-gah-i sukhan _ |7 
tanzil 73, 55 
taqdir-kunanda’i 

{7 
Tagi Zada, Dr. Hasan 2 
taqlid 70, /48 
tarbiyat /10 

tari (humidity) 75, /53 
tarig-i hagiqat 33, /8 

[56 

‘alam-i jismani 31, 
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_ tarig-ihaqq 87, /68 
Tarjum n-i Kitab-i: Khuday (far- 

xandan-i ‘Alj) /2 
tarkio-i ‘alam-ijismani 49, 25 
— — sufi 74, [53 
— in ‘alam /36 

Tarsayan 61 
tartib 74, /52 
tashbih 29,37, /4,13 
— wata‘til 29,37, /4,13 

tawana’i 50, /5, 26, 44, 62 
tawnrid 27, 29, 32, 33, 36," 41, 55, 

64, 66, 86, /3, 4, 7, 8, 9, 12, 
13, 17, 23, 32, 41, 43, 68 

— ,‘ilmi /68 
— _, shinakht-i 37, /4, 32, 41, 43 
— «shinakhtan-i ‘Aql 47, /23 

ta’wil 10, 53, 71, 73, 74, 77, [29 
30, 50, 52, 56, 64 

— ,khudawand-i /52, 64 
ta’yid 35, 36, 54, 71, 74-76, 

31, 49, 52-54 
— ‘Ad /31, 49, 52, 54 
— , quwwat-i /54 

tax, religious, 119 dirhams 68, /46 

Tag (= Arabic) /15, 50 

terminology of the Shish Fasl 
12-21 

Thanj, Nafs 47, /23 
thanksgiving, worship of ‘Aql 

66, 78, /44, 57 
thawab 27, 56, 64, /3, 32, 41, 45, 

66, 68, 69 
— wa ‘igab /66, 69 

/11, 
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thawab-i jawidanj /32 

time, produced by Nafs-i Kull 45 
torture 84 

tree, blessed 77 

True Path 87 

two, position of 47 

Universal Reason 12 

— Soul 12 

Upper Oxus river, Ismallis resi- 
ding on 2 

‘uqubat 48, 69 

Wadi‘at 73, /51 

wahda 39,90, /15 
wahdaniyyat 34, /10 

Wahid 39,90, /15 
wahm /14, 15 
Wajh-i din, book 2 

wajibat-i mu’min 68, /46 

wagqt = da’ira’i Imam 18 
wasf 51, /28 

Wasi, Wasis 61,87, /39, 68 

— -y-i dawr ]39 

wasiyyat 52 

water (element) 75, 76 

Word of God, see Kalima. 

worship 65-68 ; — to hudud 27, 
65, 66 

wujud-i Khuda 34 

Y (ya) the “edge” letter of 

Moses 79, /58 
yakanagi 37, /5, 6, 8, 13 
yakj (oneness) 21, 81/,1 
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Zadu’l-musafirin, book 2 zayish 52, 91, /27, 34, 42 - 
xadani nafsanj 37, 13 — wa parwarish-i nafs-ha /42 
Zahid-i zahidan (‘Alj) /2 — i ‘dlam 27 © 
zahir wa batin 77, /56 ziyadat /6, 8, 33, 34 
zahir-sukhaniyan 53, 29 viyan 21, [45 
zaish, see zayish. Zotoastrians 23 
zakat 68, /46 zuhur-i Qa’im 86, /67, 68 
zaman, zamana 21, 50, 90, /20, ~ 

21,27 119 dirham, religious tax 68, /46 
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ERRATA 

The Editor of the “Ismaili Society” offers his apologies for 
the presence of misprints which chiefly consist of the absence of 

mecessaty accents. Such errors are not due to negligent proof- 

teading, but have resulted from the types breaking in the process 
of printing, on the machine. In the present unprecedented diffi- 

culties with printing in India it is impossible either to get proper 
quality of the types, nor receive necessary spares and replacements 
for the machinery from Europe. Everything has been done to 
“improve the quality of printing, but the circumstances are stton- 

. ger than individual efforts. 

Errors:—p. 3, top line: insert | at the beginning. —p. 5, top 

line: insert I at the beginning. —p. 11, bottom, right corner: for 

‘nota” read “not a’”.—p. 22, line 6 from bottom: insert a comma 
‘after “true”. —p. 32, line 9: insert a full stop after Nafs.—p. 65, 
|. 14: insert “of” after “up-bringing”. —p. 71, 1. 5from bottom: 

the broken figure of the footnote should be 34. —p. 89, note 7, 
top line: nisti.—p. 90, line 2: read the first word : jismani.—p. 91. 

Accents have been broken in note 25, line 1: birun. Line 5: in. 

Line 6: birun. —p. 93, note 39, first line: in, Note 42, line 10: 

Sultan. 
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