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THE DA'I HATIM IBN IBRAHIM AL-HAMIDI

(d. 596 H./ 1199 A.D.)

AND HIS BOOK TUHFAT AL-QULIB *

by

Abbas Hamdani

University of Wisconsin, Milwaukee

To the memory of the late Professor Gustave von Grunebaum

The crisis of succession in Fdtimid Egypt

In the year 524/1130 a great convulsion occurred in the history of FMtimid

Egypt which had wide repercussions, particularly upon the history of Yaman.

The tenth Fatimid Caliph al-A-mir bi-Ahkim Allah was murdered by a Nizdri

assassin and was succeeded by "Abd al-Majid al-Hafiz li-Din Allah who en-
joyed the support neither of the Nizari nor of the rival Musta'lian Tayyibi

faction of the Fatimid Da'wa. The new Caliph's accession ushered in a period

of internal decline and of external pressure from the Crusaders and the
Turks, which in turn led to the rise of Salah ad-Din al-Ayyiibi who conquered

Egypt in 567/1171. In the next two years Salah ad-Din's brothers T-iranshah

and Tughtigin brought most of the area of previous Fatimid influence under

his authority, from Syria and Palestine in the north to .Hijaz and Yaman in

the south.

On this period refer to the following studies: Casanova: Le8 Derniers Fitimides, 415 seq.; Wiet:
Materiaux, 83 seq.; Cahen: Chroniques, 1-27.

We have conflicting reports concerning the succession to Caliph al-Amir

and they raise a number of questions: Did al-Amir die childless ? Did he die

leaving a daughter, but not a son ? Did he have an infant son named Tayyib

who was shortly afterwards disposed of? Or was it that Tayyib survived,

was taken into hiding, claimed Imamate and had his claim acknowledged
by a substantial following, even though political power and the Caliphate
had meanwhile passed to 'Abd al-Majid al-Hafiz, who by the end of two

* This is the revised version of the paper presented, under the same title, to the XXVII
International Congress of Orientalists, Ann Arbor. Grateful acknowledgment is here made of the

grant given by the American University in Cairo to enable me to attend this Congress and present

this paper; and of the grant given by the University of Wisconsin, Milwaukee for the Arabic
typesetting.
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The DW'i .Htim ibn Ibrihim al-Himidi 259

years after the assassination of Caliph al-Amir had established himself as
the eleventh Fatimid Caliph ?

The view that Tayyib did exist, as obtained from Yamani Isma'ili sources

had been stated by Husayn Hamdani, T.ayyibi Da'wa, in 1931 and was
confirmed after checking many other sources by S. M. Stern, Succession,
in 1951.

Stern's excellent and exhaustive treatment of the subject could still have been improved if the
following two sources had been available to him: (i) the full text of Tuhfa and (ii) Nuzha of
D&'i Idris (both mss.), which have since been used by Husayn Hamdani, as-Sulayiyyi~n, Cairo,
1955, which remains the best account of the Tayyibi Da'wa available.

Two factions in Sulay4id Yaman

Yaman during the time of the Sulayhid dynasty had stood united and firm

in support of Fdtimid Egypt, but by the time of the Fatimid succession
crisis of 524/1130, the Yamani Isma'ili community under the Sulayhid
dynasty was split between two factions: One party supported the cause of

Tayyib; and since he became a hidden Imam, it declared the Da'wa in Yaman
independent of the Egyptian state. Its leader was the DW'i Dhu'ayb b.
Miisa al-WF di'i (d. 546/1151) who was supported by Sayyidn 1l-Khattab b.

Hasan al-Hamdani (d. 533/1138), the Sultan of Haj-ir (see Poonawala:
al-Khattab), and the Sulayhid Queen Arwa (d. 532/1137) who also supported

and blessed their activity. The centre of their power was the district of Haraz,
south-west of San'a', the area from which the Sulayhids had originally
sprung. The other faction was led by the Qadi 'Imran b. al-Fadl, the spokes-

man of various Hamdani clans and the king-maker of Sanck' and by Saba' b.

Abi s-Su'iid (d. 533/1138), the Zuray'id ruler of 'Adan. Although both
leaders ostensibly derived their authority from the Queen Sayyida (for her

reputation over all Yaman was so great that they could hardly pretend to do

otherwise), they, in fact, repudiated her adherence to the Tayyibi cause and

remained loyal to Egypt and the Caliph 'Abd al-Majid al-HX fiz. Having tied

their fortune to a political cause, the Hafizi Da'was of San'a' and 'Adan were

swept away in the Ayyilbid conquest of 569/1173, whereas the Tayyibi
Da'wa of Haraz survived and endured to the present day, being sustained
by a faith which was to prove more durable than military conquest.

Stern, Succession, note 5, p. 197 on the name of the Sulayhid Queen says that IsmE'ili and
general sources give it as "Sayyida" and not as "ArwT" which is the name of the Queen's
daughter. Indeed another later princess, Arwd bint 'Ali b. 'Abd Allah b. Muhammad a-S.ulayhi
is mentioned by 'Umdra and al-Khazraji (see Kay's Yaman, 76, 160, 296), but she is not the
Queen's daughter. However in Dt'i Idris: "Uyi~n, VII, 204 (ms. of Hamdani coll.) as well as in
Kay's ed. of 'UmKra's Ta'rzkh (Arabic text, 16), the Queen's name is mentioned as "Arw&".
In fact in the early Yamani Isms'ili texts the name is used as "as-Sayyida al-Hurra" (the
Noble Lady) qualifying the name Arwd. In Yaman, she is popularly remembered to this day
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260 Abbas Hamdani
as ArwA. A mosque still stands in San'A' called Jdmi' Arwd and a principal highway of'Adan
is called Tariq al-Malika Arwd. The name "Sayyida" or "Arwa" is used indiscriminately in
this article, on the assumption that she was generally known to her people by both these names.

Cf. Husayn Hamdani, a.-Sulayhiyyf~n, note 1, p. 142.

The rift between the two factions, which became pronounced in the years

that elapsed between the death of Queen Sayyida in 532/1137 and the Ayyii-

bid conquest, did not, however, originate with the death of Caliph al-.mir

and the disappearance of Imam Tayyib in 524/1130 but extended far back in

Sulayhid history, to the last years of the reign of the founder of the dynasty,

'Ali b. Muhammad as-Sulayhli, who died in 459/1066. The initial cause of the

rift is not clear, but a clue to its nature is provided in the work here under

consideration, the Tuhfat al-qul7b of D'i .Hatim b. Ibrdhim al-Hamidi.

The passage of the Tuhfa (ms. Hamdani coll.), 121-122 is reproduced in Idris: "Uyitn, VII, 102-
104 (also ms. Hamdani coll.) and in Hasan b. Niih: al-Azhdr, II, 71-75 (ms. Lokhandwala coll.)
An edition of the Tukfa with an English summary and notes is being prepared by me.

Q&di Lamak and the question of Sulay4id succession

In the year 454/1062 the Sulaylhid ruler 'Ali b. Muhlammad sent his chief

Q.di, Lamak b. Malik al-Hammadi on an extended embassy to the court of
the eight Fatimid Caliph al-Mustansir (d. 487/1094). Lamak was lodged at
the famous Dar al-'Ilm, which was then the headquarters of the Fatimid
Da'wa as well as the residence of the Chief Dd'I al-Mu'ayyad fi d-Din ash-
Shirazi (d. 470/1077). HIjtim states that al-Mu'ayyad taught Lamak the
religious sciences and acquainted him with the intricacies of esoteric doctrine,

but every time that Lamak sought to fulfill his mission he was told to wait

until the winter. In this manner five winters passed until at last Lamak was

asked to write down his questions which he did under 27 headings. He was

then taken to the presence of the Imam who invested him with 27 robes of

honour and in reply to his questions said that Lamak should not be in haste,

for news had just been received that his master 'All b. Muhlammad as-Sulay-

hi had been assassinated and he would have to return with a mission on be-

half of the Caliph granting permission to al-Mukarram to succeed his father.

When Lamak returned to Yaman (probably at the end of 459/1967), after the

pilgrimage during which 'All was assassinated, or early in 460/1068) he con-

fided the substance of his newly acquired learning and knowledge only to

three persons, the King al-Mukarram, the Queen Arwa and A1hmad b. Qasim

b. Dalli and to no one else. DW'I Lamak was thereafter consulted by al-
Mukarram on all important matters.

He is described by the Tulhfa as Q&di QudAt al-Yaman wa-H~di Hudltihi, a position he held
even before his journey to Egypt. By a near-contemporary non-Imsd'ili authority, Ibn Samura
(d. 586/1189), Lamak and his son Yahya are mentioned as Q&dis of Dhii Jibla and Ibb on behalf
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The DV'i Hitim ibn Ibrihim al-Himidi 261

of Queen Sayyida Arwi (Tabaqdt, 234). Idris in his Nuzha I, 83-84 (ms. of Hamdani coll.) says:
Q&di Lamak was from the Banil Hammid branch of the Hamdfn settled at Lihib in Hariz and
was later transferred to San't' and then to Dhfi Jibla. It is probable that Ibn Mllik al-HammAdi

(5th/llth cent.) author of the book Kashf Asrdr al-Bdtiniyya may have been a brother of Q&di
Lamak and fell out with him because of religious and political differences (see Fu'Ad Sayyid's
note no. 3 on p. 234 of his edition of Tabaqit cited in this note). On his return from Egypt Da'i

Lamak remained the executive head of the Da'wa under the Sulayhid rulers al-Mukarram and
Arwd, although these rulers were in nominal charge of the organisation. He is referred to by later

Ism?'ili writers as ad-DA'i al-Baligh (e.g. Hasan b. Nfih [d. 939/1533] on p. 20 of his al-Azhdr,
III, ms. of the Hamdani Coll.) He resided at Dhli Jibla and Ibb and had as his assistant the
Qadi Jarir b. Yiisuf (Ibn Samura, idem.). The exact date of the death of Qfdi Lamak is not
known, but we can infer from the text of 'Uyiin, VII (cited above), 168 that he died sometime
before 491/1097 when his son YahyS appears to be in charge of the Da'wa, in the time of the
Caliph al-Musta'li (d. 495/1101).

This account shrouds the purposes of Lamak's embassy in mystery. They

can be inferred however, from other sources and from an examination of

contemporary events.

Firstly, before the story is introduced, the Da'i HItim says (p. 121) that

'Ali b. Muhammad, after having established his power completely, thought
of going to al-abwib at-tdhira, which is later clarified by him to be the court

of the Caliph al-Mustansir, and that in pursuance of this wish, he sent the

mission of DW'i Lamak. This was evidently the major purpose of the mission.

From the year 454/1062 to 459/1067, Egypt was in the grip of the worst

famine and plague of its history, a visitation described by the Arabic chroni-

cles as ash-shidda al-'uzma, the "greatest calamity." The country's misery
was further increased by the ravages wrought by Turkish troops led by an

adventurer Nasir ad-Dawla. Indeed such was the terrible plight of Egypt
that even the Caliph himself was reputedly sustained only by the bread
brought to him by the daughter of the grammarian Ibn Babashddh (Ibn
Taghribirdi, Nujfim, V, 105; Ibn Khallikan, Wafaydt, I, 133-235). These five

years were also the time when the power of 'Ali b. Muhmamad as-Sulayhi
reached its peak. Is it not reasonable to suppose, therefore, that he was
tempted to appear in Egypt in the role of saviour of the country, the role

which Badr al-Jamdli was afterwards to play in 467/1074 ? It is equally reason-

able to assume that the Caliph and the Chief Da'I al-Mu'ayyad divined his
intentions and sought to frustrate them by continually evading DW'i Lamak's

requests to be allowed to discuss the purposes of his mission. Weight is lent

to this inference by a sijill of Caliph al-Mustansir dated Rabi' I, 459/1067
in which he tries to dissuade 'Ali from making the journey to Egypt; and in

a transparent attempt to divert his attention elsewhere, the Caliph suggests
that 'Ali undertake the conquest of Ha<1ramawt (sijill reproduced in Idris:

tUyin, VII, 82). 'Ali's departure for the pilgrimage at the close of 459 H. in
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262 Abbas Hamdani
defiance of the Caliph's wishes, and his avowed intention of proceeding to

Cairo afterwards seems to bear out our interpretation.

A second purpose of Lamak's mission appears to be to settle the question of

the succession to 'Ali's rule in Yaman. 'Ali ruled Yaman by virtue of being a

Fdtimid Da'i, but the Da'wa, unlike the Imdmate was not a hereditary
institution. After 'Ali's death, the Fatimid Caliph might have chosen as a
Da'i-ruler someone outside the Sulay1hid family. Such an event had already

happened at the outset of Fatimid history when the Caliph al-Mahdi did not

appoint any of the sons of the then Da'i-ruler of Yaman Ibn Hawshab Mansiir

al-Yaman to succeed him on the latter's death in 302/914. However, there
was a difference. In 302 H. the Fatimid Caliph had intended to break his
political connections with Yaman, but during the Sulayhid period this
connection was jealously maintained.

To complicate the matter, 'All's eldest son and heir apparent al-A'azz died

at Zabid in Muharram, 458/1066. A supplementary mission under Ah.mad b.

'Abd Allah al-Lihabi had to be sent to Cairo to settle the question of succes-

sion. The outcome was to 'Ali's satisfaction. The Caliph wrote to 'Ali and his

younger son Ahmad al-Mukarram in letters dated Rabi' I, 458 H. ('Uyfn,
VII, 76-81) assuring 'Ali of the continuance of rule in his dynasty and
confirming the succession of al-Mukarram as 'Ali desired. In the Da'wa col-

lections there is a Qissat ar-ru'ya (Ivanow: Literature, 99; present in the
Hamdani coll.) of 'Ali in which Imam al-Mustansir promises 'Ali, in a dream,

the continuance of his dynasty - a wish brought true shortly afterwards by

the sijills of al-Mustansir referred above. In any case when DW'i Lamak
returned to Yaman at the turn of the year 459-460/1067-68, he brought the

Caliph's official sanction for the succession of al-Mukarram (Tuhfa, 122;
'Uyfn, VII, 104).

Still a third matter with which the mission of DW'i Lamak was concerned

and which is very closely connected with the above, was the exact relation

between the Da'wa and the political rulers of Yaman. In the time of 'Ali
b. Muhammad as-Sulayhi, the state and the Da'wa were headed by him in
Yaman for he was both the Sult.n and the Chief Da'i. It was possible that the

Fdtimid Imdm-Caliph and the Central Da'i at Cairo might see considerable

advantages to be reaped from the separation of the state and the Da'wa in

Yaman. Hence the political power in Yaman would implicitly be assured to

the Sulaythid dynasty, while the Yamani Da'wa would be brought under the

control of Cairo, thus ensuring that the Sulayhtid state of Yaman would con-
tinue in its loyalty to the Fatimid Caliphate of Egypt. In this connection we
read in the Tuhfa (p. 125) of Da'i H.tim that Lamak b. Malik al-Hammadi
returned to Yaman being appointed the Chief Da'i of his country by Caliph
al-Mustansir whereas when he had travelled previously to Egypt, he was
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The D'i .Hitim ibn Ibrahim al-Himidi 263

only the Chief Q.di. Of course, al-Mukarram was not offended, for he was

addressed as Da'i, and he retained an influence in the religious organisation,

but the leadership of that organisation had passed into the hands of Lamak

b. Malik. This far-reaching change was brought about by a subtle distinction

now made between the Di'C bi-l-qalam and the Dd'i bi-s-sayf. Thus Lamak
was to control the Da'wa as such, and al-Mukarram, the state, both support-

ing each other in their common loyalty to the Ftinrids of Egypt, but in case

one should prove disloyal, the other would invoke sanctions against him.

There appear to be other purposes for the five-year embassy of Da'I Lamak

in Egypt, namely to gain the Caliph's approval of 'Ali b. Muhammad's
desire to control the Sharifate of Mecca (which was only partially realised);

the opening of a new Da'wa on the west coast of India controlled from
Yaman (which came about in 460/1068); the question of the transfer of the

bulk of Fdtimid literature from Egypt to Yaman; and the role of Yaman in

the new Fatimid trade-policy, which was becoming more and more directed

towards the East following the loss to the Fatimids of their possessions in

North Africa and the Mediterranean. These issues, however, are not relevant

to our paper and need not detain us here (see Hamdani, A.: Sira, 155-160;
Fatimid-'Abbasid Conflict, 185-191; A Mediterranean Power, 385-396).
These must surely have formed part of the 27 questions posed by the Q&di

Lamak to the Fatimid Caliph in Cairo.

Qdd7 'Imrin and the Sulayhid al-Mukarram

To turn now to the history of the Fdtimid Mission in Yaman: The second

Sulay1hid ruler al-Mukarram was married to Sayyida Arwa bint Ahmad b.

al-Mukarram as-Sulayhi by his father 'Ali shortly after the death of his elder

brother al-A'azz in 458/1066 ('Uyiln, VII, 82; 'Umira in Kay's trans.,
39 gives the date incorrectly as 461/1069). Sometime later he became paraly-

sed, and in 467/1074 he retired to Dhii Jibla, shortly after the death of his

mother (' Uyiin, VII, 82), leaving the state-affairs in the hands of the Queen

Arwa, who resided probably in IHaraz, while San'a' was put under the charge

of 'Imran b. al-Fadl al-Yami along with Ab-i s-Su'iid b. As'ad b. Shihab
('Uyln, VII, 82).

Al-Mukarram's paralysis, according to 'Umdra (in Kay's trans., 35) was caused by the wounds
he sustained in his battle at Zabid to rescue his mother Asmd' bint Shihib at the very outset of

his career (461/1069). Later in the text (p. 40), however, 'Umbra implies that it was the outcome

of al-Mukarram's having given himself to a life of pleasure.

Dhti Jibla and its fortress Ta'kar overlook the Mikhl~f Ja'far. See an exhaustive note on that

place in Hamdani, H.; ~s-.ulayhiyyiin, 136, note 1.

Q .di 'Imran b. al-Fad11 was a proud son of Hamdin, very remotely related

to the Sulayhi family (for his full genealogy, see Hamdani, H.: as-Sulay-
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264 Abbas Hamdani
4iyyin, 137, note 5). He had supported 'Ali b. Muhammad as-Sulayhi in
most of his wars and had led a mission on his behalf to Egypt in 459/1067 to

urge the Fatimid Caliph to permit the visit of the Sulayhid Sultan. From
this mission which supplemented the already existing embassy of Qadi
Lamak b. Mdlik in Cairo, he had brought back the sijill of the Caliph dated

Rabi' I, 459/1067 ('Uyiln, VII, 82). He was now holding the position of
Commander- in-Chief of the Sulay1hi army, and was appointed the governor

of San'a' (' Uyln, VII, 119: Idris mentions him as "Amir al-juyfish" and says

he wielded a great influence throughout the kingdom of al-Mukarram). At

the height of his power, he visited al-Mukarram at Dh-i Jibla and let the son

of a poet called al-'Uthmani recite his father's verses insulting the memory

of al-Mukarram's father 'All b. Muhammad. Al-Mukarram, who until now

had shown 'Imran much respect and courtesy refused to see him anymore,

and when 'Imran persisted in demanding an audience, al-Mukarram referred

him to Queen Arwa. 'Imran was shortly removed from the governorship of

San'a' (' Uyln, 121-123).

What could have been the reason for this sudden estrangement between

'Imran and al-Mukarram ? No reason is expressly mentioned in our sources. 1

Was it a sudden intoxication with power that turned 'Imrdn's mind ? To
accept this would be to over-simplify the motive. Judging from the later

alignment of forces, it would appear that 'Imran was rallying the various

groups of Ban-f Hamdan against the central family of the Sulayhids largely

out of resentment at the influence wielded by a female ruler who not only

relied mainly on the army-leaders coming from the Sulayhi family or who

were closely associated by loyalty to her, but who was also falling more and

more under the influence of the Da'wa, headed by the Chief Da'i Lamak b.

Malik al-Hammddi. In the meanwhile al-Mukarram had died at the end of
477/1084, and was nominally followed by his minor son 'Ali 'Abd al-Mustan-

sir under the regency of the Amir Abi Himyar Saba' b. Ahmad (more about

him later), a close relation of al-Mukarram and the Queen. However the real

power was wielded by Queen Arwa herself with the full backing of the Da'wa

under the leadership of the Q&di Lamak.

Al-Mukarram's death: Idris ('Uyain, VII, 126) gives the date 477/1084. Various other historians
give the date as 484/1091 (e.g. 'Umara, Kay's trans., 42 and al-Janadi. as-Sulftk, Bib. Nat.
Paris, ms. 2127, suppl. 767, fol. 184 obv.). However Idris's version is confirmed by a sijill of
Caliph al-Mustangir dated 1st Rabi' I, 478 H. followed by another sijill dated 10th Rabi' I, 478
H. offering condolences on the death of al-Makarram and appointing his son 'Ali 'Abd al-Mustan-

1 Idris ('Uyfn, VII, 125) says that Q&di 'ImrAn reacted against al-Mukarram's appointees,
Ibn Hibila and his assistant Najm b. Bishira. If the identity of these two individuals and their
views were known it would explain the motivation of 'Imrin's attitude.
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The DV'i Hitim ibn Ibrihim al-Himidi 265

sir as the next ruler. (nos. 14 and 48 in Hamdani, H.: Letters, 314 and 320-321). There are no
sijills addressed to al-Mukarram after the end of 476 H.

The rivalry of the two Q.dis, 'Imran and Lamak, although not mentioned

as such, doubtless affected the course of events. It dated from the time of

their meeting in Egypt in 459/1067 before the death of 'Ali b. Muhammad,

and it continued through the reigns of several Hamdani rulers of San'a' both

during and after the time of Queen Arwd. It was further consolidated by the

split in the Da'wa itself in 524/1130 between the 'Tayyibi and HIfizi factions,

providing the successors of the two Qadis with two separate and hostile
platforms. Although 'Imran and his successors took a stand hostile to the
Sayyida and her Da'wa, they could never come out openly against her and
showed her due deference because of her high reputation and popularity in

all Yaman. In fact Qadi 'Imrdn himself fought in Queen Arwd's war against

the Najahids in 479/1086 and was killed in it by a lance-thrust from Sharif

Yahyy b. Hamza b. Wahhas al-Husayni who had come to the help of the
Naji~hids (Nuzha, I, 62; 'Uyin, VII, 133).

We have a long Risala of the poet Hasan b. 'Ali al-Qimmi,1 who served
as a secretary to al-Mukarram, written on behalf of al-Mukarram to the
Caliph al-Mustansir at the end of 461/1068-9 in which the internal tribal
revolts of Yaman are described. They were fomented by the Najdhids of
Zabid and the Sharifs on the northern frontier who obviously took advanrage

of the death of 'All as-Sulayhi, the weakness of Egypt and the general
resentment to the Da'wa in Yaman.

The retirement of al-Mukarram in 467/1074: his death in 477/1084 and
the succession of his minor son 'Ali 'Abd al-Mustansir with the regency of

Amir Saba and the defacto sovereign authority of Queen Arwa had further

emboldened the tribes to show their incependence from the central Sulayhid

power.

Queen Arwd and her advisors

Queen Arwd relied heavily on the advice of Qadi Lamak, Amir Abi
r-Rabi' 'Amir b. Sulaymdn of the Zawahi family which had originally brought

the Sulayhids in power in 439/1047, and Amir Abfi Himyar Saba' b. Ahmad b.

al-Muzaffar of the Sulay!hi family. Unfortunately for the Queen the mutual

bickerings between the two leaders 'Amir and Saba had fomented the tribal

discontent and weakened the Sulayhid state (thia' view is expressed by Idris,

'Uyiln, VII, 135). Caliph al-Mustansir was obliged to send sijills ('Uyiin,
VII, 135-141) dated 480/1077 and 481/1088 which brought about a recon-

1 It is reproduced in Hamdani, H.: as-Sulayhiyyfin, Appendix 2, 308-318, and summarised
there, 127-129.
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266 Abbas Hamdani
ciliation between these leaders. At Cairo the Chief Da'i al-Mu'ayyad had
died in 470/1077 and the control of the central Da'wa had passed in the
hands of the dictator Badr al-Jamall. Al-Mu'ayyad was highly respected in

Yaman, but Badr al-Jamali qas reluctantly accepted by the Yamani Da'wa.
Lamak's adherence to Badr only brought disrespect for the Da'wa in Yaman,

but this adherence was necessary in the interest of the Sulayhid affiliation

to Fatimid Egypt. With the death of Sabd in 491/1098, 'Amir in 492/1099

and of Lamak about this time, the Queen stood in need of finding new
advisers.

Abfi Himyar Saba"s grandfather was the uncle of 'Ali b. Muhammad aq-Sulayhi. Saba' was a great

warrior as may be seen from his wars against the Najdhids. He was also a great poet, and his
verses are reproduced by Idris. The verses of his contemporary Hasan b. 'Ali al-Qimmi in Saba"s

praise are also reproduced. On his being removed from the governorship of San'W', 'Imran b.
al-Fadl wrote verses reproaching al-Mukarram and extended his censure to Saba' also (Idris,
Nuzha, I, 79). On al-Mukarram's death in 477/1084 Sabi contrived to get the Caliph's permission

to mary the Queen Arwd, but noticing her reluctance he gallantly withdrew. Despite his defiance

of the Queen on many occasions, she liked him and even pampered him. She allowed him to
remain the official Regent on behalf of her minor son 'Ali 'Abd al-Mustanqir till he died in
491/1098 (Idris, 'Uyin, VII, 131-144; 'Umbra, Kay's trans., 43-49 and Hamdani, a.-Sulayhiyyiin,
150-161).

On Saba"s death, 'Imr~n's son Ahmad brought about the removal of Sulayhid influence from
San''. This resulted in the establishment of the Hamddnid Kingdom of that place.

It is the belief of the present writer that Saba"s family multiplied in the district of Hardz and

became known as the Ya'cbir from whom arose Amir Saba' b. Yiisuf al-Ya'buri, the defender of

D5'i H4tim b. Ibrihim's Da'wa in Har~z against the Hamdinid ruler of San'c', 'Ali b. Hdtim,
a descendent of QAdi 'Imrdn b. al-Fadl.

The time of the Fdtimid Caliphs al-Musta'li (487-495/1094-1101) and al-
Amir (495-524/1101-1130) saw the power of another Sult1n emerging in
Yaman - Queen Arwd's confidant, al-Amir al-Mufaddal b. Abi 1-Barakdt
b. al-Walid al-Himyari, who resided at Dhfii Jibla and looked after the Queen's

treasures at Ta'kar. The history of his wars and victories, mainly against
the Najahids of Zabid and the Zuray'ids of 'Adan, need not detain us here
('Umara in Kay's trans., 49-56). It should only be noted that San'a' now
fell away from Sulaylhid control and came under the Hamdanids supported

by the family of Qadi 'Imran b. al-Fad1l. When al-Mufaddal died in 504/1110

('Umdra in Kay's trans., 54), the Queen kept the administration of the state

in her own hands until the arrival of Ibn Najib ad-Dawla from Egypt.
Isma'ili sources play down the role of al-Mufatd11al, for, on the one hand, he

was of great service to the Queen; on the other, he antagonized the family

of Saba' b. Ahmad whose support for the Fdtimid Da'wa in Yaman was to be

of a very long standing. He may have been largely responsible for alienating
the rulers of San'a' and 'Adan from their loyalty to Queen Arwa and the

Tayyibi Da'wa that was soon to be established.

This content downloaded from 
������������118.211.185.233 on Fri, 18 Oct 2024 09:30:48 UTC������������ 

All use subject to https://about.jstor.org/terms



The DWti Htim ibn Ibrahim al-Himidi 267

During and after al-Mufaddal's time the leadership of the Da'wa was in
the hands of Dd'I Ya1hya b. Lamak b. Milik al-Hammadi who took over the

charge of the Da'wa from his father about 491/1098 and kept it till his death

in Jumada II, 520/1126 (Idris, Nuzha, I, 86; cf. Ibn Samura, Tabaqdt, 234).
Between the death of al-Mufaddal in 504/1110 and the arrival of the Ibn
Najib ad-Dawla in 513/1119, the Queen could rely on the Da'wa of Yahya b.

Lamak.

However, during this period there was another Sultan in Jurayb, in
IHajfir district who was as brave and loyal to the Queen as al-Mufaddal, as

poetic as Saba b. Ah1mad and as loyal to the Da'wa as the DW'I Yahyy. He
was Sultan al-Khattib b. al-Hassan b. Abi 1-Haffiz al-Hamddni.

Idris, Nuzha, I, 86-91, contains a biographical notice on him. First study on him was by Hamdani,

H.: Tayyibi Da'wa, 46-47. More on him was added by Stern: Succession, 244-249. Again Ham-
dani, H.; as-Sulayhiyyiin, 193-204 contained his biography set in its historical perspective. And
finally Poonawala: al-Khattfb, 29-95 offered a detailed study on him.

During his time the Tayyibi Da'wa was established with Da'i Yahya's
successor, the Da'I Dhu'ayb b. Mfiis al-Wddi'i, as its head. It was Sult.n
al-Khattab's hand that forged the military power for the defence of the

Tayyibi Da'wa at its outset, and when Queen Arwd turned away from the
memories of al-Mufaddal and the excesses of Ibn Najib ad-Dawla, she found

in Sultdn al-KhattVb the defender of her faith and the protector of her realm,
particularly against the incursions by the Najihids, the Sulaymani Sharifs in

the North and the Banfi 'Akk. Al-Khattib contributed much to Isma'ili
literature (Ivanow: Literature, 51-52) and died in 533/1138 a year after Queen

Arwa's death.

Ibn Najib ad-Dawla's career is crucial to the understanding of the status
of Yamani Da'is. He was a librarian of Afdal Shahinshah, the Fatimid
wazir, well-versed in esoteric doctrine and was chosen by Afdal and after-

wards confirmed in his mission by the wazir Ma'miin al-Bata'ihi to go to
Yaman in 513/1119 as a DAI in charge of bringing the state of Queen Arwd

under strict administrative control by the Fatimid Court. He and his Arme-

nian soldiers made themselves odious in Yaman. The Queen contrived to
have him arrested and drowned, although she managed to conceal her
responsibility for the act and continued to make a show of obeying the
commands of the Fatimid Court. Soon after Ibn Najib ad-Dawla's death a
close member of the Sulayhid family, Fakhr al-Khilafa 'Ali b. 'Abd Allah
was appointed the Sulayhid administrator at Dhii Jibla. To the outside world

(e.g. 'Umara, al-Khazraji) Ibn Najib ad-Dawla and his successor 'All b.
'Abd Allih appeared as D7'is; although in the entire historical tradition of
the Yamani Da'wa from this time onwards they have only an administrative
and not a Da'wa status. In fact Ibn Najib ad-Dawla came and went like a
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nightmare, leaving in the heart of Queen Arwa a deep distrust of the Fdtimid

Court and a desire for independence from it. The opportunity to gain this

independence came with the death of Caliph al-Amir in 524/1130 and the
usurpation of the infant Imim Tayyib's rights by the eleventh Fatimid
Caliph 'Abd al-Majid al-HIfiz.

For al-Muwaffaq 'Ali b. Ibrihim b. Najib ad-Dawla see 'UmBra (in Kay's trans.), 57-64; Idris:
SUyfn, VII, 182-185; cf. Hamdani, H.: as-Sulayhiyyfin, 168-174. Stern: Succession, 223, is
misled in accepting Ibn Najib ad-Dawla and 'Ali b. 'Abd AllAh as official heads of the Yamani
Da'wa on the basis of the very passage in 'Umdra (Kay's trans., 134-137) whose authenticity, at
least in part, he doubts. In fact, this entire passage is confused and it is futile to separate the
fact from the fiction contained in it.

From 524/1130 to the time of her death in 532/1137, the Queen did every-

thing in her power to consolidate the Tayyibi Da'wa; and in her will she
bequeathed a large fortune to it (Idris, 'Uyfn, VII, 209-220; reproduced in
Hamdani, H.: as-Sulayhiyyiln, Appendix 9, 323-330).

The Hamddnids of San'"d

San'1' had had a long history of association with the Fatimid Da'wa since

its first conquest by the Da'i Ibn Hawshab Mans-ir al-Yaman. It had flirted

with the Ya'furids, the Fdtimids and the Zaydi Imdmate, until it was
finally conquered by the D&'i 'Ali b. Muhlammad as-Sulayhi in 450/1058 who

made it his capital and the capital of all Yaman by 455/1063. It was first
administered under him by his brother-in-law As'ad b. Shih b ('Uyfin, VII,

15) and then under al-Mukarram by 'Imrdn b. al-Fadl (' Uyiin, VII, 119). We

have noted how 'Imrin was removed from this position and how this led to a

long-standing rivalry between the Sulayhlids and Banfi 'Imrdn (' Uyiln, VII,

121-123, 125). When Sabd died in 491/1097 and al-Mufadd1al b. Abi 1-Barakdt

exercised authority under the Queen, it gave an opportunity to a spokesman

of the Hamddni clans, .Hjtim b. al-Ghashim of Mughlis family to exercise

authority at San'c' until his death in 502/1108. IHtim was followed by his

son 'Abd Allah for two years, followed by HIJtim's second son Ma'an until

510/1116.

Al-Khazraji: al-Kifaya and Kay: Yaman, 230, note.

'Imrdn himself had warned al-Mukarram and Saba', in verse, of the rising

influence of Ibn Mughlis (Idris: Nuzha, I, 79). It was Ahmad b. 'Imrdn1 who
now in 510/1116 assumed the leadership of the Hamdhni clans and set up
one Hisham b. Qubbayb as the ruler of San'c', expelling Ma'an. Stern

1 Not 'Imrin himself as mentioned by al-Khazraji. 'ImrAn had died in 479/1086 (Idris,
Nuzha, I, 62).
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considers this as a change of dynasty (Succession, 251), but Da'I Idris informs

us that Hisham b. Qubbayb was a cousin of Hitim b. al-Ghashim and thus
belonged to the same family (Nuzha, I, 79). The role of Banil 'Imrdn as the

king-makers of San'd' has escaped the notice of recent writers. Eventually,

the Banfi 'Imrdn took upon themselves the direct responsibility of the city's
administration.

Qubbayb: The name is clearly and repeatedly spelled "Qubbayb" in al-Khazraji's al-Kifiya
and Idris' Nuzha. The spelling "Qubbayt" as given by Zambaur, Kay and Stern, therefore,
needs to be corrected.

The tenure of Hisham b. Qubbayb's rule is not known. He was followed
by his brother Himas who ruled until 527/1132, and then by IHitim b. Himrs

who died in 533/1138. The power behind their rule were the leaders of the

Hamdani tribes, Ahmad b. 'Imrdn b. al-Fadl and his son H[tim (as is clear
from al-Khazraji's al-Kifdya). By this time the Tayyibi Da'wa had been
created in 524/1130, supported by the Queen Arwd, and opposed by the rulers

of San'a', who found themselves in the opposite camp of the Fdtimid Hifizi
Da'wa (Nuzha, I, 80).

It was in the year 533/1138 when Queen ArwA and Sayyidna 1-Khatt.b
were no more, and when the ruler of the fagade at San'c', .HItim b. Himas

b. Qubbayb had died, that the house of 'Imrin breathed freely again, and
came forward to assume the responsibility of ruling San'a' directly. The
heritage lost by 'Imrin, when al-Mukarram removed him from the governor-

ship of San'c', was now regained by his grandson HItim b. Ahmad b. 'Imrdn

b. al-Fadl, who ruled San'a' from 533/1138 until his death in 556/1160.

This time it was really a change of dynasty. The support for the HIfizi
Da'wa remained. The weight of the Hamdani tribal confederation behind
Banfi 'Imrin also remained.

I do not propose to dilate on the rule of Hatim b. Ahmad b. 'Imran and
his son 'All b. HItim (556-559/1160-73) as it has been well covered by S. M.

Stern (Succession, 251-253). The reign of 'All b. Hdtim is relevant to our pur-

pose as it is closely connected with the Da'i Hatim b. Ibrahim al-Hamidi.
Both men were engaged in a long drawn out war with each other, for which

the reader is referred to the biographical sketch of HItim al-Hamidi in this

article (see below) and to the Arabic supplement appended here.

A passage from DW'i Idris's 'Uyiin al-akhbdr quoted by Stern (Succession,

251) shows the vigorous resistance of Sultdn 'Ali b. Hatim and his brother

Bishr to the Ayyfibid conquerors. Idris mentions that the children and
relatives of these brothers were scattered over a wide area surrounding
San'a' where they held onto various fortresses for a long time during the
Ayyfibid period. From this we may divine the reason why the .Hfizi Da'wa
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survived for such a long time in Yaman. Sultfn 'Ali found natural allies in the

Zuray'id rulers of 'Adan, who had ties of blood and faith with him, because

they were Hamdinis and because they supported the HIfizi Da'wa. 'Ali,
therefore, allied with them against the danger emanating from Zabid, first

from the local Mahdid Khariji rulers and then from the foreign Ayyfibid

invaders.

The slow progress made by the Ayyiibid brothers Tfirinshih and Tughtigin towards the con-
quest of SanT' and its environs is described in as-Simt by a descendant of the Hamdini kings
of SanW', al-Amir Badr ad-Din Muhammad b. I.Htim (d. ca. 700/1300).

The Zuray'ids of 'Adan

The history of the Zuray'ids of 'Adan is well summarised in the accounts of

'Umara (in Kay's Yaman, text, 48-59; trans., 64-80) and al-Khazraji (in
Kay's Yaman, 266-279: notes) from whom later historians have made mere

reproductions. They belonged to the Yam branch of Ban-i HamdZn, as did

the Bani! 'Imran of San'a'. Their ancestor 'Abbas b. Karam had rendered
meritorious service to the first two Sulayhi rulers - 'Ali and al-Mukarram,

and was given the hinterland of 'Adan, while his brother Mas'ild received the

port and the coastline of 'Adan in reward. Since 'Adan formed part of the

dowry of Queen Arwd, they were made to pay direct allegiance to her and to

render to her a part of their revenues. However, their sons Zuray' b. 'Abbas

and Ab-i 1-Ghardt b. Mas'cid declared their independence of the Queen, but

were partially brought under her suzerainty by the wars of al-Mufaddal.

It was the grandson of Zuray', Saba b. Abi s-Su'"id, who united the port

and the interior of 'Adan under his rule and began the process of taking
over the fortresses in the southern highlands which belonged to the Sulayhids.

At this point he also assumed the title of DW'i, for he was recognized as such

by the later Fatimids. He was thus allied to Egypt and to the Da'wa of
'Abd al-Majid al-H.Ifiz. Moreover, he made his port a prosperous entrepot of

trade between Egypt and India via the Red Sea. He died in 533/1138, and
his successors were also designated as Da'is, until the coming of the Ayyiibid

conquest in 569/1173.

Idris, Nuzha, I, 77-78 states that the Caliph al-IHfiz sent an envoy, al-Q&d<i ar-Rashid, to
demand the allegiance of SabW to his cause. Saba' gave it secretly while keeping up a pretence of

loyalty to Sayyida Arw5. This puts the Zuray'id position in its proper perspective.

Sultans and Dd Ts: The question of their succession

There were other dynasties in Yaman on the eve of the Ayyiibid conquest
besides the Sulayhids, the Hamdanids and the Zuray'ids. They were the
Khiriji Mahdid dynasty of Zabid, the Zaydi Rassid Imimate of Sa'da and
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the Sulaymini Sharifs on the northern frontiers whose changing fortunes

kept on variegating the kaleidoscopic picture of Yamani politics. It is not
intended to go into their history here. Of them only the Zaydi Imimate
survived as did the Tayyibi Da'wa of Haraz and for the same reason: an
abiding faith in its respective validity that had entered the very soul of
Banii Hamddn.

We have not intended above to relate the full history of the Sulayhid, the

Hamddnid and the Zuray'id states, but have only selected facts that would

clarify the posititon of the Fitimid Da'wa in Yaman. Nor have we intended

to relate the entire early history of the Da'wa which will be found in Husayn

Hamdani's as-Sulayhiyyfln. All we have tried to do is to elucidate the
position of the Tayyibi Da'wa vis-a-vis the Hafizi Da'wa in its historical
perspective. Let us therefore pass on now to the question as to what was the

actual succession of Da'is in Yaman since the inception of the Sulayhid dynas-

ty, and the exact apportioning of religious and political power between the
Sultan and the D'i.

On the question of the succession of Di'is, Stern (Succession, 222 seq) tried to make some sense
out of a highly corrupt and misleading passage in 'UmEra (Kay's trans., 134-137). Had the full
text of the Tuhfa and D 'i Idris's Nuzha been available to him, the whole sequence of Di'is
described by him would have been entirely different. What has further misled him is the date

of al-Mukarram's death, which he gives after 'UmEra as 484/1091, whereas we have it as 477/1084

in the Da'wa literature, which should be more reliable. Hence al-Mukarram's supposed relation
with the Da'wa between 477 and 484 H., in Stern's account, has completely gone out of focus.

As we have seen, the first Sulayhid ruler 'Ali b. Muhammad as-Sulayhi
was the head of the state as well as of the Da'wa, while al-Mukarram was in

charge of the state and only partly in control of the Da'wa, because of the

appointment of Qdi Lamak b. Malik al-Hammddi as the Chief D'i. However,

control shifted more to the ruler Sayyida Arwd as she was given by the
Fdtimid Caliph al-Mustansir (d. 487/1094) the religious rank of Hujja, shortly

after the death of her husband al-Mukarram in 477/1084 (Idris: 'Uyain, 130-

131). This rank was higher than that of Lamak, who remained Da'i Balagh 1.

Da'i Lamak was followed in the leadership of the Da'wa by his son Yahyd on

the death of Lamak about 491/1098. On Yahy1's death in Jumada II,
520/1126 (Idris: Nuzha, I, 86), Dhu'ayb b. Miisd al-Wadi'i al-Hamddni was
appointed Chief Da'i and was first assisted in the affairs of the Da'wa by
Sultan al-Khatt.b of Hajiir and on the death of the latter in 533/1138 by
Ibrihim b. Husayn al-.Hmidi al-Hamdini.

Dd'i HItim, Tuhfa, 126-127; Idris, Nuzha, I, 86. Idris mentions that his residence was Hawth
in the district of az-Zahir. According to al-Hamd~ini's Sifa, 112, Hawth was the home of the

1 Hasan b. NiOh, al-Azhir (ms. Hamdani coll.), III, 20. We will later refer to the various
ranks in the hierarchy of Ismii'li Da'wa.
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Banfi Widi'a, probably not very far from Hardz. The Banii Widi'a were the descendants of
Wddi'a b. 'Amr b. ' mir b. Nashij b. DIfi' b. Milik b. Jusham b. Hishid, thus belonging to
the H~shid branch of the Hamdjn tribe.

When the Tayyibi Da'wa was promulgated in 524/1130, Dhu'ayb, al-
Khattab and Ibrdhim stood by the Queen Arwd in her determination to
resist any further extension of Fhtimid control. At the time of Queen Arwa's

death in 532/1137, Dhu'ayb was declared to have the rank of Dc'i mutlaq 1.

Under him the Da'wa gained an independent existence, independent both
of the Fdtimid Caliphate in Egypt and of the Sulayhid state in Yaman,
which in any case collapsed with the death of Queen Arwd. Thus Dhu'ayb
became the first Da'i mutlaq of the Tayyibi Da-wa. He died in Muharram
546/1151 (Idris: Nuzha, I, 91) and was followed in the leadership of the
Da'wa by Ibrahim b. Husayn al-H.Iamidi (Nuzha, I, 92; see Arabic Appendix).

On the latter's death in Sha'ban, 557/1161 his son, the Da'i Hatim took over

the charge of the Da'wa. It is from his book Tuhfat al-qulib that the first

information concerning the above succession is derived.

The designations "DW'i" and "Sultan" were used at that time in Yaman
in both a narrower and a wider sense. Thus, the real sovereigns of Yaman

were men like Sult.n 'Ali b. Muhammad as-Sulay.hi or Sultan al-Mukarram.

There were, however, governors like Saba' b. Ahmad as-Sulayhi or leaders of

tribal groups like 'imir b. Sulayman az-Zawahi or local barons like al-
Mufaddal and al-Khattab who were also called the sultans. Even DW'i
Hatim b. Ibrahim al-Hamidi is called sultan by al-Khazraji (al-Kifdya quoted
in Stern, Succession , 253).

Da'wa was a collective organisation of many Dd'is presided over by a chief

DW'i. After 'Ali b. Muhammad as-Sulayhi, the Chief D&'is, successively, were

Lamak, Ya1hyd, Dhu'ayb, Ibrahim and HItim. But they had assistants who

were also called Dd'is; some achieved later the rank of Chief DW'i, some
did not. Among those who did not attain the status of the Chief DW'i were

such eminent men as al-Khatt.b and Muhammad b. Thhir al-Hdrithi.

He belonged to Banii l-Hirith b. Ka'b, a famous Yamani tribe derived from al-Madhhij, which in

turn stemmed from Banfi Murra who were derived from 'Arib, a branch of the Hamdin confedera-

tion. It is this tribe that built the famous temple known as the "Ka'ba of Najrin" (al-Hamdini,
Sifa, 93). In the time of DA'i .HItim, the centre of Banfi l-H~rith was DiyEr Bani Mahriz (see
Arabic Appendix). DA'i Muhammad b. T. hir b. IbrAhim al-Hdrithi was the first assistant of
DV'i Hitim. Whereas the latter's headquarters was in Hariz, DV'i Muhammad was stationed in
San'A', a place ruled by the hostile king of the Hamdinid dynasty, SultAn 'Ali b. HItim and
under attack of the Ayyfibid invaders, Turdnshih and Tughtagin. It was a time when refugees

1 The very designation suggests an independent status, although in the Ismi'ili hierarchy of

Da'wa, a Di'i mutlaq comes after the Dd'i baligh, who comes after the Hujja, who comes
after the Bib, who comes after the ImAm, but more on this later.
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were pouring in Harfz from San'&' and elsewhere, a situation that completely overwhelmed
DW'i Muhammad. He died in Shawwil, 584/1188 (see Arabic Appendix). He was the compiler
of a large chrestomathy of Ismd'ili literature in two volumes entitled Majmit' at-Tarbiyya (see
Ivanow, Literature, 54-61) among other works.

They were nevertheless called Da'is. The king al-Mukarram was designated

DW'i s-sayf, a distinction created for him, implying that he was to be in charge

of political matters only. Queen Arwd had the rank of HI:ujja, the highest

that any Di'i has held in Yaman; yet that dignity was only honorific, not
executive. For the purposes of the religious mission, she was not the executive

head at all. Ibn Najib ad-Dawla, who was imposed on Sulaylhid Yaman by
Fdtimid Egypt and only reluctantly accepted as such, was also known as
Da'i. Saba' b. Abi s-Su'iid, the Zuray'id ruler of 'Adan, took the title of D'ci,

but on behalf of the Hhfizi Da'wa, and he was generally recognised as such,

because of his pretence of having received his authority from Queen Arwa.

The non-Ism'ill sources like 'Umrra and al-Khazraji, often do not make
any distinction between DW'i and Chief DWi'. Consequently, relying on them,

one is apt to get a false picture of the succession of Chief Dd'is in Yaman.

Complementary to this discussion let us turn to the list of the Dd'is given

by 'Umara (Kay: Yaman, text, 100-102; trans., 134-137). According to him
'All b. Muhlammad as-Sulay1hi was followed by his son al-Mukarram as the

head of the Da'wa, and the latter by Sulayman az-Zawa.hi. In fact, he means

Sulaymdn's son 'IAmir, for Sulaymrn had died a long time before. He then

comes to Q&di Ibn Malik. Here he could mean either Lamak or Yalhyd.

The only manuscript of the history of Yaman by 'Umiira, on which both Kay and Hasan Sulay-

mAn base their editions, has a person Ibn Milik (with a lacuna before his name) mentioned in
the list of DAis. He is Lamak, says Hasan Sulayman, p. 127; whereas Stern, Succession, 220
interprets the name as YahyA b. Lamak b. Milik. It is possible that both the names were men-
tioned, as in Ibn Samura, Tabaqit, 234, Although Ibn Samura mentions Lamak and YahyA
together, he calls them Qf.idis, and not DA'is.

The succession then passes to 'Ali b. Ibrdhim b. Najib ad-Dawla, then
to 'Ali b. 'Abd Allih as-Sulay1hi, to Ibrahim b. Husayn al-Hajnidi and finally

to his son Hitim b. Ibrahim. 'Umara adds: "She (i.e. Queen Arwd) next
transferred the office of Da'i on behalf of the Khalifa al-HI.fiz to the family

of Zuray'. 'Sufficient' said the Queen, 'for the Bani ds-Sulay1hi is that which

they know respecting (the fate of ?) our lord at-Tayyib."' Stern (Succession,

216, seq.) omits the words, "that which they know respecting our lord
at-Tayyib" on the basis of al-Janadi's reproduction and considering it an
interpolation by a Tayyibi copyist. However, that may be, it does not alter
the order of succession given by 'Umira.

In this connection it is interesting to note that Idris (Nuzha, I, 86) has a sentence similar to that
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of 'Um~ra: wa-qdlat al-hurra as-Sayyida a'l AllAh qudsahd: yakff bani s-S. ulayh. mi ncdlihu
min al-amr ild hidh 1-iwin wa-a't"hum minhu awliy"' az-zaman.

From this passage of 'Umira, Stern draws two conclusions whose validity

is open to question:

1. On the basis of 'Umdra's omission of the name of Dhu'ayb, while at the

same time he lists the Tayyibi Dd'is Ibrahim and HItim al-HIImidi, Stern
argues that Dhu'ayb was never the leader of the Tayyibi Da'wa, that Ibri-
him was appointed head after Ibn Najib ad-Dawla and 'Ali b. 'Abd Allah
as-Sulayhi, that he was followed by the Zuray'ids and that he later recaptured
the leadership.

This is like concluding from the text of D'i Haitim, who does not refer to

Ibn Najib ad-Dawla, that the latter did not figure at all in the history of the

Da'wa. This would be equally incorrect.

What better authority for the order of succession and the status of Da'i

Dhu'ayb can there be than the Da'i Hatim himself, who must have known
him personally ? It should be remembered that Da'i Dhu'ayb died as late as

546/1151. Between then and the death of Da'i Hatim in 596/1199 there was a

period of fifty years only. Judging from the long career of DW'i Hatim, he

could have lived much longer than fifty years and in his youth could have

known DW'i Dhu'ayb as the leader of the Tayyibi Da'wa.

The weakness of 'Umdra's knowledge of the leadership of the Da'wa is
further evidenced by the fact that he mentions Sulayman (or 'Amir) az-Zawd-

hi as the head of the Da'wa after al-Mukarram, although in his own account

of Sulayh.i history, 'Amir does not occupy that position.

2. The second conclusion of Stern is that Queen Arwa between the years

526/1131 and 532/1137 was undecided in her own mind about the succession,
but in the end acted in the name of the Caliph al-H~fiz and appointed Saba'

b. Abi s-Su'-id, the Da'i of the Fatimids, thus conferring de facto authority

upon the Zuray'ids. Even if we take the words of the Queen, "sufficient for

the Bani .s-Sulayh.i is that which they know respecting our lord at-Tayyib,"

to be entirely an interpolation, it would not follow therefrom that the Queen

under any circumstances acted on behalf of the Caliph al-Hafiz. It would be

logical, however, to think that Saba' b. Abi s-Su'cid, in adopting the title of

Da'i for himself, did so in collusion with F1timid Egypt and the Central
Hafizi Da'wa in Cairo. He could have used the name of the Queen to in-
gratiate himself with the people, realising her immense popularity. This is
evident even from the political conduct of the Zuray'ids. They had been
granted the government of 'Adan by the Queen, and although professing
outward loyalty to her, they had been simulatenously depriving her of her

possessions in the central highlands, for which on the Queen's behalf al-Mu-
fat1d1al b. Abi 1-Barakat had to wage prolonged warfare against them.
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'Umara, himself a staunch supporter of the Zuray'ids, the Hafizi Da'wa and

the Caliphate of Egypt, in his narration of Sulayhi history in the time of

Queen Arwa perpetrated the same wilful error as had been done by his
Zuray'id patrons.

The mention of Ibn Najib ad-Dawla and 'Ali b. 'Abd Allah as-Sulayhi,
in 'Umara's list, savours of the official Hafizi Fatimid version and therefore

should not in any way distract us from accepting the list given by Da'I
HMtim, for he, no doubt, knew better who his immediate predecessors
were.

The office of Da'i mutlaq

Let us now consider the office of the Dd'i mutlaq in the context of the evo-

lution of the Isma'ili hierarchy. Ivanow (Sudies, 9-25) has derived certain
explanations for the hierarchical terminology based on an early work,
Kitdb ar-Rushd wa-l-hiddya (in Collectanea, I, 185-213) attributed to the
DW'i Ibn Hawshab Mans-ir al-Yaman, who established the first Fatimid base

in Yaman in 268/881 even before the Fatimid Caliphate was established in
North Africa in 298/909. The terminology is misleading. It contains terms like

ldhiq and mutimm which even at the outset of the Fatimid Caliphate were

disappearing, and no sequential order of the Da'wa ranks emerges from it.

However, the first work of importance that reveals this order although - yet

in its evolutionary state - is K. al-Fard'id wa-huded ad-din by the son of
the same Ibn Hawshab, Ja'far b. Mansfir al-Yaman who was contemporary

to the first two Fatimid Caliphs, and who lived first in Yaman and later in

North Africa.

Al-Fard'id contains the earliest known statement of the ancestors of the Flitimid al-Mahdi and
this was published in Hamdani, H.: Genealogy. The present writer is editing passages from
al-Fard'id concerning the Da'wa hierarchy for publication. Since they are obiter dicta here, only

their substance is reproduced. The term hudid ad-din is not used in its literal meaning of "limits

of religion" nor in the legal connotation of "the principles of religious law," but is used in a
peculiar Fitimid connotation, "the ranks of the Da'wa hierarchy".

At the very outset, the order is stated in his words: "inna 1-'ilma yanhadiru

min an-nitiqi ild 1-wasiyyi wa-yanhadiru min al-wasiyyi ild 1-a'immati
thumma ild 1-hujaji thumma ild d-du'dti thumma ild 1-mu'minina wa-1-a'im-

matu wa-n-nutaqd'u yastamiddina min Allahi ta'cad" (ms. text, 5). "The
knowledge passes from the ndtiq to the wasi, and from the wasi to the imdms,

then to the h.ujjas, then to the dd'is, then to the mu'mins. The imams and the

nItiqs derive its benefit from the Almighty". The Natiqs are the Prophets

who brought revealed religions and headed the cycles of seven ordinary
Imams. Muh.ammad b. Isma'il and the founder of the Fatimid Caliphate, al-

Mahdi are included among them. Each of these have a Wasi, as Prophet
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Muhammad's Wasi was 'Ali. They initiate the series of Imams that follow in

their cycle.

The Imam of a particular time has as his officers the Dd'is, who in totality

constitute the Da'wa. The head of a group of Da'is in each sector (jazira) is
called Hujja. The Hujjas and the Dd'is under them have a community of the

believers - Mu'minfin who are the initiated, as distinguished from the
Mustajiblin who are the seekers, who in turn are distinguished from the
ordinary run of Muslims.

DW'i Ja'far shows a refreshingly free manner of explaining these rigid

ranks by the literal meaning of their terms - particularly 4ujja or Proof. A

Ndtiq is a Hujja for God; an Imam is a IHujja for Ndtiq, and so on. Each
superior rank has lower ranks attached to him - hence lawdhiq. Thus
Imam is a L.ihiq for Nitiq, HIujja is a Ldhiq for Imam. The first of any series

of Hujjas at any level (Ndtiq, Imam, Ijujja or Da'i) is a mutlaq; but the chief

assistant of a Hujja in the sense of an Imam is a bab (al-Fard'id., ms., 42, 52).

Here we have a genesis of a proper hierarchical structure which became

standardised and rigid as time passed. Ivanow was uncertain whether in
early terminology a Hujja was superior or inferior to the Bab (Studies, 20),

but the text of Da'i Ja'far clarifies the situation. Ivanow further under-
understands Hujja as a "promoted DW'i (Studies, 17), which is not even
implied in Kitdb ar-Rushd upon which he bases his understanding, for the

explanation of the literal meaning of hu*jja at different levels is not grasped.

We know that the Da'i Hamid ad-Din al-Kirmani (d. ca. 411/1020), while
he was in 'Iraq before coming to the court of the Fdatimid Caliph al-HIkim

in Cairo, was known as HIIujjat al-'Irdqayn. Nasir-i-Khusraw (d. ca. 470/1077)

of the time of Caliph al-Mustansir was known as the IHujja of Central Asia,

and Sayyida Arwa as the Hujja of Yaman. They occupied, in their own
sectors, the highest rank in the Da'wa.

The number of Hujjas corresponded with the number of regions to which

the Da'wa reached. Later Yamani writings, with a sort of retrospective
insight, stated that there were always 24 Hujjas - 12 of the Day and 12 of

the Night - but this was merely symbolic of the Da'wa's wide coverage, and

not an hitsorical fact. Ivanow, although he realises the symbolism, reads a

particular meaning into this division: that the twelve IHujjas of the Day are

the leading Dd'is in their sectors, while the twelve of the Night were their

prototypes at the Centre, assembled as a committee under the Central
Da'i, and each in charge of his respective sector (Studies, 16). This presumption
is uncritically adopted by Marshall Hodgson in his article, IHudjdja (EI 2). It

is possible, however, to interpret the symbolism in another way: that the

HIujjas of the Day were the ones that controlled the Da'was in the regions
under Fatimid control, and operated freely and openly; while those of the
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Night were the ones who led their organisation in regions under enemy con-
trol, who operated under a hostile administration and who remained conceal-

ed, as if under cover of night.

As for the bab: Although according to our Kitab al-Fard'id., the seven
Imams had seven Proofs (hujjas) under them called bdbs (ms., 52), the term

Bab, in the time of Da'i Ja'far, had yet not received its full meaning and
substance. The position of the DW'I Hamid ad-Din al-Kirmdni (d. ca. 411/
1020) under the Fatimid Caliph al-Hakim, and of D'i al-Mu'ayyad ash-
Shirazi (d. 470/1077) under Caliph al-Mustansir, is described as that of bab or

bab al-abwab (for emphasis). They are also known as D' i d-du'dt (not an
insider - Ismi'lli term, but a popular non-technical usage). Thus the Bab
would become the Head of the Central Da'wa, next only to the Imam-Caliph.

He would control, under his authority, the Hujjas of various sectors. This
is the sense in which Bab appears in Kitdb Rh.at al-aql of the same al-Kir-

mani (Ivanow: Studies, 20-21).

Strothmann (Gnosis-Texte, 57) gives the Isma'ili hierarchy based on very

late Yamani sources as follows: (1) Ndtiq; (2) Wasi; (3) Imam; (4) Bab;

(5) Hujja; (6) DW'I, who has three successive ranks: (a) Balagh, (b) Mutlaq,
(c) Mahsdir; (7) Ma'dhian, who has also three successive ranks: (a) Mutlaq,
(b) Mahsfir, (c) Mahdfid; (8) Mukasir; (9) al-Mu'min al-Bdligh; (10) al-
Mustajib. This is confirmed in an earlier source Strothmann did not see,
Kitib Tu4fat al-quliib (3-4, 138) of Da'I Hatim which is the first proper source

for this subject. Hatim's assistant (Ma'dhian) Muhammad b. Tahir al-Harithi,

confirms the hierarchy in his Risalat al-.H1timiyya. This is followed by several

later works culminating in the Kitab Zahr al-ma'cni of Da'i Idris 'Imd ad-
Din (d. 832/1428) in the Yamani phase of the Da'wa, and Kitab al-Azhar
(vol. II) of Da'i Hasan b. Niah (d. 939/1532) in the Indian phase. The standard-

isation achieved by Da'i Hatim became a permanent feature in the later his-

tory of the Da'wa.

Di'I has a very general literal sense of a missionary. There is not one, but

several Da'is under every unit of the Da'wa. The sub-divisions of the rank
appear to be of purely Yamani origin from the Sulayhid period in its history,

although the terms, balkgh, mutlaq and mahsir were used in earlier sources in

a loose, and not yet technical, sense. DW'i Lamak b. Malik was the only one

known to be the Da'i Balagh in order to distinguish his rank as inferior to

that of Queen Arwa, who was accorded the dignity of Hujja, but superior
to ad-Du'at al-mutlaq-in who followed later and who regarded him as the
founder of their Da'wa.

With Da'i Dhu'ayb b. Mfsa al-Wadi'i ad-Du'dt al-mutlaqin commence
their series. The term signifies the commencement of the T.ayyibi Da'wa, and

it echoes a passing use of the term in the Kitab al-Fard'id where it appears
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as al-Mutlaqfin al-awwalin (p. 53) - the commencers or initiators of the
series of Da'is at any level.

Under the actual historical circumstances obtaining at the close of the
Sulaylhi period in Yaman, when the Tayyibi Da'wa was emerging as an
entity independent of the Fitimid Caliphate, the term mutlaq was a very
appropriate revival of Da'i Ja'far's earlier, though passing, usage. From now

onwards, all that the designation "Di'i mutlaq" meant was the Chief of the

Tayyibi Da'wa, and it was not restricted to Di'i Dhu'ayb (the commencer),
but was used to designate the subsequent chiefs of the Tayyibi mission,
namely Ibrahim b. Husayn al-Himidi and his son Hiatim b. Ibrihim.

Thus we have now a historical perspective by which to measure the
standing which our author D'i JHatim enjoyed. In fact, it is by his efforts

and his writings that the office was perpetuated and endowed with an ethical

obligation much greater than was understood by some of the later occupants

of the office, who felt that they had the arbitrary power in their hands to

oppress their community and exploit their blind faith. Thus in the Dawfidi

Bohra community (Tayyibi Isma'ilis) of India, the Chief Priest (d~'i mutlaq)

Tahir Sayf ad-Din (d. 1966) carried a litigation designed to increase his
authority in the community, right up to the Judicial Committee of the Privy

Council (Records of Privy Council Proceedings, London, 1945, Part II
[Exhibits], 831-841), citing as one of his principal authorities for defining the

rights and duties of a Da'i mutlaq the Kitab Tu4fat al-qulfb of Di'i HHtim.

The Tuhfa contains within itself the full text of an earlier Risala called
al-M-jiza al-kdfiya fTi 5db ad-du'dt 1 of the Da'i Ahmad b. Ibrihim an-
Naysibhiri of the time of the Fatimid Caliph al-Mustansir (d. 487/1094),
which, as the title suggests, contains a statement about the qualifications
of a Da'i. The ideal set therein is the one that our Da'i Hatim emulates and

recommends for the leaders of the Da'wa. An-Naysabhiri at the end of his

Risala summarises these qualifications in only three words - knowledge
('ilm), piety (taqwd) and statesmanship (siydsa) 2. Neither in Mijiza nor in
Tu4fa is hereditary succession mentioned as a condition or qualification for

holding the office of Da'i.

The lower ranks of Ma'dh-in and Mukdsir, mentioned for the first time in

the Tu4fa as having fixed status in the hierarchy, are mere assistants.
Usually, but not always, the Ma'dh-in took over as the Di'i mutlaq on the
latter's death. The term Ma'dhiin means the one permitted to work on
behalf of a DW'i, and in this loose literal sense it is mentioned as early as the

1 Reproduced in Tuhfa, 150-209. It forms the basis of Ivanow's Organisation, 1-35.
2 The text explains siydsa as ta'lif al-qulitb, i.e., joining of hearts; hence it would not mean

either diplomacy or political intrigue, but a gentle, reasonable, statesmanlike conduct.
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time of Da'i Ab-i Hatim ar-Razi (d. ca. 322/933) and Da'i Ab-i Ya'q-ib as-
Sijistani (d. ca. 370/980).

An interesting feature of this hierarchy is that an ordinary faithful,
mu'min bdligh, who is initiated into the community by a covenant (mithdq) 1,

is not considered outside the ruling elite but a part of them. Nor is a candi-

date member, mu'min mustajib an alien to the organisation. The hierarchy,

therefore, is designed to reach out to the public and not to remain as a
narrow, secret and secluded entity. It has a graded system of education.
It is in this sense that the much talked about "degrees of initiation" (al-
Maqrizi: al-Khitat, I, 348 seq.; cf. O'Leary: Short History, 21-29) exist and
not in the sense of a programme of gradual seduction of a simple orthodox

muslim toward unbelief and zandaqa. However,in later times, the Da'wa
defeated its main purpose by withdrawing into its shell, both because of
external persecution and internal crises of leadership. Original secretiveness

which was meant for self defence became a meaningless habit.

Biographical Sketch of Dcx' IHitim al-Himidi

Finally, let us sketch the biography of the DW'I Hatim very briefly. The

Arabic supplement appended to this article contains the most detailed
account of him available, by the famous Yamani DW'I and historian Idris
'Imad-al-Din al-Anf (d. 832/1428). It is taken from his hitherto unpublished

history of the Yamani Tayyibi Da'wa entitled Kitib Nuzhat al-afkir, I, 91-

106 (Ms. Hamdani Coll.). The biography of Hatim is preceded by that of his

father Ibrahim, and this is also included is the supplement.

Hamdani, H.: as-Sulayhiyyiin, 270-280, has paraphrased these accounts of Ibrahim and HItim,
but here the full text has been offered. See also a notice by W. Madelung in E12 on three genera-

tions of Hdmidis-Ibrkhim, H tim and 'Ali.

Ibrahim and Hatim belonged to the Hamidi family. Da'i Idris says that
Hamid and Hammad were brothers and belonged to Ban-d Hamdan (Nuzha,

I, 83-84). Thus the Hamidi family of Ibrahim and Hatim was closely related

to the Hammadi family of Lamak b. Malik and like the latter dwelt some-

where in Haraz.

The first incumbent of the office of DW'i mutlaq, as we have noted above,

was Dhu'ayb b. Mfisa al-Wadi'i. On his death in 546/1151, he was succeeded

by Ibrahim al-Hdmidi 2. Ibrahim was assisted by his Ma'dh-in 'All b. al-
Husayn b. al-Walid of the 'Abshami Qurashi al-Anf family, descendants

1 Also known as "ahd. It is referred to by DW'i Ja'far b. Mangfir al-Yaman in the opening page

of his Kitib al-Kashf and repeated regularly by later writers.

2 Author of the famous book Kanz al-walad which represents the first serious attempt in
Yaman to make the Ras'"il Ikhwdn a.-safi' the leading authority for all future doctrinal literature.
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of Walid b. 'Utba of the north Arabian stock (see Hamdani, H.: Tayyib;
Da'wa, 2-3, for a full notice on this family; cf. Tu4fa, 209). 'Ali was a learned

man and author of a few Risalas that have been reproduced by later writers.

After his death in Ramadan, 554/1159, Ibrahim took his son Hhtim and
Muhammad b. Tahir al-Harithi as his new assistants. On Ibrahim's death
in 557/1161, his son Hatim became the next Da'i mutlaq.

Ab-i Tayyi' Hatim b. Ibrahim b. al-Husayn al-Hamidi (for the kunya see

Arabic Supplement) became the third DW'I mutlaq of the Tayyibi mission.

He was an active and alert man, and began his career by taking the fortress

of Kawkaban with the help of the Hamdan and Himyar tribal groups. When

the last Hamdanid Sultan of San'a', 'Ali b. Hitim b. Ahmad b. 'Imran b.
al-Fadl, saw the influence of the Da'i Hatim spreading in Dhimar and
Naqil Bani Sharha close to San'a', he bribed a close associate of the DW'i, a
certain Ahmad b. al-Habir al-Hibri to betray his master, with the promise of

appointing him leader of certain contingents of the Banfi Hamdan army. In

the war that ensued between the Sultan and the DW'i, the latter was defeated

and forced to abandon Kawkaban in 561/1165. Da'i Hatim retreated to
Lu'lu'a and Ray'an which were under the control of the Banft Hibra. Before

the battle, Sultan 'Ali had written to the DW'i not to create a division among

the Ban-i Hamdan, for as we have seen above, the family of 'Imran b. al-
Fadl always claimed to represent the larger Hamdan tribal confederation.
The Da'i had replied to him in a long qasida, in which he revealed himself to

be a versatile poet. Incidentally we know the kunya Abfi Zayd for Sultan
'Ali, from this qasida.

Kawkabdn is a mountain near Sanc' where are also to be found the Shibdm Kawkabdn and the
palace (Ydqiit: Mu'jam, IV, 594). In Ghayat al-amdnf, I, 317, Yahyd b. al-IHusayn says that the
Kawkabdn region which was inhabited by Banfi Zaw.hi was taken by the Hamddnid king of
Sanc' 'Ali b. H~tim in 561/1165, after a three-year occupation by the Di'i Hitim b. Ibrahim
al-Hdmidi. The date is confirmed by an earlier source, al-Khazraji's al-Kifaya (passage quoted
in Stern, Succession, 252); although Ibn ad-Dayba' in his Qurra (fol. 31a, b) gives the date 564/
1168.

Dhimdr means a mountain side. According to al-Hamdini (S.ifa, 104) Dhimar is a fertile district

whose chief town is 'Ans inhabited by clans descended from 'Ans b. Madhhij. Y~qfit (Mu'jam,
III, 7) says that Dhimdr is a village two marhalas away from Sanc'. He also describes a high
mountain called Sayd in the Dhimar range of Mikhlaf Ja'far, whose summit has a castle called
Sumdra (Mu jam, III, 438). At present Dhimdr is the biggest town in the highlands after Sang'.

Naqil Bani Sharha: Although Ydqfit explains that "Naqil" is a summit difficult of ascent
(Mu jam, V, 103) he does not specifically mention Naqil Bani Sharha. We have it, however, from

al-Hujari (Muj*am, II, 167) that Banil Sharha is a region in the Qad.'ib district near San'"', at
present notorious for narcotics.

Hibra, according to Redhouse in his edition of al-Khazraji's al-'Uqiid III (Pt. 3), 1080,isa place
in the Hamdin territory near Jabal Sharaf.

Lu'lu'a is a place between Birk and RM.ha, according to Redhouse and the map of Glazer.

Ray'dn is not identified, although it should have been in the vicinity of the above towns.
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From the territory of Banfl Hibra, the DW'i went to Bayt Radm in the

Ban-f Shihlb territory. The town was under the control of his own son-in-law,

who received him well. With his help, he reached Haraz, and from a town in

that district called Shu'af, he climbed the fortress of Zahra, and took it by

surprise.

This is confirmed by the author of Ghiyat al-amdnf, I, 320 and the date given is 569/1173, the

year in which the Ayyfibid invasion of Yaman began.

Hardz and Hawzan: According to al-Hamddni (Sifa, 103) Hardz and Hawzan lie between Wddi
Surdud and WAdi Sihim that enclose San~'. .Hariz comprises of seven towns and the country
encompassed by them (S.ifa, 105). Hardz and Hawzan are the names of the sons of al-Ghawth
b. Sa'd b. 'Awf b. 'Adi belonging to the greater Himyar group.

Shibdm and Masiir are two famous mountains in Hariz (Irvine: Hardz, EI2).

Shu'df and Zahra are not identified either in Y?qfit's Mujam or al-Hamdsni's IlclN or Sifa.
However, Redhouse states that Shu'df is near San'"' on the road to Ma'rib (ed. of al-'Uqiid, III,
Pt. 3, note 522). From the text of Nuzha (see Arabic Supplement) it seems that Zahra is the name

of a fortress situated at Shu"'f and that they are located at Hajr north of Haraz.

Bayt Radm, according to Y~qfit (Mu'jam, I, 520) was one of the fortresses of the San'A" region.

Banii Shihdb are from Khawlin stemming from Murra b. 'Arib b. Zayd b. Kahlin (al-Hamdini:
IklNl, I [al-Akwa' ed.], 357-421)

This victory was celebrated by the poet Hianzala b. 'All in a poem which

is quoted in the Nuzha (see the Arabic Supplement). One interesting fact
that is mentioned here by DW'i Idris is that the HIfizi Da'wa was prevalent

in Hardz till the arrival of DW'i Hatim.

It is possible that this Hanzala b. 'Ali was the father of the sixth D'i mutlaq, 'Ali b. Hanzala

b. Abi Sdlim al-Malhffizi al-Widi~i (d. 626/1229), author of Simt al-haqd'iq (for the latter, see
Ivanow, Literature, 74).

The DW'i then reached the mountains of Shibdm and received the sub-
mission of its lower peak Hutayb, which was to became his headquarters.
This was the country of the Ya'buri Hamdanis whose leader was SabW' b.
Yfisuf. Together, the DW'i and Saba', stormed the higher peak of Shibam and

took it. A qasida celebrating the victory is also reproduced in the Nuzha.

Shibim: Y~qilt, Mu'jam, III, 318 says that a person from Shibdm related it to him that there
were four Shibims in Yaman: (1) Shibim Kawkabin westwards from San"', and between the
two places there was a day's journey. It is to this Shibim that YUqfit's reporter belonged;
(2) Shibim Sukhaym, south-east of San'A', and between the two places there was a distance of
three farsakhs; (3) Shibim Hariz, north-west of San'', and between the two places there was
two days' journey; and (4) Shibim Hadramawt, and it is a city of Hadramawt like Tarim. The
Shibim that is referred to by Idris is the Shibdm Har~iz.

I.utayb, which appears to be the lower peak of Shibim Hariz, belonged in the time of al-Ham-
dini (d. 332/943) to Q&sid b. Yifi' (Sifa, 89).

Ya'&bir: Although Ya'Abir are not mentioned in earlier genealogical literature, we have it from

al-Hujari, Mujam, III, 329 that they are one of the tribes of Shibim Hariz. Probably the name
attaches to the tribe of Saba' b. Yfisuf from his time onwards, and may mean "those who have
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282 Abbas Hamdani
crossed over" to Shiblm Hardz from elsewhere. We know the kunya of Saba' b. Yfisuf to be
"Abfi Himyar" from a qassida of the DI'i 'Ali b. Muhammad b. al-Walid, lamenting the death of

Amir Sabi. The following is the verse in question:

(Dfwdn of 'Ali b. Muhammad b. al-Walid, Ms. Hamdani Coll.)
It is interesting to note that an earlier Amir has the same name and kunya, Abii Himyar Saba' b.

Ahmad b. al-Muzaffar (d. 491/1097) whom Queen Arw, had made Regent on behalf of her son, 'Ali

'Abd al-Mustangir.

I have seen in the Hamdani collection manuscripts written by Ya'buri copyists who also describe

themselves as Muzaffari. This may indicate that the Ya'buri leader Saba' b. Yfisuf may have been

a descendant of the earlier Amir Saba' b. Ahmad b. al-Muzaffar. If this was so, the former
would, like the latter, belong to the Sulayhid family of the YAm branch of the Hfshid division

of the HamdAn tribe. If this was not so, the Ya'buris were Hamdinis outside Sulayhid derivation.

Saba' b. Yfsuf afterwards campaigned in the district of Lihab and in a
series of heroic battles, he succeeded in taking its fortress, IHamida. There-

after, most of Hariz was gradually brought under his control. Two qasidas

of the later D'i 'Ali b. Muhammad b. al-Walid and the poet Hanzala b.
'Ali commemorate the victories of Sabd at various sites in Haraz.

Lihdb, according to YAqfit, Mu'jam, V, 27, could also be spelled Luhib. According to al-Hamdi-
ni, Sifa, 105, LihAb is a place in Mihklif Hariz.

A neighbouring tribe, the Banf Hakam, succeeded in treacherously killing

the Amir Sabd'; and the DW'i 'Ali b. Muhammad b. al-Walid wrote a qasida

lamenting his death and urging the Ya'buris to take revenge. At last the
Ya'buris rose against the Banfi Hakam, and devastated their territory,
akamat al-'uluww in the Hawzan district of Haraz. This fact is also commem-

orated in a poem by 'All b. Muhammad b. al-Walid.

Banil Hakam were descendants of Banfi Madhhij who were derived from 'Arib of the Hamdan
tribe, and they lived in Hawzan (i.e., IHarsz). There was another tribe known as Banf HIakam,
and they lived on the northern coastal region of Yaman. The famous historian 'UmBra al-Haka-

mi al-Yamani could have belonged to one or the other of these two tribes (see Kay: Yaman, 217,

note).

The district of Hardz and its Shibam mountains, which were dominated

by its three summit-fortresses, namely Shib5m, Jawhab and HIutayb,
remained in DW'i Hatim's hands, with Hutayb as his headquarters. In the
cave below .Hutayb he used to hold his assemblies, teach, write books, and

receive the Dd'is from all parts of Yaman, and also from the remote regions

of Sind and Hind (this is confirmed by Ghlyat al-amdni, I, 320).

It is clear from Nuzha that the Shibim range of mountains in Hariz has three prominent peaks,

each dominated by a fortress. The highest is Shibim, whose castle was constructed by Ali b.
Muhammad, the founder of the SulayIhid dynasty. The middle summit is Jawh.ab. The lowest is

IHutayb which was fortified by Di'i IHJtim.
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The DVci Hitim ibn Ibrihim al-Himidi 283

DW'i H.tim had stationed his assistant Muhammad b. T.hir al-Hdrithi at
San'a', because the Sultan 'Ali b. Hatim was in difficulties with the Ayyiibid

invaders led by Tiirdnshih and Tughtigin and the people were seeking refuge

with the Da'wa (according to Ghlyat al-amdni, I, 335-6, the Ism7'ili Da'wa
declined during this period). Muhammad b. Tahir proved incapable of carry-

ing out his mission and within a short time he died in Shawwdl, 584/1188.

DW'i HItim replaced him with 'Ali b. Muhammad b. al-Walid. Although the

latter resided at San'A', he used to visit the Da'i at Hardz quite often and the

DW'i placed his son 'Ali under his care for education and training. After
some time 'Ali b. Muhammad reported to Da'i .Htim that 'Ali b. HItim was

now ready to assume charge of the Da'wa, and DW'i Hatim thereupon de-
signated his son his successor.

"Ali b. Muhammad b. al-Walid al-'Abshami al-Qurashi became the fifth DI'i mutlaq and died in
612/1115. He was a prolific writer. Among his many works, the following are particularly note-

worthy: (1) Kitab Ddmigh al-batil, in refutation of al-Ghazzili's Kitib Fadia'ih al-bJtiniyya,
(2) Diwan, collection of his poems of great historical value, and (3) Tdj al-aqd'id, a compendium
of IsmB'ili creed. See Ivanow, Literature, 69-74.

'Ali b. Hitim al-Himidi's tenure as fourth DW'i mutlaq was 596-605/1199-1209. His works have
been enumerated by Ivanow, Literature, 68-69.

'All b. Muhammad remained the chief Assistant (Ma'dhiin) of 'Ali b.
Hatim, who in due course designated him his successor. 'Ali b. Muhammad

had written a qasida lamenting the death of Da'i Hatim and hailing the
succession of 'Ali b. Hatim, which is reproduced in the Nuzha.

D5i Hatim died on 16 Muharram 596/7 November 1199 and was buried
under the fortress of Hutayb in the Shibam mountains in Hardz. His tomb

is still a site of pilgrimage by the Tayyibi Ismd'ilis of Yaman and India.

Pictures of his tomb and of Hutayb taken by Husayn Hamdani in 1931 are reproduced in his
book as-Sulayhiyyiin. 281.

The Works of DcAi .Htitim

DW'i HItim was not only a great warrior, poet and organiser of the Da'wa

but he was also a great writer and compiler of works on doctrine, history and

polemic. Not all of them are readily available, but their range and extent
may be gauged from the following list compiled from the Fihrist of al-
Majdu', Ivanow's Isma'ili Literature, Husayn Hamdani's as-Sulay4iyyiin
and Muizz Goriawala's Descriptive Catalogue of the Fyzee Collection of Is-
md'ci7 Manuscripts:

1. Tanbih al-ghdfilin: on ethics: it condemns two major vices of character - envy and hatred -

and it contains in addition two Risilas from Ras&'il Ikhwan a.-sfaf&', and extracts from

al-Majalis of the F.timid Caliph al-'Aziz (d. 386/996).
2. Jami' al-haq&'iq: a summarised compilation in two volumes divided into eighteen chapters,
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284 Abba8 Hamdani
of the lectures of DA'i al-Mu'ayyad fi d-Din ash-Shirizi (d. 470/1077). The collection is
classified by subject.

3. al-Majdlis: Originally 128 lectures, of which the last 52, beginning with no. 77, have survived;

mainly about the events of the time of 'Ali b. Abi T. lib.

4. al-Majdlis: another collection of 15 lectures, on ethical problems.
5. Maftifh al-kunzii: a reply to questions raised about the Fiitimid origin of Caliph al-Mahdi,

the quiddity (mdhiyya) of Ja'far as-S.diq and related matters.

6. Ris&lat an-Naqd "ald ahl al-makhit: on ethics; on the basis of 'Ali b. Abi T.lib's sayings, the
Da'i Abfi Ya'qfib as-Sijistini's Risilat al- Wi'iz, sayings of DA'i al-Mu'ayyad, and a poem
of Sayyidni 1-Khattfb.

7. Risilat at-Tadhkira: on the doctrines of Creation and Return; extracts from earlier Di'is,
including one from the DAi YaihyA b. Lamak al-Hammidi.

8. Kitib ash-Shumfis az-zdhira: two volumes of esoteric speculative philosophy. Rare, but
quoted in Kitab al-Azhdr, Vol. I. Not included in the Fihrist al-Majdu'.

9. Risdlat Zahr badhr al-haqd'iq: eighteen problems of esoteric philosophy.
10. Kitab al-Ihsin ft khalq al-insdn: a small treatise on human evolution as a cosmological and

physical process - a remarkably lucid interpretation based mainly on the Rasi'il Ikhwin
as-safi'. It has been edited with a complete translation and an introduction by Robert Bauer

for his M.A. degree at the American University in Cairo, May, 1967.

11. al-Mafikhir wa-l-ma'athir: on the virtues of 'Ali.

12. Mafatfh an-ni'ma: religious and philosophical miscellany.
13. al-Majdlis al-azhdr: on the 'Id of Ghadir al-Khumm.
14. Kitab al-Masdlik: listed by Ivanow, but not in the Fihrist of Majdu'. No reference and no

details given.

15. Mas.dbh al-haqd'iq al-hadiya ild awdah at-tard'iq: listed by Ivanow, but not in the Fihrist.
No reference and no details given.

16. Kitib al-Jawhara (or al-Jawhariyya): on matters related to the Da'wa. It is mentioned in the

Tuhfa.

17. Kitdb Tuhfat al-qulib wa-furjat al-makriib: the subject of our study. See details below:

Kitdb Tuhfat al-quliib

Since the Arabic text of the Tu4fa and an English summary of it will be

published soon it is not intended to give a detailed analysis of the book here.

It is to be hoped, however, that its importance has emerged from the above

discussion, and this impression may be reinforced by a description of some

of its salient features.

Because it was written for HItim's associates in the Da'wa who had
posed certain questions to which they required answers, the work enlarges

upon the principles, history, and structure of the Da'wa. A lengthy section

at the beginning is taken up with a description of the cosmological process

of development set in motion by the Creator. The theory of ten Intelligences
is then adopted accounting for the long cycles of cosmological existence and
their relation to the different spheres of the Universe. The argument is
developed along familiar neo-Platonic lines as enunciated by RasJ'il Ikhwdn

as-safd' and analysed by Strothmann in his Gnosis-Texte (G6ttingen, 1943).
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The creation of the earth goes through the stages of mineral, plant and animal

existence, and from this background, stage by stage, man emerges. The
discussion here of man's acsent should be seen in conjunction with the ac-

count in Hatim's book, Kitdb al-Ihsdn f7 khalq al-insdn. Man's ascent is
compared by .Hatim with the acending degrees of knowledge and the rise

in the ranks of the Da'wa. The process entails the need for the complete obe-

dience and subordination of every lower rank or stage to the one above it.

The two processes of cosmological emanations from above and physical and

human evolution from below lead to the rise of the Prophets and the Imams,

who appear at the point of culmination of the two processes. The ultimate

goal of man's creation is his return to the Creator from whom he has his

existence, thus completing the cycle. These are not only the principles
of natural existence but they are also those of the Da'wa, and an individual's

comprehension of them depends upon his rendering complete obedience to

the Imam, who is the manifestation on earth of the Creator's infallibility,

and to whom obedience is rendered through submission to the Da'i, the
Imam's representative.

From these premises the author proceeds to a discussion of the position,

rank and role of the Da'I. He states that the whole arrangement of the
Da'wa is based upon knowledge, and he goes on to describe the structure of

the Da'wa from the Natiq to the Mustajib. It is here that the great importance

of the Tuhfa resides, for Da'I Hatim's account is not only the first complete

description of the Yamani Isma'ili Da'wa but it was through his efforts that

its structure was completed and formalised. The Tuhfa itself stands as a
landmark in the history of the evolution of the Da'wa for although the in-

stitution has continued to exist in Yaman and in India until the present day,

its structure has never changed from that set forth by DW'I Hatim in the

Tuhfa.

The shape of the Da'wa as it finally evolved in Fatimid Egypt was due
primarily to the work of the Da'i al-Kirmani during the reign of the Caliph

al-Hakim, and later to that of the DW'I al-Mu'ayyad in the reign of the
Caliph al-Mustansir. It was inherited by the Yamani da'wa, but because
the Tayyibi Da'wa was independent of the parent organisation its structure

was bound to undergo modification with the passage of time. Several changes

were made between the time of the Da'i Dhu'ayb and that of the Da'I
H.tim, most notably in the creation of the rank of Da'i mutlaq and the
definition of his status and responsibilities. The Tuhfa both embodies and

completes this process of modification and evolution.
Another lengthy section of the Tuhfa is devoted to a history of the succes-

sive Yamani Da'is. It includes the earliest extant account of the mission of
the D'i Lamak to Egypt, and it lists the names of his officers throughout
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Yaman. Scores of names of persons in charge of Da'wa offices are mentioned,

many of whom were local rulers and were called sul.tdns (see pp. 132-140). At

the end of the Tu4fa (pp. 150-209) is given the full text of the Risala referred

to above, entitled al-M-jiza al-kdfiya fi adab ad-du'dt, by the Da'i Ahmad b.

Muhammad an-Nayscabfri (5th/11th century), which sets out the rights,
duties, qualifications and responsibilities of a Da'i.

It seems that the Tuhfa was written shortly after the death of Muhammad

b. T.hir al-Harithi in 584/1188 when 'Ali b. Muhammad b. al-Walid was
appointed in his place as the Da'i's Ma'dhuin at San'a'. After describing the

qualities of a DW'I (as set forth in Mi-jiza) Da'i Hatim states (p. 209) that if

any person possesses all these qualities it is 'Ali b. Muhammad b. al-Walid,

who has the further distinction of being descended from Ibrdhim b. Abi
Salma of the Banif 'Abd Manaf b. Qusayy of the Meccan Quraysh. Such
praises are heaped upon 'Ali b. Muhammad in the Tu4fa that at first glance it

would almost appear that the work was composed by Da'i Hatim for the
express purpose of preparing the minds of the Ismn'ili community for the

nomination of 'Ali b. Mu1hammad as the next Da'i. But as events revealed,

'Ali b. Muhammad himself suggested to DW'i Hatim that he designate his son

'Ali his successor, and the suggestion was taken up and acted upon.

APPENDIX

An extract from Kitab Nuzhat al-afkdr (vol. I) of the D'i Idris 'Imdd
ad-Din b. Hasan al-Anf al-Qurashi (d. 833/1428).

1. The numbers in the Arabic text are of the pages in Nuzha's ms. which belonged to the late
Shaykh Fay4 Allih b. Muhammad 'Ali al-Hamd~ni of Surat, India.

2. The notes to the Arabic section contain only those references that have not been commented

upon in the English text of the article.

oI JA jr.oo,,i I lj I jA , c.

1 Here the reference does not seem to be to the Islamic Shari'a in general, but to the IsmB'ill

law in particular as embodied in Kitdb Da'c'im al-islam of the Qd.di Abil Hanifa Muhammad b.
Nu'min (d. 363/974). Our ms. of Nuzha has the spelling al-hanifiyya instead of al-hanafiyya.

2 Our ms. of Nuzha has the spelling al-Qurayshi instead of al-Qurashi.
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1 Metre: at-(awil.
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1 Our ms. reads: alladhf.

2 This expression could be omitted as it is repeated a few lines later.
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1 Metre: al-wdfir.

2 This is not clear in the text.
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1 The meaning of this verse is not clear.

2 The reference is to the eleventh Fitimid Caliph 'Abd al-Majid al-Hi&fi* li-Din All&h (524-
544/1130-1149).

3 Metre: al-kdmil.
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1 Metre: al-kdmil.

2 Metre: al-k4mil. This qasida is by the D&'i 'Ali b. Muhammad b. al-Walid and is included
in his Diwan.
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1 sayd (pl. sid) means a proud person. It is also the name of a mountain in Mikhl&f YahIub
According to Yiqfit (Mu'jam, III, 438) it is a high mountain in the Dhimar range in Mikhlif
Ja'far, whose summit has a castle called Sum~ra. See note on Dhimir in the text of this article
p. 280.

2 ash-shumm means a leading person. It is also the name of a place near Sayd in Widi Surdud

near San'A'. (al-Hamdini, .ifa, 72).
3 Janb, name of a tribe descended from Madhhij branch of the Hamdin (Kay: Yaman, note

217).

4 'Ans, another branch of the Madhhij settled in DhimAr district.

5 adh-Dhurd in the Ya'Wbir territory in Harkz (as it appears in the Diwan of'Ali b. Muhammad

b. al-Walid, ms., 103). Al-HamdAni, Sifa, 217, quotes verses of one Abi l1-Hayy~sh who men-
tions adh-Dhurd.

6 Mujayyih and Kardr are two of the seven sections of the Hariz district (al-Hamdini. Sifa, 68

and 105).

? A bW Tayyi' is the kunya of DW'i IHitim b. Ibr&him a-l-.Hmidi, as it appears from the qasida

of Hanzala b. 'Ali which follows.
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1 H'amida, a castle in the Lihib section of IHar~z as it appears from the context here.
2 Metre: at-tawfl.

3 This qasida is included in the Diwun of DF'i 'Ali b. Muhammad b. al-Walid (ms. Hamdani
Collection). It consists of 53 verses and it commences with the following verse:

The verse quoted in the note on Ya'abir in the text of the article pp. 281-282, also belongs to this

qasida.

4 Metre: 4at-awfl.
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1 at-tayilm could not be traced in our geographical sources.
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1 Metre: at-tawil. This qasida is included in the Diwin of DA'i 'Ali b. Muhammad b. al-Walid.
It comprises of 43 verses of which a selected few have been quoted in our text. The first verse of

the quasida in the Diwin is the same as the first verse in our text.
2 A reference to the Qur'Anic story of S~lih and Thamfid (sfira: ash-shams, 91/13).
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1 Metre: at-tawfl. This qasida is included in the Dfwan of Dd'i "Ali b. Muhammad b. al-Walid.

It consists of 25 verses. The first verse of the qasida in the Diwdn is the same as the first verse

in our text.

2 On the margin of the Nuzha and also in the Diwan, this verse reads as follows:Ls-u L I
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DA'i 'Ali b. Muhammad b. al-Walid's Diwan contains many qasidas in praise of Di 1 H~tim,
which could not be included here due to the difficulties of Arabic printing.

I wish to thank Professors Gustave von Grunebaum, Rudolf Sellheim, Wilfred Madelung,
John Kelly, and Boulos Atallah and my friends as-Sayyid Ismd'il al-Akwa' and Ja'far Mohyid-
din for their suggestions and corrections, and Miss Kathy Poplawski for her patience in typing

the ms. of this article.
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