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Abstract

This article surveys the available sources for the history of the Tayyibi Isma‘ili da‘wa in
Yemen, in particular in the years leading up to its relocation to India in 974/1566 and
beyond. To date, this period has received little attention from historians of Yemen and
Isma‘ilism due to a lack of available sources, which was caused by the exclusive nature
of the community and the hostility it has faced throughout its history. The present
contribution is a first step in closing this gap in Yemeni and Isma‘li history. A sample
from a collection of correspondence exchanged between the da‘wa officials in Yemen

and India (Qaratis al-Yaman) is edited in an appendix.
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1 Introduction

Preserving the knowledge of the outer and inner meaning of the faith (zahir
and batin, respectively) and maintaining the spiritual and temporal well-being
of the community of believers are the primary duties and concern of the Tayyibi
Isma‘ili da? mutlag during the period of concealment (dawr al-satr).

This period began with the concealment of the heir to the Fatimid throne
and Imamate, the infant al-Tayyib, following the assassination of his father
al-Amir bi-Ahkam Allah (d. 524/130) and the takeover by the slain caliph’s
cousin, al-Hafiz li-Din Allah (d. 544/1149). According to the Tayyibi tradition,
the infant imam had to be rushed into hiding by loyal das out of fear for his
life.

The Sulayhid queen Arwa bint Ahmad (d. 532/1138) refused to recognise the
imamate of al-Hafiz, proclaiming instead her allegiance to al-Tayyib, thus sev-
ering Yemen's strategic ties with Egypt. A major restructuring of the hierarchi-
cal organisation governing the religious affairs of the community of believers
accompanied this daring political move since the queen was aware of the bleak
future of the Sulayhid state in the absence of a suitable heir and the spread of
internal dissent. The best alternative was to separate the leadership of the reli-
gious institution from the Sulayhid state in order to preserve the da‘wa upon
the imminent demise of the state.

The head of the religious institution, known as the da‘wa, was the daTmutlag
(chief da7).! He was assisted by the madin mutlaq, a second-in-command who
might not necessarily inherit the top position, followed by the mukasir, and
numerous clerics or dignitaries (hadd, pl. hudud, lit. ranks) appointed over the
different communities spread around Yemen and India. The chief da?s are
entrusted with the da‘wa until the end of the period of concealment when
the imam of the line of al-Tayyib will emerge from hiding.? So far, fifty-two
chief da‘ts® have run the affairs of the community, first in Yemen from 532/1137

1 It has become common practice to translate da7mutlaq into chief da7. However, this trans-
lation implies that the head of the da‘wa is overseeing other lower rank dafs. This is not the
case during the period of concealment when all da‘wa officials below the top three ranks
mentioned above are considered hadd (pl. hudud) and not dafs.

2 See Husayn Hamdani, Al-Sulayhiyyan wa’l-haraka al-fatimiyya frl-Yaman, Cairo, Maktabat
Misr, 1955.

3 There are 52 chief da?s in the Daadi line, 51 da7s in the Sulaymant line, and 44 dafs in the
Alavi line. The names of all da%s are listed in Ismail Poonawala, Biobibliography of Isma‘ilt
Literature, Malibu, Calif., Undena Publications, 1977, pp. 365—-370.
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until 974/1566 when the da‘wa leadership moved to India where it is still
active, leading native communities in South Asia and Yemen and a worldwide
diaspora.

It is the religious obligation of the believers to preserve the knowledge of
the faith from outsiders during the period of concealment. An oath of secrecy
is administered to all seekers of the divine truth who would have gradual
access to it depending on their ability to properly understand it and uphold
it. Thus, Isma‘li literature is jealously preserved in the libraries of the da‘wa,
its seminaries, and the private collections of Tayyibi scholars. The da‘wa has
systematically avoided publication of Isma‘ili primary sources. What is made
available in print to believers is modern literature based on the sources or
anthologies limiting the access to excerpts of the original texts.# Upon receiving
the proper permission ( fash), trusted students of the faith would have access
to original manuscripts or specially made reproductions to complete their
studies. The obvious goal is to control the circulation of texts as much as
possible.

Thus, the focus of this article is limited to the available sources for the history
of the da‘wa in Yemen, especially in the years leading to its relocation to India
and beyond. Due to the exclusive nature of the community and the hostility
it faced in Zaydi circles, the coverage it received in most non-Tayyibi sources
is lacking in content and accuracy.® Therefore, non-Tayyibi sources will not be
covered in this article.

2 Major Tayyibi Sources on the History of the da‘wa in Yemen

A sizeable collection of writings by Yemeni da7s and scholars has survived.
Among those, three authors emerge as the most prolific and representative
of the Tayyibi religious and intellectual school: the third chief da7 Hatim

4 The late da7 Tahir Sayf al-Din (d. 1965) used to publish an annual Risala ramadaniyya
in Mumbai for internal circulation, containing excerpts of poetry and prose from Isma‘ili
sources. The 48 Risalas are given individual titles corresponding in Arabic gematria to the
year of publication. A few of them are available in research libraries.

5 Nahrawali’s al-Barq al-yamani fi al-fath al-‘utmant is a noted exception. The author shows
much interest in the Tayyibis who played a major role in supporting the Ottoman conquest
of Yemen. However, it is clear from his exposé of the Tayyibi divisions that he is at a loss
regarding the identity and role of the different Isma‘ili dignitaries, to such an extent that he
refers to all Tayyibis as daf7s, whereas the chief da7 is referred to as al-Shaykh Yasuf. Qutb
al-Din Nahrawali, al-Barq al-yamani i al-fath al-‘utmant, Riyadh, Dar al-yamama, 1967, p. 170.
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b. Ibrahim al-Hamidi (d. 596/1199), the fifth ‘Ali b. Muhammad b. al-Walid
(d. 612/1215), and the nineteenth ‘Imad al-Din Idris b. al-Hasan (d. 872/1468).
The works of the das Hatim and ‘Ali, predominantly doctrinal, educational
and polemical in nature, are seminal for establishing the foundations of a
distinct Tayyibi school of Isma‘ili thought.

However, ‘Imad al-Din Idris’ encompassing and exhaustive output is in a
category of its own, reflecting his exceptionally long 44-year tenure at the helm
of the da‘wa. Imad al-Din’s writings that are of interest to us here are three
works covering the history of the da‘wa from the rise of Islam to the author’s
time: the seven-volume Uyiin al-ahbar® covers the history of the da‘wa from
the days of Muhammad to the concealment of al-Tayyib and the fall of the
Sulayhid state. Next, Idris devotes a two-volume history, the Nuzhat al-afkar,
to the history of the da‘wa and the contemporaneous Yemeni ruling dynasties
up to 853/1449, around twenty years in the author’s tenure over the da‘wa.
Several manuscripts of the still unpublished Nuzhat al-afkar have survived.”
The library of the Institute of Ismaili Studies alone holds two complete sets
of the Nuzha with a copy of the second volume dated 1087/1676 (cat. no. Ms.
1529), an unusually early date for an Isma‘ili manuscript.® One particular set is
of interest here despite its late dating. The two volumes were copied in Surat
during the time of the fifty-first da7 mutlag Tahir Sayf al-Din (d. 1965) by two
Yemeni scribes, Hamid b. ‘Al b. Husayn b. Muhsin al-Gabal al-Yaburl in Sa‘ban
1349/1930 (cat. no. A312) and ‘Ali b. Muhammad Nasir al-Zahri al-Yaburi in
Gumada al-Ahira 1350/1931 (cat. no. B333). One can deduce from the names
and place of copying that the two scribes were either Yemeni immigrants
or descendants of Yemeni immigrants who were affiliated with the religious

6 Six of the planned seven-volume edition of the Uyuan al-afbar have already been published.
The printing of the remaining volume was halted at the beginning of the Syrian civil war.
‘Imad al-Din Idris, ‘Uyan al-ahbar wa-funun al-atar, 7 vols., eds. Ayman Fu’ad Sayyid et al.,
London and Damascus, the Institute of Ismaili Studies and the Institut francais du Proche-
Orient, 2007—.

7 Poonawala, Biobibliography, p. 172.

8 Poonawala writes that the Zahid Ali collection contained a complete two-volume set of the
Nuzha. However, only volume two (cat. no. Ms. 1125) is listed in the collection catalogue.
See Adam Gacek, Catalogue of Arabic Manuscripts in the Library of the Institute of Ismaili
Studies, vol. 1, London, Islamic Publications, 1984, pp. 85-86, Delia Cortese, Arabic Ismaili
Manuscripts: The Zahid Ali Collection, London, 1.B. Tauris and the Institute of Ismaili Stud-
ies, 2003, pp. 126-127, and Frangois De Blois, Arabic, Persian and Gujarati Manuscripts: The
Hamdani Collection, London, 1.B. Tauris and the Institute of Ismaili Studies, 2011, pp. 137—
138.
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seminary in Surat, al-Dars al-Sayfl. The remaining twenty years of Imad al-Din’s
life are covered in his Rawdat al-ahbar,® which ends two years short of his
death.

Thus, the da?’s ambitious history of the da‘wa, from the prophetic period to
his time, is the only surviving comprehensive historical account of the da‘wa
written by an Isma‘fli.1? Its value lies not only in the subject matter but also
in the lost sources and documents it references and quotes, the first-hand
account the author provides for the contemporaneous events, and the alter-
native insider reading it offers to a history that was predominantly written by
outsiders.

It took another four centuries for a Tayyibi author to produce a new general
history of the da‘wa. Qutb al-Din Sulayman-gi'! Burhanpuri (d. 1241/1826), an
Indian Tayyib1 cleric of Da’adi persuasion, wrote the Muntaza® al-ahbar fi
ahbar al-du‘at al-ahyar, a comprehensive two-volume history of the da‘wa up
to his time, still partially unpublished. Burhanptri’s main contribution is in
the second volume, which is devoted to the history of the da‘wa in Yemen
and India.!? The earlier Yemeni section relies heavily on ‘Imad al-Din Idris’s
historical writings, leaving an unfortunate gap in the period following the da7’s
death in 872/1468 since Burhanptir1’s account beyond this date focuses on the
events in India.

The internal breakup within the Tayyibi community, which occurred along
geographical boundaries, most probably lies behind the silence of Indian
sources on events in Yemen. The dispute over the leadership of the community
between Da’id b. Qutb Sah (d. 1021/1612) and Sulayman b. Hasan (d. 1005/1597)
ultimately led to the breakup of the community into Da’adis, known as Bohras,
who are predominantly concentrated in India and Sulaymanis, known as
Makramis, who are mainly concentrated in Yemen.

One might fairly assume that Burhanpiirl had no access to other sources,
especially of Yemeni provenance, to complement and expand on ‘Imad al-Din

9 ‘Imad al-Din Idris, Rawdat al-ahbar wa-nuzhat al-asmar fi hawadit al-yaman al-kibar
wa’l-husin wa’l-amsar, ed. Mohammad al-Akwa‘, San‘@, al-Hay’a al-‘amma Ii’l-kitab, 1995.

10  The Fatimid historian al-Musabbihi’s forty-volume chronicle is another comprehensive
historical account produced by an Isma‘li. Unfortunately, only one incomplete volume
has reached us.

11 Itis the custom in South Asia to add the suffix g7’ to personal names as an honorific.

12 Ihave already published a partial edition of the Muntaza“ al-ahbar from the first chief
daf al-Duwayb b. Miisa al- Wadi‘ (d. 546 /1151) to the twenty-seventh da7 Da’ad b. Qutb Sah
(d. 1021/1612). Qutb al-Din Sulayman-g1 Burhanpuri, Muntaza“ al-ahbar fi ahbar al-du‘at
al-ahyar, ed. Samer Traboulsi, Beirut, Dar al-garb al-islami, 1999.
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Idr1s’ account. This may suggest that the da‘wa manuscript collections pre-
served by the Da’udl community in India lack additional literature covering
the history of the Tayyibil da‘wa and community in Yemen. Unfortunately, it is
hard to confirm this claim since Da’adi da‘wa officials strictly prohibit outsiders
from accessing their manuscript collections. The Makramis in Yemen have
proved equally reticent in opening their archives to outside scholars due to
the long persecution they experienced under the Zaydi imamate in Yemen and
the annexation of Nagran, their traditional homeland, in the mid-twentieth
century by the Saudi state, whose adherence to the strict Wahhabi school of
thought keeps the Makramis in check. All my attempts to establish fruitful con-
tacts with Makrami da‘wa officials have failed and I doubt these sources will be
made available to scholars in the near future.

3 Unexplored Sources

3a Two Sulaymani Sources

However, Makrami authors did produce historical accounts that survived, at
least partially, through alternative sources. Gabir b. Fahd al-Makramt’s Tbrat
al-labib and the anonymous Badi* al-ahbar are two concise tracts dealing with
the period surrounding the time of the relocation of the da‘wa headquarters
in 974/1567 from Yemen to India. Unfortunately, we do not have access to the
full text of the two works because they were later edited by Da’udi scholars.!3
The purpose of the editorial treatment was presumably to remove the sections
covering the period of the Da’udi-Sulaymani schism and beyond, which was

13 The illegible name of the scholar who produced the abridgement of the Tbrat al-labib
is stated at the end of the manuscript as “Sayyidi ‘Abd al-‘Ali b. Sayyidi (unreadable)
during the time of our master and lord the da7mutlag Aba Muhammad Tahir Sayf al-Din.”
Poonawala gives the full name of the abridger as Sayyidi ‘Abd al-‘Al1 b. ‘Abd al-Qadir. No
date is given for the abridgment though one can assume that it was done in the second
half of the nineteenth century since ‘Abd al-Ali b. ‘Abd al-Qadir was active during the
time of the forty-seventh da7 mutlag ‘Abd al-Qadir Nagm al-Din (d. 1885). Thus, only the
copying of the manuscript was done in the first half of the twentieth century during the
time of the da7 Tahir Sayf al-Din. The date of 15 March 1936 is given by the copyist of the
Badr* al-ahbar without specifying a date for the abridgment. Poonawala does not list the
name of the abridger. Gabir b. Fahd al-Makrami, Muntaza‘min Tbrat al-labib, Ms., private
collection, San@’, Yemen, p. 61, Anonymous, Badi* al-ahbar, Ms., private collection, San‘@’,
Yemen, p. 137, Tahir Sayf al-Din, Surur rushd marfi‘a, Bombay, British India Press, 1946,
p. 129, and Poonawala, Biobibliography, pp. 248, 331, 338.
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deemed inaccurate and unnecessary by followers of the Da’ud1 da‘wa. In fact,
the need to abridge Sulaymani writings, rather than dismiss them altogether,
could be a sign of the Da’adis’ desperate need for sources to fill the gap in the
period between ‘Imad al-Din Idris and the relocation of the da‘wa to India.
These two sources were apparently unavailable to Burhanpari in the early
part of the nineteenth century; or perhaps he felt uncomfortable relying on
Sulaymani accounts in his Muntaza‘al-ahbar.

The abridgment of Tbrat al-labib begins in 922/1516 when a Mamluk naval
force, led by officers known as the levends (lawands in the Arabicized version),
under the leadership of Husayn al-Kurdi landed at the coast of Zabid from
their stronghold on the island of Kamaran. The Tahirid sultan ‘Amir b. ‘Abd
al-Wahhab’s refusal to support the Mamluks in their campaign against the
Portuguese ships was interpreted as an act of aggression and necessitated a
military intervention on the Yemeni mainland. Sultan ‘Amir was not aware
that his forces were no match to the Mamluk troops and their guns, which
brought about the end of the Tahirid dynasty.!* The coverage of the Tbrat
al-labib ends with the accession of the twenty-fifth da7 mutlaq Galal b. Hasan
(d. 974/1566), the first da7 to be based in Ahmedabad, India. The author, Gabir
b. Fahd al-Makrami is a Sulaymani da7 about whom we know next to nothing.
Poonawala suggests that he might be the brother of Safi al-Din Muhammad
b. Fahd al-Makrami (d. 1042/1633), a key player in the Sulaymani movement
from its inception and the acting da7 during Ga‘far b. Sulayman’s minority.!s
Safi al-Din al-Makrami was also the father of the thirtieth Sulaymani chief
daf, the first of the Makramis to occupy and monopolise the office, giving
the community its popular name. If true, Gabir b. Fahd would have flourished
in the first half of the eleventh/seventeenth century; that is, some fifty years
after the move to India, making him a near contemporary to the period he
covers.!

14  See Yahyab. al-Husayn, Gayat al-amanifi ahbar al-qutr al-yamant, ed. Sa‘id ‘Abd al-Fattah
‘Aiir, 2 vols., Cairo, Dar al-katib al-‘arabi, 1968, pp. 642—651.

15  Poonawala, Biobibliography, pp. 244, 248 and Burhanpari, Muntaza“ al-ahbar, pp. 213—
215.

16 For coverage of the period based on Tbrat al-labib, see my “The Ottoman Conquest of
Yemen: The Isma‘ili Perspective,” in Jane Hathaway (ed.), The Arab Lands in the Ottoman
Era, Minnesota, Center for Early Modern History, 2009, pp. 41-60.
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The Muntaza“min Ibrat al-labtb: Two Manuscript Copies from

Private Libraries
I have access to two manuscript copies of the Muntaza“ min Tbrat al-labib;
the first is an undated manuscript from a private library in San@’, Yemen. The
manuscript is 61 pages long, with 15 lines per page, written in a rough nasf hand.
The second is a modern manuscript from a private library in San@’ copied by
‘Ali Muhammad Haydar b. Haydar Yahya Muhammad Salah Ahmad b. ‘Amir
al-Qir1 al-‘Abrat [sic] in 1410/1989. It is in 53 pages, with 1315 lines per page and
written in a neat nash hand. It is probable that the second manuscript is a copy
of the first.!”

While Gabir b. Fahd al-MakramT’s account presents the events leading to the
relocation of the da‘wa from a Yemeni perspective, the Badi‘al-ahbar does the
same but from an Indian one. The abridgment, Muntaza‘ min Badi* al-ahbar
starts with the deputyship of Mulla Adam b. Sulayman over the community in
Gujarat, India on behalf of the chief da7 in Yemen and ends in 974/1566 with
the appointment of the twenty-fifth chief da7 Galal b. Hasan and the relocation
of the da‘wa seat to Ahmadabad, India.

Unfortunately, the anonymous author of the late Da’ud1 abridgment attri-
butes the original to an unnamed Sulaymani author (li-ba'd al-Sulaymaniyyin).
Either he ignored the identity of the author or he thought naming him would
not benefit his Da’udi1 readership.!® However, a short extract from a work enti-
tled Bada’i* al-ahbar in a scrapbook kept by Muhammad ‘Ali al-Hamdani
(d. 1898)' and others is attributed to a certain “Ahmad-g1 b. ‘Abd al-Latif b.
Miyan Shams-gi who was one of the Sulaymani sect at the time of Ga‘far
b. Sulayman (the twenty-eighth da7 according to the Sulaymani reckoning,

17 In the first manuscript, after writing the title of the work, the scribe mistakenly omits the
name of the author’s father, Fahd. It was later added above the line in a different hand. The
omission appears in the second manuscript. Likewise, the name of the abridger’s father is
not legible in the colophon of the first manuscript. The copyist of the second manuscript
instead of writing the name as “Sayyidi ‘Abd al-‘Ali b. Sayyidi (unreadable)” decides to

=

write only the abridger’s name “Sayyidi ‘Abd al-‘Ali” omitting “ibn Sayyidi,” which makes
no sense.

18  In his abridgment of the Tbrat al-labib, Sayyidi ‘Abd al-‘Ali b. ‘Abd al-Qadir kept the name
of the original author, Gabir b. Fahd al-Makrami. However, there is no evidence that he is
also responsible for the abridgement of the Badi* al-ahbar.

19  Muhammad ‘Al al-Hamdani is a noted Tayyibi scholar who flourished in the nineteenth
century and believed in the imminent reappearance of the hidden Imam. See Abbas
Hamdani, “History of the Hamdani Collection of Manuscripts,” in De Blois, Arabic, Persian

and Gujarati Manuscripts, pp. Xxviii—xxx.
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reigned from 1005/1597 to 1050/1640)".2° This information is supported by inter-
nal evidence from the Badi* al-ahbar in which the author quotes an account
by his father (abi) Miyan Sams b. Ga‘far.2! Thus, the author can be the son or
grandson—since abi can be used to refer to one’s grandfather—of Miyan Sams-
81, a dignitary of the da‘wa who was active during the days of the twenty-sixth
chief da7 Da’td b. ‘Agab Sah (d. 997/1589) and hoped to be his successor. Miyan
Shams-§i was disappointed when the da selected Daid b. Qutb Sah instead.
Ultimately, he removed himself from the da‘wa affairs and his sons followed
Sulayman b. Hasan when he claimed his right to the office.2? If Ahmad-gi b.
‘Abd al-Latif b. Sams-g1 was the author of the Badi* al-afbar he would be a con-
temporary of Gabir b. Fahd al-Makrami and a near contemporary to the period
he is covering.

The Muntaza“min Badi* al-ahbar: Two Manuscript Copies from a
Private Library and the Institute for Ismaili Studies (115)

I have access to two manuscript copies of the Muntaza“min Badi* al-ahbar.

— The first belongs to a private collection in San‘@’ and was copied in 1354/1936
by Amin-g1 b. ‘Ali Bhai al-Kathiyawarl. This manuscript is 138 pages long, with
13 lines per page, written in a rough nasf hand. The subtitle, Ahbar wulat
al-mwminin min ahl al-Hind, is given at the beginning of the text.

— The second copy is included in a volume of collected works (magmi‘)
housed at the Institute of Ismaili Studies library (cat. no. 5). The manuscript
is a collection of five historical texts, the first of which is the Muntaza“min
Badi al-ahbar. The volume is in 234ff., with a variable number of lines
per page, written in different nash hands on brown wove paper, without
watermarks, some rubrics and quarter-cloth binding. However, the copyist
dropped the title, Muntaza‘ min Badi* al-ahbar, while keeping the subtitle,
Ahbarwulat al-muwminin min ahl al-Hind, without attributing it to the anony-
mous Sulaymani author.23

20  According to De Blois, the excerpt from the Bad@’ial-afbar is written “in a different hand,”
which makes the ascription of the copying to Muhammad ‘Ali al-Hamdani and dating
hard to prove. Unfortunately, I was not able to consult the scrapbook to compare the
two texts and confirm De Blois’ conclusion. It is also not clear if the excerpt is extracted
from the original complete text or the abridgment. De Blois, Arabic, Persian and Gujarati
Manuscripts, p. 234.

21 Muntaza“ min Badri* al-ahbar, p. 6.

22 Burhanpurl, Muntaza‘ al-ahbar, pp. 196-197.

23 A detailed description of the volume is given below. See Gacek, Catalogue of Arabic
Manuscripts, vol. 1, p. 2.
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The importance of the Badi® al-ahbar lies in setting the background and
focusing on the career of the first two Indian chief da7s, Yasuf b. Sulayman and
Galal b. Hasan. It complements Tbrat al-labib in its focus on the life and careers
of the muhagiran (the migrants), the Indian Tayyibis, who regularly travelled
between Yemen and Gujarat and some of whom resided in Yemen for extensive
periods to study and serve the da‘wa and its leader.

The account in the Badi® al-ahbar is generally more detailed than that of
the Tbrat al-labib. As such, some ambiguities and gaps in the 7bra, which
are either due to the author or to the abridger, are clarified and filled in by
the Badi® al-ahbar. For example, it is not clear from al-Makrami’s account
whether Galal b. Hasan, then wali of the da‘wa in India, was in Yemen or
India when he acceded to the leadership of the da‘wa in 974/1566. It becomes
clear from the Badi* al-ahbar’s detailed coverage of Galal b. Hasan’s career
that he was in India at the time of the demise of his predecessor da? Yasuf
b. Sulayman. Thus, the relocation of the da‘wa seat to India happened as a
result of the appointed da?’s decision not to move to Yemen the traditional
seat of the da‘wa, rather than making the decision in Yemen to move to India.
This way, an internal conflict between the Yemeni believers, on one side, and
the da7 and the Indian ones, on the other, was avoided, at least in the short
term.

The da‘wa history abounds with occasions where members of the commu-
nity disagreed with the decisions of a living da%. When properly handled, these
crises did not escalate out of control. Da7 Yasuf’s handling of the resentful Bana
al-Anfis a good example. The clan of Bana al-Anfhas provided 17 of the 23 da‘s
who ruled over the Tayyibl community in Yemen. As a result, several members
of the clan expressed their displeasure with the appointment of an Indian da?
from outside the clan seeking positions of power outside the confines of the
da‘wa and community. These were provided by the Ottoman administration,
which was eager to attract local chieftains to its side. The da 7 recognised Bani
al-Anf’s difficulty in accepting the loss of the da‘wa leadership. As a result, he
reluctantly conceded to their increasing involvement with the erratic Ottoman
administration, knowing that this would ultimately create problems for the
da‘wa and its welfare.

Eventually, da7 Yasuf decided that it was better to appoint another Indian
he trusted to succeed him. One could hardly imagine the dying da7 appointing
a successor from the Banu al-Anf, the allies of Ridvan Pasha, in whose prison
he had spent a difficult year. Of course, the Yemenis could have challenged
the testified appointment (nass) of the deceased da¢%, but such drastic claims
usually resulted in tearing apart the community. Few people were willing to
take this course.
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Despite the later Da’ud1 abridgment, the two Sulaymani sources, the Tbrat
al-labib and the Badi* al-ahbar remain an invaluable source for the later his-
tory of the Tayyibi da‘wa in Yemen. They are complimented by another impor-
tant source, the Qaratis al-Yaman, a collection of correspondence exchanged
between the da‘wa officials in Yemen and India.

3b A Collection of Correspondence between Officials in Yemen and
India: The Qaratis al-Yaman

The correspondence between the da‘wa officials in Yemen and India have par-
tially survived in private collections that are mostly not open to researchers.
One might also assume that some of these letters are preserved in the archives
ofthe Jameat-us Sayfiyya in Surat and the da‘wa headquarters in Mumbai. How-
ever, at some point, a member of the Tayyibi community thought of preserving
a collection of letters he had access to in a volume titled Qaratis al-Yaman. We
are fortunate to have access to this volume.

The letters collected in the Qaratis cover a wide range of topics, from the
obvious administrative and religious affairs of the community to social enqui-
ries about family and friends. Of particular interest are the letters discussing
current events, such as developments on the Zaydi front, relations with the
Ottoman administration, and the internal affairs of the Tayyibl community.

The letters suffer from a heavy editorial hand, for not only are the conven-
tional devout openings and conclusions omitted but also several sentences, and
probably passages, from the body of the text. These are replaced by the formula
ila gawlihi (‘to where he says’). At times, the editor provides a summary of some
passages, which are evident from the sudden shift from the first person to the
third person voice. Substantial details have been lost through these omissions,
which seem arbitrary in several cases. In addition, not all the letters are dated,
some giving only the day and month; this prevents us from pinning down the
years of particular events not mentioned in other sources.

In order to provide a historical context for the compilation, the anony-
mous compiler inserts extensive quotations from al-Makrami's Tbrat al-labib
between the letters.2* Unfortunately, we cannot tell if these excerpts are taken
from the original complete Tbrat al-labib or from the abridgment.

The edited letter included in the appendix is an interesting example high-
lighting the unique first-hand accounts and insider information that the
Qaratis provide, while illustrating the abridgment style of the anonymous com-

24  See Qaratis al-Yaman, Ms., University library, Tiibingen, Germany, ff. 19"—26" and 29*—33".
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piler. It is, however, one of the longer letters in the volume.?5 In other cases, the
compiler only preserves the name of the sender and addressee, the date, and
a few words from the original document. Nonetheless, there is much to learn
from the Qaratis, especially as it extends beyond the relocation of the da‘wa to
India.

Three Qaratis al-Yaman manuscripts are known to exist: in the Hamdani col-
lection, the University of Tiibingen library, and the Institute of Ismaili Studies
library.

— The first belonged to the famous Hamdani collection, known as al-Hizana
al-Muhammadiyya. Most of the manuscripts in the collection ended up in
the private collection of Prof. Abbas Hamdani.?6 Some of those in the pos-
session of the remaining heirs of Sayh Fayd Allah al-Hamdani found their
way into the collections of Tiibingen University, Mumbai University, and the
al-Hizana al-‘Alawiyya in Vadodara, India. Unfortunately, the whereabouts
of the Hamdani manuscript of the Qaratis is unknown to us. We know about
this manuscript from a bibliographical list of the Hamdani collection com-
piled by Sayh Fayd Allah al-Hamdani.2” Accordingly, this Qardatis manuscript
contains documents covering the period between 800-1100/1397-1688.28

— The second manuscript was also part of the Hamdani collection and it bears
its seal. It is now housed in the University of Tiibingen library (cat. no.
Ma vI 330).29 This Qaratis manuscript contains documents covering the
period between 904-1105/1498-1693, more than a hundred years less than
the previous manuscript. However, this does not necessarily entail the loss
of a large number of letters since the chronological coverage in the volume
is, at times, uneven.

The Tiibingen manuscript is in 103 ff. of 10 lines per page, written in a nasf hand.
It ends abruptly without a colophon, leaving us in the dark as to the identity of

25  Fora description of the letter and its content, please refer to the appendix.

26  Abbas Hamdani donated the manuscripts of the Hamdani collection in Ismaili possession
to the Institute of Ismaili Studies, making them available to scholars of Ismaili and Islamic
studies and ensuring that they would be preserved for the future.

27  Ismail Poonawala writes in his seminal Biobibliography of Ismaili Literature that he con-
sulted Hamdani’s list. See Poonawala, Biobibliography, p. 403. It seems he did not have
access to the actual collection, though he most probably was able to consult the manu-
scripts in Abbas Hamdani’s possession.

28  See Poonawala, pp. 326—328. See also Poonawala’s contribution to the present volume.

29  Anonline catalogue is in preparation.
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the copyist and the dating of the manuscript. However, it seems to be of modern
provenance, probably late nineteenth to early-twentieth century. It contains
99 letters of varied length and is divided into two distinct parts written in the
same hand and separated by a blank page (f. 747). The first part, containing 51
letters, begins after the basmala with a truncated sentence: “and from the letter
of Sayyidna Hasan” (wa-min girtas Sayyidna Hasan), which might be due to the
loss of the first part of the text. The last letter is dated 989/1581.

The second part contains 48 letters in total. The section begins with the
sentence: “copied from (mangul min) the garatis of Ahmadabad and Yemen,”
which suggests that its source is another collection of letters. Unlike the first
part, the letters are not always listed in chronological order. The earliest letter
in the second collection is dated 1082/1671 and the latest 1105/1693.3°

— The third manuscript of the Qaratis is housed at the Institute of Ismaili Stud-
ies in London (cat. no. 5). It forms part of a larger volume of collected works
(magmu‘) containing four other texts. The volume is in 508 pp., 16.5x8cm.
of variable number of lines per page and written in different nash hands,
brown wove paper, without watermarks, some rubrics and quarter-cloth
binding.3! It seems that the copyist happened to chance upon some dam-
aged manuscripts, which he attempted to preserve by copying them, despite
being unable to identify their titles and authors.

The first is the Muntaza“ min badi* al-ahbar, titled here as Apbar wulat al-
muwminin min ahl al-Hind.32 A blank folio (ff. 617—) separates it from the sec-
ond text, which bears no title and begins abruptly (f. 62V), suggesting that it
is extracted from a larger work. It is also incomplete at the end (f. 143Y), leav-
ing the identity of the copyist and the dating of the manuscript unknown. The
description “agza’ awraq [sic] al-ahbar al-muntahaba min al-sira fi dikr al-du‘at
min sayyidna Qutb al-Din a‘la Allah qudsahu” (i.e. scattered pages from selected
anecdotes from the lives of the dafs, starting with da7 Qutb al-Din) is written
on the upper left corner of f. 62* in a different pen. The text, in part, covers the
lives of the thirty-second chief da7 Qutb al-Din Qutbhan b. Da’tid (d. 1056/1646)
and his successor Suga“ al-Din Pirhan b. Ahmad-§i (d. 1065/1655).

30  See Qaratis al-Yaman, ff. 81"~V and go'—gr", respectively.

31 Fora codicological description of the manuscript, see Gacek, Catalogue of Arabic Manu-
scripts, p. 2. However, Gacek’s description is not accurate. It only mentions the first text,
ignoring the remaining four.

32 See above on the Badi*al-ahbar.
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The third text, the Qaratis al-Yaman, begins on f. 144" following a blank page
(f. 144"). It bears no title and does not start with the customary basmala, as in
the Tiibingen manuscript. This might be due to the loss of the first part of the
text. The text does not include the “garatis of Ahmadabad and Yemen” found
in the second part of the Tiibingen manuscript. This supports the conclusion
that the two parts are from different collections of letters.

On f. 194%, the Qaratis is followed, without any break, by an account of the
final days of the thirty-third chief da7 Suga‘ al-Din Pirhan b. Ahmad-§i and the
appointment of his successor Badr al-Din Isma‘l b. Mulla Rag (d. 1085/1674).
This account ends with some abridged letters sent by da? Badr al-Din to
Yemen,33 which might have confused the copyist making him believe that the
latter text was part of the Qaratis. However, it is clear from the context and
chronology that they are not.

The fifth text, missing both beginning and end, starts on f. 209" and is
preceded by a blank page. It is an account of the final days of the thirty-sixth
chief da‘7 Kalim al-Din Misa b. Zaki al-Din ‘Abd al-Tayyib (d. 1122/1710) and his
son and successor Nur al-Din Nar Muhammad (d. 130/1718).

3¢ An Incomplete Manuscript from the Western Library of the Great
Mosque, San‘@’

Another historical text that ought to be examined closely is a history of the
thirty-second Sulaymani chief da7 Hibat Allah b. Ibrahim (d. 1160/1747) and his
son and successor Isma‘ll (d. 1184/1770). The manuscript is housed at the West-
ern Library of the Great Mosque of San@’ (cat. no. tarth 44).34 It is in 271ff. of
13-17 lines per page, 24 x16 cm., written in a nasf hand lacking dots. The incom-
plete manuscript—both beginning and end are missing—is attributed on the
cover page to “a Makrami from Nagran” (li-ahad ahl Nagran al-Makarima).
Nevertheless, the surviving portion of the text is extensive in coverage and
very rich in material. The author’s writing style is reminiscent of that of Tmad

33 See Apbarwulat al-mwminin, ff. 202V—208".

34  From a note attached to the cover page, the faqih Ahmad ‘Abd al-Rahman al-Sami pre-
sented the manuscript to the crown prince of the Zaydi imamate (al-mawla walt ‘ahd
al-muslimin) [ Ahmad Ham1id al-Din] on 17 RabT* al-Ahir 1354/18 July 1935. Al-Sami thought
that the manuscript might be of interest to him since “the house of al-Qasim would not
have succeeded without the support of the Makrami dafs and because the author vili-
fies al-Sayyid Muhammad al-Amir and Hagim b. Yahya.” Muhammad al-Malih & Ahmad
Muhammad ‘Tsawi, Fikris mahtutat al-Maktaba al-garbiyya bi-l-Gami al-kabir bi-San‘@,
Cairo, Mansha’at al-ma‘arif, ca. 1978, p. 649.
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al-Din Idris, especially in the Nuzhat al-afkar, where he alternates between the
developments within the community and those around Yemen in general.

3d The Ottoman Archives

One last resource deserving thorough investigation is the Ottoman archives.
During the two periods of Ottoman rule in Yemen, 1538-1636 and 1872-1918,
Ottoman officials submitted numerous reports about the different groups and
factions in the country. The Makramis were, naturally, of interest to the Sublime
Porte since they both had a history of cooperating against the Zaydi power
machine. These reports need to be closely examined by Ottomanists as they
might provide much needed information on the Makramis in the nineteenth
and early twentieth centuries, of which we know very little.3>

4 Conclusion

Writing a comprehensive history of the Tayyibi da‘wa and community in Yemen
is difficult given the present state of the sources. So far, only Burhanpur’s
historical overview and ‘Imad al-Din Idris’ work devoted to twenty years of the
Tahirid period have been published. In order to write a comprehensive history
of the Tayyibis in Yemen, it is necessary to publish and study Idris’ seminal
history, Nuzhat al-afkar, and examine the literature produced or preserved by
the later Tayyibi scholars in India. Most of the sources are still in manuscript
form, which might intimidate interested scholars. However, the intellectual
rewards gained by bringing the history of this important community to light
are unmatched and the service it does to the historians of Yemen, India, and
the Indian Ocean is great.

The available sources discussed in this article allow us to write a history
that is broad enough to entice interested historians to search for additional
resources and, perhaps, the Tayyibi scholars and da‘wa officials, whether
Da’udi, Sulaymani, or ‘Alawi, to make whatever historical manuscripts and doc-
uments in their possession available for scholarship.

35 I would like to thank Professor M. Siikrii Hanioglu for drawing my attention to these
reports.

JOURNAL OF ISLAMIC MANUSCRIPTS 5 (2014) 246-274



SOURCES FOR THE HISTORY OF THE TAYYIBI ISMA‘ILI DA‘WA IN YEMEN 261
Appendix

The Qaratis al-Yaman gives us a unique view of the events as they are devel-
oping in Yemen. It consists of correspondence exchanged between the da‘wa
officials in Yemen and India. As discussed above, the collection of documents
have been heavily abridged by an anonymous person. We are therefore left with
the material that the abridger felt worthy of preservation. The letter edited
here was sent by the Tayyib1 chieftain Amir ‘Abd Allah b. Hasan to the dat
in India. Though one of the longest in the collection, it is still not preserved
in its entirety; some parts are clearly paraphrased, using the third person
voice, whereas the first-person voice is dominant in others. The identity of the
addressee is not clear at the beginning of the letter but it becomes so near
the end when the author refers to the addressee as “sayyidna,” an honorific
reserved for the da7 al-mutlaq. The letter reads like a report about the declin-
ing situation of the Tayyibl community tracing it back to the rise of the Zaydi
leader al-Mutahhar Saraf al-Din and the collapse of Ottoman control over the
Yemeni highlands. The result is an interesting overview of the Ottoman-Zaydi
conflict in Yemen and the role the Tayyibis played in the restoration of Ottoman
sovereignty over the country.

The edition of the letter is based on two manuscripts. A detailed descrip-
tion of the manuscripts can be found in the above section on the Qaratis al-
Yaman:

The first manuscript [ 3], housed at the University of Tiibingen library (cat.
no. Ma vI1 330), is in 103 folios of 10 lines per page and written in a nash hand.
The edited letter is included in the first part from ff. 637—73".

The second manuscript of the Qaratis [ -] ishoused at the Institute of Ismaili
Studies in London (cat. No. 5). It forms part of alarger volume of collected works
(magmit‘) containing four other texts. The volume is in 234 folios of variable
number of lines per page written in different nasf hands. The Qaratis al-Yaman
is the third text in the volume. The text ends abruptly in the same fashion as
the Tiibingen manuscript, which prevents us from identifying the copyist and
the date of copying. The edited letter is included on ff. 185V-193".

The two manuscripts complement each other since they both have equal
numbers of lacunae and misreading. As a result, I decided to collate the two
manuscripts without using either as a base. Some clear scribal mistakes or
misreading, especially of personal and place names, were corrected in the body
of the text while preserving the original in the footnotes. Any references to
other letters in the Qaratis al-Yaman are based on the Tiibingen manuscript
[3)- The edited text follows the common rules of orthography for modern
standard Arabic.
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Edition of the Text
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FIGURE 2  Beginning of Muntaza‘ min ‘Ibrat al-labib. Ms Private collection, San‘@’, Yemen, p. 1.
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FIGURE 3  End of Muntaza‘ min ‘Ibrat al-labib. ms Private collection, San'a@’, Yemen, p. 53.

JOURNAL OF ISLAMIC MANUSCRIPTS 5 (2014) 246-274



SOURCES FOR THE HISTORY OF THE TAYYIBI ISMA‘ILI DA‘WA IN YEMEN 273

\
Uw\uuu)/ o)l e A
W‘aywj\\ﬁéy Y S1%
GOl 11.<)1' o 2 9} )
o) g dori— s

Sl el )f}(
)L}J,Uf—-”/\&l\ S 2a0as R -\;
(! e fol) ) 190'/35 ()
f\:}t}'ﬂ.}f”uﬁuw{/)
7> w_ﬂlbbt'&fj’f 9<.p\~l}
UPMJ [ C)
Q)Mbj@uﬂy S
%/@jg&-ﬁuﬁm\ﬂ]ﬂ
r”‘)Lr" Cf/ﬂchM s\os) ES\Y

\_ﬂ Y - 5806

L)' ’)’*76- IP-19 £245)

FIGURE 4  Beginning of Muntaza‘ min Badi* al-ahbar. ms Private collection, S
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FIGURE 5 End of Muntaza‘ min Badi‘ al-ahbar. ms Private collection, San‘@’, Yemen, p. 138.

JOURNAL OF ISLAMIC MANUSCRIPTS 5 (2014) 246-274



